Concordia 


Theological Monthly 


Vol. VIII OCTOBER, 1937 No. 10 














The Pastor and Synod 


Naturally the pastor’s paramount interest centers in his con- 
gregation. This is as it should be. It is the congregation which 
calls him and exacts a pledge from him to serve it unselfishly 
with the Word of God and the Sacraments. It is the membership 
of the congregation which forms the flock over the which the Holy 
Ghost hath made him overseer to feed the Church of God which 
He has purchased with His own blood, Acts 20,28. Again, it is the 
congregation which has pledged itself to respect him as the pastor 
and to supply all his temporal needs. Again, according to Scrip- 
ture the congregation is a divine institution. Christ acknowledged 
this in Matt.18,17. The Apostle St.Paul recognized this in ad- 
dressing the congregation in Corinth as “the church of God which 
is at Corinth,” 1Cor.1,2. St.John, in Revelation, addressed his 
letters to separate congregations when he wrote “unto the angel 
of the church” at Ephesus, Smyrna, etc. 

A <acts not a divine institution, but a voluntary organiza- 
tion. Nowhére is there a Scriptural command that congregations 
must unite. Of course, we have the Scriptural example, Acts 15, 
of the first convention of delegates from congregations which as- 
sembled at Jerusalem. There are features in this sacred account 
which remind a person of one of our synodical conventions. We 
notice, for instance, that there were delegates who had been dis- 
patched from the congregation at Antioch for the purpose of con- 
sulting with the apostles and elders at Jerusalem about a doc- 
trinal dispute which had arisen in their midst. At this convention 
there was a great multitude in attendance, which is more than an 
indication that there were lay delegates present. Attention is 
called also to the fact that Paul and Barnabas were given an op- 
portunity to report on their missionary activities among the 
Gentiles. A very important feature—which, by the way, has 
been one of the chief characteristics of our synodical conventions 
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and which undoubtedly has preserved unity of doctrine in our 
midst —is the doctrinal discussion which was held there. After 
free and frank expressions, which revealed a very pronounced 
difference of opinion, they reached a God-pleasing conclusion on 
the basis of the revealed Word of God and thus maintained true 
unity of the spirit. Yet, despite all these points of similarity we 
nevertheless must recognize the truth that there is no express 
command that congregations must unite into an organization such 
as a synod. 

However, wnder circumstances which prevailed at the time 
when our Lutheran fathers came to our shores it became very 
apparent that closer relationship among the various congregations 
that were established must be maintained. The fathers realized 
that, even as burning coals must needs be kept together if they 
are not to be extinguished, so congregations in different parts of 
our country might not continue in soundness of doctrine, in 
fervency of spirit, etc., unless they united into a synodical organ- 
ization. Under prevailing conditions today, where the forces 
of evil have renewed their efforts and are launching most bitter 
attacks, whose aim and objective is the destruction of the Chris- 
tian religion, we could hardly get along without a synod. If we 
had no synod, we would undoubtedly organize one. As Christians 
in our various congregations we would feel the urge and the 
necessity of affiliation with our fellow-Lutherans in other congre- 
gations in the various parts of our country and the world. The 
same reasons that prompted our fathers to organize a synod un- 
doubtedly would move us to take such steps today. We would 
look to the “example of the Apostolic Church in Acts 15.” Again, 
we would recognize “our Lord’s will that the diversities of gifts 
should be for the common profit,” 1Cor.12,4—31. (Synodical 
Constitution.) 

In Eph. 4 the Lord expressly urges His Christians to “endeavor 
to keep the unity of the Spirit in the bond of peace.” While this 
might be accomplished without synodical organization, yet it must 
be apparent to every one who reflects upon this matter seriously 
that synodical organization is of inestimable benefit in the accom- 
plishment of that assigned purpose. Let us consider well the 
tremendous advantages afforded our fathers by the fact that they 
had others to whom they might turn and with whom they might 
discuss the weighty problems which confronted them during their 
doctrinal controversies. Let us not underestimate but evaluate 
properly the remarkable benefits derived from synodical conven- 
tions and conferences, where doctrinal discussions are given such 
an important place. It can hardly be gainsaid that this has con- 
tributed very much toward our synodical unity and, next to God’s 
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grace, has been the outstanding factor in preventing disharmony 
and disruption. We cannot thank God sufficiently for these bless- 
ings which have come to us through our Synod. 

With reference to the “diversities of gifts to be used for the 
common profit” we surely must admit that this has been a very 
prominent factor in our synodical life. Even prior to the organ- 
ization of our Synod it was very apparent that God used the 
diversity of talents so evident in Walther, Wyneken, Sihler, 
Craemer, and others. Our century of activity has added many 
illustrious names to that list of men whom God endowed with 
particular talents that in all humility they might place these at the 
foot of Christ’s cross and into the service of His kingdom. 

Again, the needs and requirements in that enormous task 
which the Church has been commissioned to perform call for a 
diligent use of these different talents. In order to accomplish this 
properly, it is so essential that there be united effort. No in- 
dividual Christian, and for that matter no individual congrega- 
tion, could assume full responsibility for the performance of those 
duties which Christ assigned to His Church when He requested 
her to preach the Gospel to every creature and to go into all the 
world in order to accomplish this. This necessitates, as experience 
has demonstrated it, the establishment of schools where the future 
pastors, teachers, and missionaries of the Church might receive 
their training for the work of the Christian ministry. Again, 
it necessitates the sending of laborers that have been thus trained 
into the fields “white already to harvest.” Of course, only God 
can send them, but He does this through His Church. Surely, 
when we contemplate the immensity of such a program, we shall 
recognize some compelling reasons for the organization of our 
Synod. 

Let us add to the aforesaid the thought that Bibles, books to 
be used in church and school, and all manner of Christian literature 
must be published and disseminated. We could hardly visualize 
an effective performance of our great mission to the world today 
without such literature. 

Since the Church is viewed by the world, and judged largely 
also by her practise and customs, “the largest possible uniformity 
in church-practise, church-custom, and in general, in congrega- 
tional affairs” (Syn. Const.) is greatly desirable. While no per- 
fection has been achieved, yet much has been accomplished, and 
this could hardly have been achieved without synodical organi- 
zation. 

Again, “the supervision of the ministers and teachers of the 
Synod with regard to the performance of their official duties, as 
well as the protection of pastors, teachers, and congregations in 
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the performance of their duties and the maintenance of their 
rights” (Syn. Const.) is certainly necessary if the Church is to 
continue in purity of doctrine and uniformity of practise. How- 
ever, also this can best be accomplished through the organization 
of a synod. We may even say that our congregations can hardly 
dispense with the remarkable service rendered by Synod. Where 
is the congregation which could educate and train faithful pastors 
to serve it and also men whom she might dispatch to mission- 
fields at home and abroad? Let us not underestimate the train- 
ing of soundly orthodox pastors and teachers, which God has 
wrought at our synodical institutions. What a blessing to have 
such an organization as a synod to which congregations may turn 
during vacancies to suggest to them faithful and conscientious 
pastors and teachers whose orthodoxy is proved and established. 
Surely we should feel constrained to organize a synod if we did 
not have one. 

Our fathers were extremely careful in organizing our Synod. 
They safeguarded the sovereignty of the congregation. They con- 
sidered not merely that Synod is a voluntary organization, but 
also that it could function only in an advisory capacity. They 
effected an organization which was truly democratic. Our Synod 
cannot legislate, can levy no taxes, can exercise no compulsion 
by which congregations may be forced to join, can assign’'no pastors 
to congregations, cannot expel pastors from office, can pass and 
enforce no laws in adiaphora, can exercise no control over the 
property of congregations, cannot dictate congregational policies, 
cannot interfere in the government of the congregation, but must 
ever respect the sovereignty of the congregation itself. Only the 
Word of God can legislate for the congregation. When this whole 
matter is viewed in the light of Scripture, it becomes apparent 
that God endowed our fathers with genuine wisdom when they 
adopted the Constitution and By-laws, in which the principles and 
policies of the proper relationship between Synod and congrega- 
tions, hence also between Synod and the pastors of the congrega- 
tions, was established. 

The truly democratic character of our synodical organization 
makes it all the more urgent that our pastors understand not 
merely their own and their congregations’ privileges, but also their 
duties and responsibilities over against Synod. 

With regard to the democratic government in our country 
some have expressed misgivings. We hear much complaint from 
the lips of some fellow-citizens against certain practises which 
prevail, and usually such people add: “Our Government should 
do something about that.” Apart from such complaints, however, 
they themselves are altogether indifferent about the affairs of 
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government. Such indifference is decidedly dangerous. It may 
undermine the very foundations upon which our Government 
rests. In fact, on account of this some claim that no democracy 
can continue, but must ultimately collapse. Undoubtedly many of 
our statesmen, political economists, editors of newspapers and 
magazines, and others realize the insidious danger which lurks in 
such indifference. It is pathetic that even during a national cam- 
paign, with all its efforts to arouse people to action, hardly seven 
out of ten of our citizens who enjoy the privilege of the ballot 
will take the trouble to go to the polls. Other selections reveal 
much greater apathy. Such indifference is dreadfully dangerous. 

Even so some have declared that our Synod carinot continue 
because of its democratic character. From its very beginning there 
were those who predicted confusion and collapse not merely be- 
cause of its unwavering adherence to God’s Word in matters of 
doctrine, but also because of the organizational structure. To 
say the very least, it is most remarkable that under such emphatic 
insistence upon congregational sovereignty our Synod has not 
merely continued, but enjoyed a marvelous growth. We know of 
course that all credit and glory belongs to God, whose powerful 
Word has been the magnetic force to keep the congregations of 
our Synod intact in such remarkable soundness of doctrine. Let 
us not forget, however, that God used human instruments to ac- 
complish this. Next to the grace of God we need to recognize the 
faithful and conscientious loyalty, the unswerving orthodoxy, of 
that host of consecrated pastors and teachers as the outstanding 
contributing factor toward the preservation and expansion of our 
Synod. They, in turn, indoctrinated the laity and exhorted them 
to be truly loyal, and enthusiastically so. When Dr. Walther ex- 
claimed, “Gott erhalte uns ein frommes Ministerium,” he paid the 
ministry of Synod a high compliment. He understood what an 
important and responsible position our ministers had occupied and 
how faithfully and conscientiously they had performed their tasks. 
At the same time he voiced the truth that also in the future the 
welfare of Synod would depend, next to the grace of God, upon 
pious and faithful servants of the Word. 

This emphasizes the great importance of the pastor’s loyalty 
to his Synod. Unless he is loyal to it,—and it deserves his 
loyalty,— how can he expect his members to manifest loyalty? 
Our generation of pastors, which has entered into the heritage of 
the fathers without any special effort or any inward struggle, is 
inclined to take very much for granted. We shall do well to 
subject ourselves to an honest examination, to make a fearless 
audit, and thus to come to a keener realization and a deeper ap- 
preciation of the blessings which God has showered upon us 
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through our Synod. We shall then arrive at this conclusion: Next 
to God and my Christian parents, who gave me my early Christian 
training, I am indebted to my beloved Synod. It furnished the 
Christian teacher who taught me in the parochial school, the pastor 
who instructed and confirmed me, the professors at whose feet 
I was permitted to sit at college and at the seminary. It furnished 
the catechism, the Bible history, the hymnal, and many other 
books which I needed for my elementary, higher, and theological 
education. It carried on the mission-work which led to my call, 
my ordination, and the wonderful privilege of being an ambassador 
of Christ. Consequently I dare not be indifferent about its wel- 
fare or even assume the attitude “My Synod owes me,” but rather, 
“T am indebted to my Synod. I owe it support, loyalty, service.” 

Having voluntarily become a member of Synod, a pastor 
should be thoroughly informed about the organization which he 
joined. Above all should he be thoroughly acquainted with, and 
whole-heartedly subscribe to, the doctrines of his Synod, and this 
should be based upon the firm conviction that these fully agree 
with the Word of God. He should possess more than a passing 
knowledge of the doctrinal controversies through which his Synod 
was compelled to pass and gratefully rejoice that God graciously 
kept it with the truths of the Bible. He must know something of 
the history of his Synod, its beginnings, its struggles, its growth. 
He should be well acquainted with its Constitution and By-laws, 
its form of government, its customs and practises. He should 
give serious and constructive thought to the problems and dif- 
ficulties confronting it. He should be vitally interested in its ac- 
tivities and undertakings, its program of elementary and higher 
education, its missions at home and in foreign fields, the support 
it is giving to the Veterans of the Cross, etc. 

Next must follow unstinted and unflinching support. Some- 
times a pastor will hear harsh criticism uttered against his Synod. 
Even as with citizens who criticize our Government, so also 
criticism voiced against Synod usually comes from such members 
as otherwise manifest no active interest in it. They criticize very 
sharply and destructively, but neither offer nor do anything of 
a constructive nature. A faithful pastor will then come to the 
defense of his Synod. It may require courage, but he loves it so 
intensely that he cannot bear to have any one malign or harm it. 
After all, if he does not defend it and speak well of it, who 
shall do it? 

The faithful pastor must work for the welfare of Synod in 
his congregation. Of necessity Synod looks to him to do this. 
Again we ask, If the pastor does not arouse interest for Synod in 
his congregation, who shall do it? This is becoming increasingly 
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difficult in our day, especially in larger congregations. So many 
of our members are not in church when the pastor imparts in- 
formation; so few of our people read our church periodicals; 
so many have practically no conception of what their Synod is, 
of its activities, its needs, and consequently they take no interest 
in the work of the Church at large. However, though it is dif- 
ficult, the faithful pastor will find ways and means, will perhaps 
enlist the cooperation of willing workers in the congregation, to 
reach, to impart information to, and to make enthusiastic, each 
member of his congregation for the work his Synod is doing. 

In this connection a word may be in place about efforts put 
forth jointly with other congregations. Synod passes a resolution 
which urges every congregation to cooperate in some special 
endeavor. Some congregations then desire to insist upon their 
sovereign rights and declare: ‘We shall not take part in this. 
Synod must not dictate to us.” Let us consider well that congre- 
gations and their pastors joined Synod voluntarily. Thereby they 
not merely signed the Constitution and thus subscribed to the 
principles and policies expressed therein, but also assumed certain 
obligations. Cooperation and support are such obligations. Of 
course, special circumstances may prevent the execution of the 
plan at a certain time or in a certain manner; but wherever pos- 
sible, pastors should strive for such cooperation. Besides, such 
plans and programs are sufficiently flexible to adapt them to the 
particular conditions which may exist here or there. 

Of course, congregations should cooperate in the work of the 
Church at large by their financial contributions. While a person 
often hears the remark “Let Synod do it,” and while this attitude 
is apparent also in some of the rousing resolutions passed at Dis- 
trict or synodical conventions which involve the expenditure of 
sums of money, yet every one who considers such matters seriously 
must know that Synod can do only as much as congregations 
permit it to do, and that permission is expressed very definitely in 
terms of their contributions. Our pastors are Synod’s contact 
men. Synod must of necessity depend upon them to present the 
needs of the Church at large to the people. This does not mean 
that the pastor must serve as collector for Synod (though the 
writer remembers well how years ago many pastors willingly as- 
sumed that obligation and made the rounds in the congregation 
for an old-fashioned Hauskollekte). However, the pastor as 
leader of the congregation must impart the information and then 
apply the Word of God, especially the precious Gospel of our 
crucified Redeemer, which is the urgent, compelling motive to 
render hearts and hands willing to give liberally. It will not do 
merely to state, “We shall have a collection for Synod’s budget.” 
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That is so mechanical, so cold, and to many of our people so 
meaningless. That will not enkindle their hearts and open their 
purses. Pastors must lead their people to see the “facts behind the 
figures” and then urge and encourage and convince them with 
the Gospel of Christ. Again, though this is difficult, pastors should 
make arrangements that every member will be reached in a sys- 
tematic way and given an opportunity to enjoy the privilege of 
placing also a proper portion of their temporal possessions into the 
service of Christ’s kingdom. 

This is certainly a most propitious time to restudy the proper 
relationship of the pastor and his congregation to Synod. We are 
approaching the centennial of the landing of the founders of our 
beloved Synod. Within a few years, God willing, we shall celebrate 
the centennial of the organization of Synod. We are entering upon 
a second century of soundly Lutheran church activity in America. 
What accomplishments this second century will record will depend, 
next to God and His gracious blessings, upon the genuine ortho- 
doxy, the unflinching loyalty, the consecrated service, the ag- 
gressive activity, and the whole-hearted support of Synod’s pastors. 
“May God preserve unto us a pious ministry!” 

Oak Park, Il. J. W. BEHNKEN 


<4-—»> 
-cr 





Schrift, Befenntni3, Theologie, Pfarramt und verwandte 
Gegenftinde 


&3 Viegt uns eine Anzahl theologifher Hefte gur Vefprechung vor, 
die tir nicht gerne mit der allgemeinen Semerfung abfertigen modten: 
/Oier twird un3 manches Treffliche dDargeboten.” Dabon hat der Lefer 
nicht viel geiftigen Gewinn. Die genannten Gegenftande find ja fo 
widhtig, dak das, was angefehene Theologen der Gegenwart dariiber 3u 
fagen haben, etiva eingehender befproden werden Ddiirfte, als das im 
Rahmen einer getwwshnlichen Regzenfion gefdehen finnte. Wenn wir 
fehen, dak auch in andern Rreifen auf Dinge, die bet uns allbefannt 
find, Nadhdruc gelegt wird, fo hat das feinen Nuben. Und wenn uns 
berfehrte Urteile und Grundfage entgegentreten, fo mahnt uns das, um 
fo fefter an der aus der Sehrift erfannten, an der Schrift gepritften 
Wahrheit feftguhalten. Die Schriften, die mir jebt in der Form eines 
Artifels — der naturgemafk fein formgeredfter theologifher Auffab fein 
fann — bejfprecjen twollen, find die folgenden: 

Theologia Militans. %. Deidertide Verlagsbuchhandlung, Leipzig. 
1936. 1937. 

8. Heft. O. Prodi. ,Das Vefenntnis im Alten Teftament.” 
28 Seiten. M. .75. 
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9. Heft. Werner Clert. ,,Schrift und Befenntnis.” 22 Seiten. 
M. .65. 

10. Heft. Martin Dirne. ,,Lutherifdes Pfarramt. Rechenjdaft 
und Wegweifung.” 44 Seiten. M. 1.12. 

11. Heft. Otto Henning Nebe. ,Kampfende Theologie.“” 23 Seiz 
ten. M. .49. 

12. Heft. Rudolf Germann. ,,Deutung und Umbdeutung der 
Sdhrift.” Cin Beitrag gur Frage der Auslegung. 33 Geiten. M. .90. 

13. Geft. Frang Lau. ,,Das Heil des Vol¥es und das Cvan- 
gelium.  Geijtlidher und leiblidher Segen.” Cin Beitrag gu dem 
Thema: Luther und die Gegenwart. 22 Seiten. M. .65. 

Luther und das Redt. Hermann Wolfgang Beyer. (,,Die Lehre 
Luther3.” Terthefte, herausgegeben im Wuftrage der Luther-Gefell- 
jhaft. 4. Heft.) Chr. Raijer Verlag, Minden. 62 Seiten. M. 1.70. 

Was Prodfch in dem UAuffas ,DaS VBekenntnuis im Wlten Tefta- 
ment” iiber die Notwendigteit und den Nugen des Firchliden BSefennt- 
‘niffed fagt, ijt gumeift gut. Die RKirdhe muf ein ,feft beqrengtes Be- 
fennini8” haben, ,um den Rampf mit ihren Gegnern fiegreich gu be- 
ftehen” (©.528). Die Kirche darf felbftverjtandlid ,,Sdrift und 
Vefenninis niemal3 einander gleidfeben, als enthalte das firchliche 
Befenntnis in fich eine qdttlide Norm”; aber hat fie ein Hriftlides 
Befenninis (,€8 ijt eine und diefelbe Wahrheit, die in der Sdhrift 
berfiindigt und im Befenntnis befannt wird’) und fteht fie darauf, fo 
ijt fie imftande, ihre Gegner gu entlarven und die Liige gu iiberwinden. 
Nicht gut ijt, was Prodfch iiber die Cntftehung de3 Alten Teftaments 
fagt. Da redet eben die hohere Kritif. Und die hohere Kritif gwingt 
ifre Singer, auch diejenigen, die der fonferbativen Richtung angehoren, 
bon einer twirfliden Snfpiration der Geiligen Schrift abgufehen. Wer 
da glaubt (Proj fagt: ,Wir wiffen Heute”) dak das Gefeb in 
feiner pentateuchifden Schlubgeftalt nidt von Mofe niedergefdhrieben 
ijt, Dak e8 fic) aus mindeftens drei Gejebbiidern verfdhiedener GHerfunft 
gujammenfebt und dagR CEjra diefe Gefewbiider unter Mofes Namen 
ftellte” (6.13), mird fich biiten, diefe Handlungsiveife Cras dem 
Geiligen Geifte gugufdreiben. Und die Motive, die Cfra in feiner 
RedaftionSarbeit leiteten (,,.Die Thora war die Redhtfertiqung des 
jiidifden BVolfes im perjifcdhen Reiche. Sie durfte feinen politifden 
Ronfliftitoff gegeniiber diefem Meidhe enthalten. Die Belebung der 
mejfianijden Hoffnung durd das offentlide Befenntnis de3 Qudentums 
ware nidt im Ginne des Staates getvejfen”, S.16), paffen natiirlicd 
nidt in die Bnfpirationslehre. Prodfd fann darum nicht fagen: Die 
Schrift ift Gottes Wort. Was er fonjtant fagt, ijt: Ginter der 
Schrift fteht bas Wort” (S.3.13). Der fine Sab: ,,8 ijt eine 
und diefelbe Wahrheit, die in der Schrift verfiindigt und im Befenntnis 
befannt wird” verliert dDarum feinen getwaltigen Snhalt. Mit einer 
Wahrheit, die nicht aus der Schrift an fics gefchipft ijt, fondern aus 
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Dem vagen, hinter der Schrift jtehenden Worte Gottes eriviejen werden 
mu, fann man im Rampfe gegen die Gegner der Kirche nidts aus- 
ridten. 

itber den Yubalt des Alten Teftaments wird mandes Trejflice 
gefagt: So 3.B.: ,itberall, das Pajjah eingefdlofjen, handelt es fig 
lebtlich um die Verjdhnung, die ohne Stellvertretung nicht denfbar ijt. 
.. . Bur Verfohnung ift ein vollfommenes Menfdhenopfer in Stellver- 
tretung fiir da3 verfchuldete Menfdenleben nodtig.” (G.12.28.) Da- 
neben finden fic) Wusfiihrungen, die ein Lutheraner nidjt niederfchreiben 
durfte. Go wird 3. B. der KRern{pruch bon der Rechtfertiqung Gen. 15,6 
fo exegefiert: ,Die Geredhtigkeit Gottes ijt die fittlice Weltordnung, 
die Gerechtigkeit des Menfdjen die Cinordnung in diefe Welt, der Glaube 
die Kraft, diefe Cinordnung gu vbollgiehen.” (CS. 11.) Welder Sak im 
lutherifden Befenntnis gibt diefer Definition bon der Glaubensgered- 
tigfeit Dedung? Dasjelbe gilt von der auf S. 28 gegebenen Auslegung 
bon $f.51,19: ,Das BVerfohnungsopfer, das vor Gott gilt, befteht 
nicht im Tieropfer, das al ECrjab fiir den Menfden getitet wird, fon- 
dDern in der Selbftaufopferung des gangen menjdlicen Sch, das vom 
Geifte Gottes neugefdaffen wird.“ 

Was in der AbHhandlung ,, Sdrift und BSefenntnis” iiber die Wutori- 
tat der Befenntniffe und das Verhaltnis von der Befenntnisautoritat 
gur Sdhriftautoritat gefagt wird, foll man fich hiiben mie driiben merfen. 

1. Die lutherifde Kirche verpflichtet ihre Lehrer allerdings auf die 
Befenntniffe. Und fie ijt dazu bon Gott verpflicdtet. ,,Die Theologen, 
die 1537 die Schmalfaldifden Artifel untergeichneten, unterfdhrieben 
dabei auch den Gab, dak fie ,gemagR den Artifeln der (Wugsburgifchen) 
Konfeffion und der Apologie dachten und in ihren Rirchen lehrten 
(sentire et docere)‘. Gchon gu Luthers Lebgeiten, in feinem Beifein 
und unter feiner Billigung, haben alfo fiihrende Theologen den refor- 
matorifden BSefenntniffen die Geltung einer Lehrnorm guerfannt. .. . 
Dies bedeutet eine Lehrverpflidtung fiir die Trager des geijt- 
lichen Wimtes.“ (CG. 4.14.) 

2. Die Autoritat der Befenntnifje beruht aber ausfdlieblid auf 
der Autoritat der Schrift. Die lutherifche Rirde foordiniert feinesivegs 
die Vefenntniffe der Schrift (S.4). ,Miemals fann eS lrteile gur 
geltenden SRirdenlehre erheben, die bom Evangelium aus nit be- 
gtiindet twerden fonnen.“ ,Die Lehrenticheidung der Kirche erfolgt 
nicht in eigener Wutoritat, fondern nur unter der Wutoritat der Schrift.“ 
»Die lebte Entfcheidung iiber Glauben und Vefennen liegt nicht in den 
Dogmen, fondern in der Heiligen Schrift.“ ,Die Befenntnisautoritat 
jteht immer im Dienft der Schriftautoritat, und fie reicht nur fo weit, 
al3 e3 durch diefe gededt wird.“ (CS. 12.16.19. 22.) 

Hieraus folgt 3., dak ,eine Lehre, die fein Befenntnis zum Coan- 
gelium ijt, niemals geltende Rirdhenlehre werden fann” (©.21). Das 
beift, feine Rirde hat das Recht, auf ihre Lehre gu verpflicdten, wenn 
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diefe Lehre nicht die Wiederholung und Wiedergabe der betreffenden 
Sahriftausfagen, nidt ein Befenntnis zur Schrift ijt. Reine Kirde hat 
pas Recht, auf eine falfde Lehre gu verpflidten, wenn diefe Lehre aud 
in taufend Befenntnisjdriften niedergelegt und fanftioniert tare. Cs 
hat in diefer Sinfidt feinen Sinn, tenn man heutgutage in 
Deutfdhland lobend bon , Befenntnisfirden” redet. Die refor- 
mierten Befenntniffe, infomweit fie die reformierten Yrrlehren vortragen, 
beftehen bor Gott nicht gu Recht. 

4, ,Die Gemeinjamfeit in der Anerfennung der Schriftautoritat 
verbiirgt feinestvegs die Rirdeneinheit.” (S.17.) Wlle proteftantifden 
Rirchengemeinfdaften befennen fich gu dem sola Scriptura, und dabei 
verbreiten fie, mit einer Ausnahme, unbiblifdhe Lehren, weigern fic, 
cin Sefenntnis gu unterjfcdhreiben. Die unioniftifche Rede , Wir brau- 
den feine BVefenntnisfdriften; mir befennen uns ja alle gur Heiligen 
Sahrift” ift der Dedmantel — ein allgu durdhfidtiger Dedmantel — 
fiir die Denfbar grépte Uneinigfeit. Noch eins: aus eben diefer Gadh- 
lage erwacdhft die Notwendigkeit der Befenntnisfdriften. Sie ftellen an 
den falfden Lehrer die Gewiffensfrage: Du berufft dich auf die Schrift; 
nimmft du auch tatjacdlic) an, was die Schrift mirflic) lehrt? Die 
Rirdhe ijt verpflichtet, durch ihre Vefenntniffe diefe Frage gu jtellen. 
Gott fordert bon der RKirde, daR fie nur foldhe Lehrer gulagt, die jid 
offen gu der bon den falfden Lehrern geleugneten Sehriftlehre be- 
fennen, 1 Soh. 4, 1; 1 Petr. 3, 15; Matth. 10, 32. 

5. Chen deSmegen ,bedarf die geltendDe Rirchenlehre einer im 
BWortlaut feftgelegten Formulierung” (GS. 12. Sperr- 
druc im Original). Das heift einmal, dak mit unionijtifden, giwei- 
deutigen, dDehnbaren Formeln der Kirche nicht gedient ift. Und weiter: 
Die vor etliden Yahrhunderten im Wortlaut fejtgelegte Formulierung 
gilt heute noch! Der Modernijt mug das Apojtolijche Symbolium in 
feinem Wortlaut annehmen — oder ehrlich verwwerfen. Und der Luthe- 
raner Ddarf nicht fagen, dak, was 3.%B. die Schmalfaldijden WArtifel 
woirtlic) fo formuliert haben, hiftorifd) verjtanden werden miiffe, nad 
dem Wortlaut heute nicht gerade fo gelte. 

6. , Was von Amt3 wegen in der Kirche geredet wird, fann und 
mu} die Sffentlidfeit auc) der gangen Rirdhe gu Laft legen.” (CS. 7.) 
Man darf nicht fagen: Diefe Publifation ijt eine Privatpublifation; 
diefeS Seminar gehirt einer Privatgefellfchaft; diefer falfdhe Lehrer 
fann nur bon feinem Diftrift, nicht von dem allgemeinen Rérper, zur 
Redhenfdaft gegogen werden. 

7. Clert befpricht auch den unfinnigen ,,Sab, dak die formulierten 
Dogmen die Chriftenheit fpalten, wahrend die Schrift fie einige”, fotvie 
aud) ,die Meinung Soderbloms, dak der Glaube die Menfdjen trenne, 
aber die Liebe fie verbinde” (6.18). ,,Auch die Auguftana war nidt 
die Urfade der Rircdhenfpaltung im MReformationsjahrhundert.” 
Schade, dak twir den gangen Paffus hier nicht gitieren fonnen. — Der 
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Sak auf S.9 ,Man fann fich hier den Unterjdhied von Kirche und Sette 
flar madjen: in einer Gefte reden alle dasjelbe” fonnte leit mif- 
berftanden fverden. 

D. Martin Dornes ,,Lutherifdes Bfarramt” ijt eine feine fleine 
Paftorale. Sie tarnt den Pfarrer vor flerifalen Geliijten. Gleich der 
erjte Saw lautet: ,itber die lutherifde ,Pajtorenfirde‘ flagt man bereits 
feit einem Sabrhunbdert.... Hinter den agitatorifdhen Schlagiworten 
PRajtorenfirde’ und ,Pfaffentum‘ ftehen Wirklichfeiten.” Und wir lefen 
weiterhin: ,,Die lutherifche Reformation twar einmal die erbarmungs- 
fofe Zerjtérung der Liige bon einem heiligen Kirdenjtande.... Luther: 
Alle Chrijten find wahrhaftig geijtlicds Stands und ijt unter ihnen fein 
Unterfcdhied denn de3 Wmts halben allein’ (W. A. 6, 407).... Cin 
hochfirdlicjes Luthertum fehe gu, wie eS mit diefen Gaben de3 Refor- 
mators fertig wird.” (©.6.) Gie marnt ihn auch bor der Verivelt- 
lichung feines Amts. ,Man hat gemeint, eS twerde eine neue ra der 
Rirdhe anfangen, twenn erjt der neue Typus de3 ,volfStiimlichen‘ oder, 
wie man heute gu fagen borgieht, des ,Volfs‘-Pfarrers fich durdgefest 
habe... . Wm Ende diefes Weges fteht der Pfarrer, der nur in den 
Haufern der Frohlichen und der Makgebenden in feiner Gemeinde angu- 
treffen ijt; der Pfarrer, der beliebt ijt, teil er e3 den Menfden leicht 
mat, da3 Changelium mit Weltverflarung und das Reich Gottes mit 
dem Reid) ihrer eigenen Wiinfde gu veriwedfeln.” (S.4.) Sie warnt 
ihn fdlieblid) — ,e3 fcheint in unfern Tagen ein formlider Teufels- 
freis von paftoralen Srrungen in3 Drehen gefommen gu fein” — bor 
dem Verfuch, ,mit einer ardaifierenden Sprade, mit dem Lutherrod 
und mit ,fultifder’ Saltung die Kirche retten gu twollen” (G. 35). 

Unjere fleine aftorale mahnt den Prediger gur Treue in der 
Ausridtung der Hauptfunftion feines Amtes: der Verkiindigung des 
Worts; dagu gehirt genaue Kenntnis der reinen Lehre und fortgefebtes 
tiefgehende3 Studium der Heiligen Schrift. Déorne legt erjt dar, wie 
»Luther bon den fachliden AUnforderungen der GSdGhriftauslegung 
redet, gu denen er mit bebarrlicem Nachdruc auch die Renntnis der 
biblifdhen Grundjpracen rechnet, dah felbjt da, two er die Auftetlung der 
Wufgaben de3 Wortamts swifcen einem Stande ,gemeiner Pfarrherren‘ 
und einem Stand theologijch durchgebildeter Pfarrer erwagt (15, 49; 
30, Il, 545 ff.), er bet der Forderung bleibt: Aber latinifd miijjen 
die gemeinen Pfarrher und Prediger finnen und miigen de3 nicht ent- 
bebren‘, und dak ,die Hauptface an der Ordination urfpriinglid die 
Priifung in der Lehre’ war”. Und dann charatterifiert er _,,diefe 
ftrenge Bindung de3 firchlichen AWmtes an das Wort und an die reine 
Rehre” als ,diefen ftar— theologifden Charafter des lutherijden 
Predigtamtes” (6.15). Ba, ,Lutherifsmes Amtsverftand- 
nif fFennt feine Bfarrer, die nidht aud Theologen 
waren” (6.42). Qn diefem Zufammenbhang Hiren wir die geit- 
gemage, behergigenSiwerte Erinnerung: ,,€3 ift allein diefe Iutherifce 
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Amtslehre, die Dem Pfarrer, der in unfern Tagen von der Fille der 
Gejdafte, der Vereine, der Veriwwaltung faft erdriidt und gerrieben gu 
werden droht, das gute Getvifjen gibt, fic) Beit gu nehmen, fic die 
Rrafte fret gu Halten fiir die Haupt- und Grundfunftionen feines 
Dienjfte3, fiir die Sonntagspredigt und das an ihr borausgefebte Schrift- 
ftudium, fiir Den Qugendunterridt und endlich fiir die perfinlide Seel- 
forge, und gtwar fiir eine Geelforge, die fich nidt in einer Refordzahl 
pon Hausbefuden erfdhipft.” (S.30.) ,Darum foll und muf e3 fiir 
Paftoren wieder eine gute Selbjtverftandlichfeit werden, dak fiir taglide 
Sehriftlejung und tagliches Gebet Beit frei bleibe, und dies nicht nur in 
der Form einer allgemeinen Hausandadt.” (S.39.) Und hierin foll 
ex fich nicht ftoren laffen durch das Gefdhrei: ,,PBfarrer, du miifteft alle 
moderne Wiffenfdaft und Weisheit fennen!” (6.39). Betreffs der 
Forderung und des Voriwurfs: ,,Pfarrer, du miifteft viel aftiver fein! “ 
(S.39) wird S.29 auch dies gefagt: Man verfieht Luther falfcd, 
wenn man feiner ,Rirche de3 Wortes‘ eine Kirche, ein Chrijtentum der 
Tat‘ gegenitberftellt. Wllerdings liegt in der Lutherifden Verfuchungs- 
linie die Kirche, in der nur noch geredet wird. Aber das ijt dann nicht 
Luthertum, fondern Pfeudoluthertum. Der Primat de3 Wortes befagt 
nidjt, Daf der Tutherifde Pfarrer weniger tun foll als etwwa feine angel- 
fachfifen Amtsbritder. Cr befagt nur, dak er da, was er tut, nicht 
ander$ tun fann al8 mit dem Iebendigen, wirfenden Wort Gottes.” 
Und too und tie foll nun der Pfarrer ,tatig’ fein? Yn der Sphare 
der fozialen Reform? Aber doch in nationalen und internationalen 
Zufammenfiinften firchlider Verbindungen? Ya, wenn er dagu bez 
rufen ijt. Wber das eigentlice Gebiet feiner Tatigkeit liegt two anders. 
Du mochteft doch auch etwas GrogKes im Reich Gottes ausricten? 
Hore: ,Das Pajtorenamt im geordneten RKirdfpiel fiihrt nicht heraus 
aus der Sturmgone der grogen Enticheidungen an der vorderjten Front. 
Xm Gegenteil, gerade hier in diefem Rirchfpiel fallen die eigentlicjen 
Entfdheidungen des ReicheS Gottes” (S. 28). Die Kirche ricdhtet 
Groges aus, deren Paftoren ftill und treu ihre Gemeindearbeit aus- 
tidjten, wenn auch die TageSprefie Davbon wenig Notiz nimmt. 

Bn eine lutherifde Pajtoraltheologie gehirt auch ein Kapitel iiber 
das allgemeine Prieftertum der Chrijten. Wir ftellen etliche darauf be- 
giglidje AWusfpriide gujammen. Gleicd) auf der erjten Seite fteht: ,,Die 
innerfte Not der Lutherifden Kirde ijt ihre Gemeindelofigfeit.” Gebhen 
wir gu, dDaR folche Bujtande nicht bet uns auffommen! Weiter: ,, Wer 
hat guerft gefagt, dak das Pfarramt nicht itber der Gemeinde, fondern 
in Der Gemeinde jteht? Wer hat guerjt die fogenannten Laien erinnert, 
dag auch bon ihnen derfelbe priefterlidje Dienjt gefordert ijt wie bom 
Pfarrer? Wer hat die furafdhliiffige Gegeniiberjtellung bon Amt und 
Gemeinde iiberwwunden durch eine theologifde Synthefe, die mit der 
Hoheit deS Predigtamtes auch die Verantwortung der Gemeinde und 
mit Dem twiedergewonnenen Ernft evangelifden Hirtendienftes auch die 
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bre der Gemeinde gefteigert hat? Das war Martin Luther.” (S. 37.) 
Der Prediger ift iibel daran, ,,wenn feine Laien da find, die an ihrem 
eil mithelfen, dem Worte diefer Predigt den Boden gu bereiten, durd 
driftliden Ergiehungsdienft, durd bung der briiderliden Liebe, aud 
durd Aufridtung und Erhaltung einer irgendwie gearteten firdlicjen 
Budt~ (6.34). Auf der andern Geite gilt aber auch die’: Bon 
Geburt her gehirt gum lutherifden Amt diefe herrliche Unabhangigteit 
bon allen Menfdenmeinungen und Menfdentwiinfdjen, die dem Pfarrer 
bei der Ausridtung feines Dienjtes Feffeln anlegen wollen... . Ye 
fefter er in diefem Befenntnis verivurgelt ift, defto fiderer ift er aud 
betwabrt bor der Verfudung, der Menfcden Knecht gu werden.” (GS. 31.) 
Von diefer Sache redet Luther befanntlicd fo: ,,Das Predigtamet ift nidt 
ein Oofdiener oder Bauernfnedht.” ,,Gottes Diener, der foll und mug 
jedermanns Ouddel fein.” (Ct. 2. Wusg., V, 707; X, 1627.) Be- 
fanntlid fann man fich durch folde Huddelei bet mandjen Laien beliebt 
maden; ihren Refpeft geniekt man aber nicht. 

Wir lejen auf Seite 9: ,Die Kirche rubt bei Luther auf dem 
Predigtamt, weil ihr eben und Wefen gang im Worte Gottes jtebt'. 
(%.U. 7, 721.)” Luther redet da von dem Predigtamt in abstracto. 
Dérne twendet e3 aber auf das Predigtamt in concreto an. Dadurd 
wird die Gade aber fief. Wie e3 auf S. 24 ausgedriicét wird, ijt e3 
ridhtig: Der Dienft diefeS WAmtes ijt jedenfallS der widtigite unter 
allen Dienjten, die in der Gemeinde geiibt werden.” — Bu der AWusfage 
6.15, dak nach der urfpriingliden lutherifden Ordnung ,nur Ordi- 
nierte in dDa8 Umt der Kirche berufen werden foinnen”; ,,die Ordination 
begzeugt ihm, dag er in der Lage ift, Das Amt des Predigers gu ver- 
toalten — er ift vofationSfabig”, vergleice ,Rirdhlide Beitfchrift”, 
1927, Geite 211: ,Die Vorausfebung ijt dabei (in Luthers Ordi- 
nation’formular), dak der Ordinand bon einer Gemeinde berufen ift 
und fein Cramen beftanden hat... . Der lebte Grund wird doch ge- 
twefen fein die Erfenntnis, dab der Ordination die Berufung voraus- 
gehen miiffe.“ — 6.31: ,,€ine gefunde Lehre bom Amt febt eine ge- 
funde Lehre bon der Kirche, vor allem eine itberwindung de3 iiblicjen 
Dualismus von ,unfidtbarer‘ und ,fichtbarer’ Rirde boraus.” Wertritt 
Dérne die Meinung bon einer ,unfidtbar-fidtbaren” Kirche? — ,,Das 
Gaframent ijt Wort, und das Wort ijt feinerfeits felbft Gafra- 
ment.“ (©.16.) Gollte man fo reden? 

Raftor Nebe, Lic. hab., Dr., erteilt in der Schrift ,,Rampfende 
Theologie’ denen eine Leftion, die ,,praftijdes Chrijtentum”, ,,undog- 
matifdes Chriftentum” gegen Theologie, Lehre ausfpielen. Er fagt 
ifnen unter anderm: , Hier ift e3 auch nicht mehr miglich, irgendeinen 
flidten, praftifden ,Glauben‘ gegen Theologie ausgufpielen. Hier 
fteht nic&t ,Glaube‘ gegen Lehre, fondern Lehre gegen Lehre. . . . 
Darum ift auch das hallende Feldgefdret ,Ofne Dogmal‘ eine unredte 
Lofung. Denn ohne Wort, Begriff, Sab und Befenntnis fommen ja 
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auch das ftandig bemiihte Leben und CErleben nicht aus. Das Ohne 
Dogma!‘ ijt in Wahrheit nur Chiffre fiir Nicht Diefes Dogmal’ Das 
andere Dogma‘ aljo, die ,andere Theologie’, ijt auf dem Plan, wenn 
der jdeinbar berbindende und augsgleidende Ruf ,Obne Dogma!‘ hirbar 
wird.” (S.7.9.) ,,Wuch gegeniiber dem echten, ,praftifdhen Chrijten- 
tum‘ ijt gu fagen, dDaB e3 rechtes chriftlides Tun nur gibt unter An- 
rufung Gottes de3 Heiligen Geijtes, dak demnad) in jedem twirflid 
Griftlidien praftifdhen Chrijtentum ein beftimmtes Befennen der Lehre 
der Kirche, das heift aber gugleich eine beftimmte Wus3fage der Bheo- 
logie, borenthalten ijt.“ (S.5.) Auch die befommen ihre Leftion, die 
die , Lehre” als ,,Theologengezank”, , Haarfpalterei” diffamieren. ,,Die 
Kirche JEfu Chrifti weik um die Tatfade, dak der Verjucher die Sprache 
Gotte3 fprict, daB fich die Verfiihrung unter dem Namen Chrijfti voll- 
gieht und dak fich Satan in den Engel de3 Lichts verfleidet. Weil die 
Richt-Wahrheit und die Gegen-Wahrheit unter dem Sehein der Wahr- 
eit erfdeint, Darum ijt e3 aud) das Amt der Theologie, Widerjtand 
gegen die falfcjen Lehren gu leijten durch Bergliederung, Nadhpriifung 
und enthiillende Entlarbung mehrdeutiger, fchillernder Begriffe. . . . 
Sn der Theologie ijt heute die Pflicht gur fcharfften Urteilsbildung ge- 
fordert.” (©.18f.) Und wenn dann der treue Theolog die geheime 
Vosheit der falfden Lehre aufgedect hat — er muf dabei gu Beiten 
haarfpaltend vborangehen — und die Kinder Gottes davor mwarnt, jo 
foll bas ,Theologengezank” fein. Matiirlid) — ,da3 fann der Wolf 
nidt leiden”, wie das Motto von ,,Lehre und Wehre” erinnerte, ,,daf 
die Hunde feindlich bellen” (Luther; St. LV. W., EX, 1101). — Martin 
Dérne hat gefagt, dah das lutherifche AWmtsverftandnis feine Pfarrer 
fennt, die nicht auch Theologen waren. Nun lakt Nebe gar aud die 
Vauern zur Theologie gu: ,,€3 ift jedoch widhtig gu fehen, daR in jeder 
hrijtliden Wusfage, etiva in der eines Bauern, dak er Lutherifder 
Chrijt fei, bereits ein theologijches Urteil enthalten ijt, dag alfo im 
jirengen Ginne jeder ChHhrift gugleih aud Theologe ift.” 
(S.13.) Und nachdem der Unterfdied gwifdhen dem Bauerntheologen 
und dem Berufstheologen dargelegt ijt, heikt e3 weiter: ,,€8 ift alfo 
toridt, den ,Laien‘’ gegen den Theologen ausgufpielen.” Da die Theo- 
logie ihrem eigentlichen Wefen nad) nichts anders tut, als die Wus- 
fagen der Schrift gu twiederholen, und die Schrift ein fo einfaches, flares 
Buch ijt, fo mugB man darauf gefakt fein, von dem gotteSfiirdtigen, in 
der Schrift lebenden Bauern treffliche theologifde Urteile gu horen. 
Man vergleide hier das Vortwort zu ,Lehre und Wehre”, 1888. Es 
gab ja bei un in der guten alten Zeit auch ,Laientheologen”, die nidt 
nur die Bibel, fondern gar auch ,Lehre und Wehre” lafen, und man 
horte gerne auf fie. Und dies Gefchlecht ijt jedenfalls nod nicht gang 
ausgeftorben. — Unfere Schrift ijt betitelt: ,Rampfende Theo- 
fogen”. €8 heift gleich auf der erften Seite: ,,€38 bleibt ein echtes 
RKenngeicdhen fiir die Echtheit der Theologie, wenn fie WUrgernis erregt.” 
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Seite 9 fteht der bertwunderlide Sab: ,,Theologie ijt Befenntnis- 
wiffenfdhaft.” Die Begzeichnung ,,Wiffenfdhaft” wollen wir hier nidt 
tweiter unterfuden. Aber man ift doch in der lutherijden Rirdje ge- 
twohnt, die Theologie in erfter Linie auf die Bibel gu griimden. Und 
auf diefer felben Geite jteht: ,,Xheologie ijt im ftrengen Sinne nidt 
Tun oder Denfen, fondern ijt gebundenes Goren auf die Wahrheit 
Gottes”, und auf der nadften: ,,Sie ift Theologie des Wortes Gottes, 
unterfteht nicht dem Wort der Gemeinjdaftsfeele.“ Warum alfo den 
Cindrud erweden, al3 habe die Theologie eS in erfter Linie mit dem 
Befenninis gu tun? — Cin gefahrlider Sab jteht S.22 gefdrieben: 
»Unfeblbare Theologie fagen bieke, das Denfen als nidt dem Bereid 
dex Siinde untertworfen erflaren.” Man ftudiere hier den Abfchnitt 
ndbeologie und Gewifheit” in Piepers ,,Chriftlide Dogmatif’ 
(I, S. 128 ff.). 

Sn KR. Hermanns ,,Deutung und Umbentung der Sdrift” be- 
gegnen twir einer bierfacen Sdivarmerci. Da ift guerjt die Schwar- 
merei des Allegorifieren3, die fich nicht nur bet den Alten, fondern aud 
bet Neueren findet (,,€8 ift Wiegorefe, wenn der biblijdhe Begriff Volk 
Gotte3’ auf Deutjdland iibertragen wird”, ©.15). Diefer Scwar- 
mereit gegeniiber betont Hermann den felbftverftandliden Grundfab, dak 
twie bei jeder Botjdhaft fo auch bei der Votfdhaft Gottes, der Heiligen 
Sgrift, allein ,der Wortlaut”, ,,der Wortfinn” gilt (S.6.10). Da ijt 
ferner die rimifde Sdhiwarmerei, die die Tradition neben die Schrift 
ftellt, unt ,der Rirde Autoritat in Gaden der Snterpretation der 
Schrift” gufdhreibt. Auch proteftantifde und lutherifde Kirdhenleitun- 
gen find, wie Hermann GS. 10 andeutet, der Schiwarmerei bon der Auto- 
ritat der Rirde verfallen. Demgegeniiber betont er ,,die Alleingiiltig- 
feit bon Gotte3 Selbjtoffenbarung”. Ya aud die Theologie darf 
fid ,nidt als Zwifdeninftang swifden dem Worte Gottes und dem 
Menjden” gebarden (S.10). Ferner wird die Kirche auch heute nod 
bon der alten Sdwarmerei geplagt, die die Sdhrift als ,toten Budj- 
ftaben” anfieht. Gonbderlich die dialeftifde Theologie huldigt diefer 
Sdhiwarmerei. Go fagt 3. B. der dialettifde Theolog W. Vijder: 
nGeiden, Kenngeiden de3 im Stalle geborenen Gottesfohnes find fiir 
alle, die ihn fudjen, die altteftamentliden fo gut wie die neuteftament- 
iden Schriften: Rrippe und Windeln, nicht das Kind felbjt; Beugniffe 
in toten Bu@jtaben, nicht der lebendige Chrijtu3. Der GHei- 
lige Geift mufK die Buditaben durdwebhen, fonft 
bleiben fie tot.” (©.20.) Demgegeniiber betont Hermann, dab 
vim Worte felbft der Geift, der Geift Gottes, ijt” (S. 6). Und die 
vierte Schinarmerei, die fonderlich heutgutage die Kirche plagt, liegt in 
der Unterfdeidung bon Sdhrift und Gottes Wort. lind diefer fdwar- 
merifden, verhangnisvollen Unterfdeidbung von Schrift und Gottes 
Wort tritt Hermann nit entgegen, fondern madt fie mit. Jhm ift die 
Bibel nicht das infpirierte Gotteswort, fondern nur ,,die Urfunde der 
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Rerfiindigung de3 Cbangeliums”, ,,die Urfunde der firdengriindenden 
Rerkiindigung de3 Wortes Gottes” (S.5.9.19.22), und diefe Ur- 
funde, diefe Schrift ift nidt villig irrtum3lo3. ,,Bei der Wortverfin- 
digung der Upoftel, der Miffionare, bet der heutigen Wortverfiindigung 
mifct fic) die menjdhlide Siinde ein. Gollte e3 bei den Verfaffern der 
biblifden Viicher . . . anders ftehen?” (S.22.) ,,Der Auslequng des 
Alten Teftaments, wie fie fidh im Neuen findet, fonnen twir nicht jehlecht- 
hin folgen.” (G.31.) Die Bibel ijt alfo nicht jehledhthin Gottes Wort, 
fondern enthalt nur Gottes Wort. Stehen die Sadjen fo, fo halt die Be- 
rufung auf den Wortlaut, den Wortjinn nidt Stidh. Denn welder 
Portfinn ift gemeint? Der Wortfinn der Sdrift oder der Wortfinn des 
in der Schrift enthaltenen, mit dem Wort der SGhrift nidt vdllig 
identifen Wortes Gottes? Diefe Schwarmerci lapt die Wahr- 
Heit nicht weniger in der Luft fchweben al3 die Schwarmerei der Wlle- 
goreje und die Schtwarmerei ,,de3 toten Buchftabens”. — Wir haben 
un3 oben den Wusfpruch bon ,,der Alleingiiltigfeit von Gottes Selbjt- 
offenbarung” angeeignet. Wir verftehen darunter die Alleingiiltigfeit 
der Heiligen Schrift. Soll darunter aber die Alleingiiltigfeit des Wor- 
te3 Gottes im Gegenjab gur Schrift verjtanden werden, fo ift der 
Ausdrud Sdhiwarmerei. — Was ift von diefer Wusfage gu alten: ,,Die 
Theologie verfiindigt nicht, wie die Predigt, direft Gottes Wort. Wohl 
fann fie gu foldjer Verfiindigung werden, aber das fann auch die fdhlid- 
tefte Berufserfiillung oder auch aukerhalb diefer irgendeine Tat oder ein 
Wort” (S.10)?2? 1. Geht die Theologie anders als die Predigt mit 
»Gottes Wort” um, fommt fie gu ihren Ergebnifjen auf einem andern 
Weg, als der Prediger dagu fommt, fo ijt e3 Pfeudotheologic. 2. Wir 
haben e8 hier mit dem bagen Begriff ,Wort Gotte3” gu tun, mit dem 
die modernen Theologen operieren. Die fchlichtefte Berufserfiillung ijt 
eine Verfiindigung de3 ,,Wortes Gottes”. Man finnte das ja gelten 
laffen. Wir fonnen e3 aber nicht gelten laffen, wo e3 fich um die Be- 
jtimmung des Vegriffs , Wort Gottes” in der Frage handelt, ob die 
Schrift Gottes Wort ijt oder nur Gottes Wort enthalt. 

Was der Paftor in feiner Studierjtube treibt und twas er feiner 
Gemeinde auf Grund de3 Wortes Gottes in der Predigt und fonjt fagt 
und Ddiefe fic) fagen lapt, ift bon gropem Cinflug auf das Wobhlergehen 
de3 VolfeS und de3 Staates. Er braucht jich nicht in die Politi= gu 
mifdjen, um feinen Ginflug geltend gu madjen. Die Prediger, die Gottes 
Wort treiben, erweifen dem Staat den hodften Dienft. Man lefe die 
Sdrift ,Da8 Heil des Volfes und das Evangelium” (die ,,itberarbei- 
tung einer Untritt3vorlefung ijt, die am 14. Oftober 1936 im Prediger- 
feminar Liicendorf gehalten worden ijt”). Gie legt dar auf Grund der 
aus Gottes Wort gefdhopften Ausfiihrungen Luthers, fonderlich in feiner 
Genefisvorlejfung, dak, fo mahr e8 ijt, daB Gott mandmal einem Bolf, 
dem er den geiftlidjen GSegen entgieht, leiblidjen Segen lagt (cf. W. A. 
43, 247 f.), e3 ebenfo wahr ijt, dab dad Volf, das da3 Ebangelium ver- 

48 





746 Schrift, Befenntnis, Theologie, Pfarramt ujto. 


wirft, damit redjnen mus — bei aller Freiheit Gottes —, dak e3 aug 
augerlid) gugrunde gebt, und weiter, dak allein ein folder Segen, mit 
dem Gott himmlifden Segen verbindct, wirflicer Segen ijt, ,mwabrend 
Die Sdhage der andern ,opes sine benedictione‘’, Sdabe ohne Segen, 
find (WW. W. 43, 298 f.; 52, 150)”. — Lan hat Luther nicht recht ver- 
ftanden, wenn er ifn gum Patron de$ Landesfirdentums in der heu- 
tigen Geftalt der ,Volfskirde” macht. Er fdreibt S.20: Luther: 
sTerra, in qua sonat Verbum, est Dei terra, non Creatoris sed Gu- 
bernatoris suae ecclesiae, qui suos sanctos hoc modo gubernat, ut 
ingrediantur in regnum coelorum‘ (%. YW. 43, 600 [Gt. 2. Y. I, 
434]; frei itberfebt: ein Land, in Dem Gottes Wort erfdallt, ift Gottes 
Land, nicht in dem Sinne, daf er e3 gefdhaffen hat, fondern in dem, dak 
er Darin feine Rirdje leitet, er, der feine Heiligen gerade auf die Weife 
dabin leitet, daR fie in das Himmelreich hineinfommen). Yatwohl, das 
NandeSfirdentum gehort nidt nur in Luthers Rirchenpolitif, fondern 
auch in feine Theologie; id) denfe dabei nicht an die verfaffungsrechtlide 
Seite de3 Landesfirchentums (landesherrliches Gummepiffopat), fon- 
dern an die Seite, die wir heute die volfsfircdhlicje nennen twitrden.“ 
Und ,VolfSfirde” wird fo definiert: ,,Gie ift Kirche als Ordnung im 
Ordnungengefiige eines Volfes (nicht: als Stiid der VolfZordnung!).“ 
Man made dod) die Kirche gang frei bom Staate! Auch die Lofejte 
Zufammenfoppelung beider ijt fiir beide unbeilvoll. 

Wer ein tichtiger Theolog werden und bleiben will, der ftudiere 
Luther. Cr werde nicht untwillig, wenn ifm ein Bud in die Hand ge- 
geben wird, das faft ausfdlieblich aus Luthergitaten befteht. Cin folches 
foftlides Biichlein ijt Beyers , Luther und da8 Redht”. Da belehrt uns 
Luther iiber den Unterfdhied gwijcden Rirde und Staat (dabei auch itber 
den Unterfcied gwifden Gejeb und Evangelium), iiber das Naturgefeb, 
das Volfsredht, das Gefeb Mofis und den Defalog, iiber das gottliche 
Recht der menfdliden Gejebgebung, die rechte, chriftlide Handhabung 
der Staat3gefebe, die Pflidht der Obrigkeit uftv. — alles Dinge, die der 
Chrijt als Staatsbiirger, Privatmann oder Beamter, zu wifjen hat. 
Und da fann unS Luther das Rechte jagen. WMtan veriible e3 Luther 
nidt, wenn er fagt, S.21: ,,.Wie wohl mid aud gutveilen diinft, dah 
die Regiment und Yuriften wohl auch eines Luthers bediirften.” (Wus- 
fegung de3 101. Pfalm. W. W. 51, 258.) Der Reformator darf fo 
reden. Gott wollte die Reformation der Rirde aud dem Staate gu- 
gute fommen Iaffen. €8 twiirde beffer im Staate ftehen, wenn unfere 
Giirger Luthers Gefinnung dem Gtaate gegeniiber teilten und be- 
tatigten. ,Nach dem Evangelio oder geiftlidem Amt ift auf Erden fein 
beffer Kleinod, fein griper Schab, fein reider Almojfen, fein fchoner 
Stift, fein feiner Gut denn Oberfeit, die das Recht fdaffet und halt.” 
(Auslegung de3 82. Pfalms. W. AW. 31, 1, 201.) Unfere Biirger diirj- 
ten fich auch Luthers Zuriidhaltung gum Mufter nehmen. Er hatte ja 
den Yuriften manches gu fagen; fie ,bedurften eines Quther3”; aber in 
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perfelben Verbindung fommt das Wort vor: ,,.Darum ich mir nidt laffe 
gefallen den Meifter RKliigling, fo die meltliden Redjte meijtern, oder 
alle, die e3 beffer macjen wollen”. Und die Staatsbeamten und die, die 
fich auf den Staatsdienft vorbereiten (und jeder bon uns in feinem 
Gtande und Berufe), follen fid) ja Luthers Rat gu Herzen nehmen: 
adh e3 dod fo: Morgen friith nach dem Aufftehen lies einen Pfalm, 
ja betradhte etlidhe Spriide aus der Schrift. Und dann fprid mit ge- 
beugten Rnien ein Vaterunfer: ,OErr, Vater unferes HErrn FEfu 
Chrifti, du Haft e3 fo beftimmt, daf id) cin Burift fein foll; nun gib aud 
Gnade dagu.‘ Er hat’Ss gerne, wenn du fo beteft, und gern erbort er 
did. Darnad fahre gu und fall in die Viidjer und hire die Lehrer und 
ftudiere getroft und twerde gelehrt.“ (Predigt bom 3. Februar 1544, 
BW. U. 49, 340.) Wenn wir Raum Hatten, fo twiirden wir famtlice von 
Beyer benubten Bitate weitergeben. 

Man rede fich nicht ein, dab, wenn Beyer und Lau und Dorne und 
andere fo biel Gewidt auf die ehrdarlegungen Luthers legen und wenn 
Elert 3.%. betont, dak eine gewiffe Ausfage ,in Luthers Bei- 
fein und unter feiner Silligung” gemacht tourde, dad ein 
Zeidjen bon einem in die [utherifde Rirde eindringenden Traditionalis- 
mus ijt. SDiefe Manner find feine Traditionalijten. Das Motto von 
Theologia Militans beginnt mit bem Gab: , ,Luthertum‘’ als Dec 
name fiir berubigtes Cpigonendafein im Sehatten eines alten Erbes ijt 
griindlid) mifbverftandene3 Luthertum.” Dabei berufen fie fich bei jeder 
Gelegenheit auf Vuther und die Vater. Das tun auch wir. Das ijt 
nidt Traditionalismus. Das ift die von Gott gebotene Treue im Ge- 
braud) der bon Gott der KRirde verliehenen Gaben. Pitan befinne fid 
aiweimal und dreimal, ehe man das lUrteil ausfpridjt, e3 fei bifer Tra- 
ditionali8mus, wenn man bei Lehrverhandlungen hirt: So hat Luther 
gejagt, fo hat Walther gefagt, fo haben Stochardt und Pieper gefagt, fo 
fteht in alten Synodalberichten gefdjrieben. Man werde nicht univillig, 
wenn man bet un gerne auf die Lehrdarlegungen der Vater eingebt. 
Gie haben die Sachen meift trefflich dargelegt. Go gut werden wir 
e3 faum macjen fonnen. €83 ftedt aud ein Stiid Befennt- 
nif dDarin, dak man aud heute noch die Vater reden lakt. apt 
man Luther und die miffourifden Lehrvater tiichtig mitreden, fo ift das 
ein gute Schubmittel gegen Traditionalismus. Der mijffourifde Geift 
duldet e3 nicht, Dak man dem sola Scriptura gutviderhandelt. Gott 
gebe dDarum, da die Weife nie bet uns abfomme, daf wir fleikig Luther 
und Walther und die alten Synodalberidte ftudieren und gitieren. Diefe 
BWeife wird abfommen, wenn wir nicht mehr mit ihrer Lehre und BWeife 
ftimmen. Wir wollen aber bei ihrer Lehre bleiben, eben weil wir er-z 
fannt haben, dak died die Lehre der Geiligen Sehrift ijt. Sn Gumma, 
Luther hat gefagt: Sola Scriptura! Und Luther hat gefagt: , Hire 
die Lehrer und ftudiere getroft und werde gelehrt.” 

Th. Engelder 
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The Doctrine of Justification According to Bernard 
of Clairvaux 


Bernard of Clairvaux (1090—1153) was the most influential 
man of his day. He was the counselor and adviser of Popes, princes, 
and the common man; he was an eloquent preacher (his sermons 
are strikingly Scriptural and remarkably free from quotations from 
the Church Fathers); he was the composer of beautiful hymns (the 
best-known hymns of his school are “O Bleeding Head and 
Wounded,” “Jesus, the Very Thought of Thee,” and “O Jesus, King 
Most Wonderful”); but above all he was a sincerely pious and truly 
humble Christian. Luther has well said: “If there ever lived a 
God-fearing and holy monk, it was Bernard of Clairvaux.” It is 
true, Bernard championed the Papacy as the highest authority in 
the Church, exalted monasticism as the highest ideal of Chris- 
tianity, and often wandered into an enthusiastic mysticism; and yet, 
he, as few others of his time, gloried in the crucified Christ. “This 
is my philosophy, and it is the loftiest in the world—to know Jesus, 
and Him crucified.” ) In another sermon we read: “Dry and taste- 
less is every kind of spiritual food if this sweet oil be not poured 
into it; and insipid, if it be not seasoned with this salt. A book or 
writing has no single point of goodness for me if I do not read 
therein the name of Jesus, nor has a conference any interest for me 
unless the name of Jesus be heard in it. As honey to the mouth, as 
melody in the ear, as a song of gladness to the heart, is the name of 
Jesus.” 2) Therefore Luther said: “When Bernard is speaking of 
Christ, it is a great pleasure to listen to him; but when he leaves 
that subject and discourses on rules and works, it is no longer 
St. Bernard.” 

In the sermons which he preached almost daily to his monks at 
Clairvaux, Bernard often sang the praises of monastic life. He 
warned the novice against returning to the worldly life. “Such a 
person yields himself to the last degree of shamefulness; he makes 
that leap which is rashness itself, that fall, most disgraceful, shame- 
ful, and full of confusion and ignominy, from the sky into the abyss, 
from the pavement of a palace into a dunghill, from a throne into 
the gutter, from heaven into a swamp of mire, from the cloister 
into the outer world, yes, from paradise into hell.” 3) 

Towards the end of his life Bernard traveled through France 
and Germany in order to arouse the people to take part in the 
Second Crusade. He addressed a letter to the German nation, and 
with fiery language he appealed to the Christians to take up arms 


1) In Cant., serm. XLII, 4. 3) Op. cit., serm. LXTIII, 6. 
2) Op. cit., serm. XV, 6. 
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in order to wrest the Holy City from the Turks. In this appeal we 
read: “God would be your debtor and give to His servants their 
reward, the forgiveness of sins and eternal life. ... Accept the 
sign of the cross, and you will receive the forgiveness of all those 
sins which you have confessed with a contrite heart. The cloth of 
which it is made costs but little, but if worn on pious shoulders, it 
is worthy of the kingdom of God.” 4) 

Bernard still labored under the Catholic idea of merit. Man must 
make himself worthy of the merits of Christ and must add to these 
merits. “Even infants, when regenerated in Baptism, are not wholly 
wanting in merits, but have the merits of Christ, of which never- 
theless they render themselves unworthy if not through inability 
but through neglect they join to them no merits of their own; and 
this is indeed the peril of those who have reached the age of dis- 
cretion. Make it, then, your care to have merits; but, having them, 
know that they have been given to you; hope for the fruit cf them 
from the mercy of God, and you will escape the danger whether of 
poverty, of ingratitude, or of presumption. A total want of merits 
is injurious poverty, but a mistaken belief in one’s wealth of merits 
is spiritual presumption.” 5) As a good Roman Catholic, Bernard 
recommends fasting as a means of averting eternal punishment. 
“Tt not only obtains forgiveness, but also earns grace; it does not 
only blot out sin which we have committed, but also repels future 
sins, which we could commit.” 6) Bernard also speaks of humility 
as a merit. “Unwise and insane is he who relies on other merits 
of life, whoever trusts in another religion or wisdom except that of 
humility.””7) But when he thus speaks of merit, it is not the real 
St. Bernard that is speaking. 

The real Bernard says that man should in no wise trust in his 
own merits or righteousness. “I believe that the Spirit testifies of 
these three things: Above all, that it is necessary to believe that 
you can have forgiveness of sins only by His pardon; secondly, that 
you cannot at all do a good work except also this be given by Him; 
finally, that you cannot earn eternal life by any work, but that also 
this is given to you by grace.” 8) “Even the saints need to entreat 
pardon for their sins that they may be saved by the mercy of God 
and must not trust in their own righteousness; for all have sinned, 
and all need mercy.” 9) 

Man must humbly confess his sins and trust in the mercy of 
God. “Be not afraid if you cannot reach that perfection which you 
are desiring; but what your imperfect conduct is lacking a humble 


confession may supply, and the eyes of God will graciously look 


4) Ep., 363. 7) De Div., serm. XXVI, 1. 
5) In Cant., serm. LXVIII, 6. 8) In Fest. Annun. Mar., serm. I, 1. 
6) In Quad., serm. IV. 9) In Cant., serm. LXXIII, 4. 
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upon your imperfections. Because for this purpose He has severely 
ordered His commands, that we, when we see that our perfection is 
coming short and cannot fulfil what is due, we might seek refuge 
in His mercy; and since we cannot appear in a dress of innocence 
or righteousness, we may appear clothed in confession. For con- 
fession is a beauty in the eyes of the Lord; only that it be not 
merely of the mouth but also of the whole man, so that all our 
bones may say, ‘Lord, who is like unto Thee?’ and that one may 
look at the throne of peace with the desire to be reconciled to 
God.” 1°) Man ought sincerely to repent of his sins, but he must 
not despair. “Sorrow for sin is indeed necessary, but it ought not 
to be continual; and there should be mingled with it the more joy- 
ful remembrance of the divine goodness lest the heart be burdened 
because of the sorrow it feels and despair bring about the actual 
loss of it.” 11) Confession should therefore be made “in faith, that 
is to say, it must be filled with hope, free from distrust of obtain- 
ing pardon for our offenses, or from fear, lest by making it, you 
should be rather condemning than justifying yourself. Judas, who 
betrayed our Lord, and Cain, who slew his brother, confessed their 
crime, but each despaired of God’s mercy.” !2) The Christian has 
nothing to fear at the coming of Christ. “What must I do when 
I hear that the Lord is coming? Must I flee like Adam? Must 
I not despair, hearing that He comes whose Law I have so greatly 
transgressed, whose patience I have abused, for whose blessing 
I have been found so ungrateful? But what greater consolation 
could there be than that in the sweet Word, in the comforting 
name! Therefore also He Himself says that the Son is not come 
to judge the world, but that the world by Him might be saved. 
Now I come near confidently; now I pray full of confidence. For 
what should I fear if the Savior enters my house? Against Him 
alone have I sinned; it will be forgiven, whatever He forgives. It 
is God who justifies; who is it that may condemn? Or who will 
accuse God’s elect? Therefore we ought to rejoice that He will 
come to us; for now He will be inclined to pardon.'3) 

Since the days of Augustine it was universally taught that man 
is justified by being made righteous. Grace is infused into the 
heart of the sinner, and thereby his free will is drawn to God in 
faith and drawn away from sin. When this is consummated, man 
has the forgiveness of sins and is thus completely justified. Now, 
after all these centuries Bernard was the first who clearly taught 
that man is justified, i. e., declared righteous, by faith alone. 

In his Tract against Abaelard, Bernard writes: “What could 


10) In Vig. Nat. Dom., serm. II, 4. 12) In Cant., serm. XVI, 12. 
11) In Cant., serm. XI, 2. 13) In Eph. Dom., serm. I, 1. 
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man, the slave of sin, fast bound by the devil, do of himself to re- 
cover that righteousness which he had formerly lost? Therefore 
he who lacked righteousness had Another’s imputed to him... . 
It was man who owed the debt; it was Man who paid it. For if 
One, says Paul, died for all, then were all dead, so that, as One bore 
the sins of all, the satisfaction of One is imputed to all.” 4) Ber- 
nard continues: “Faithful is the saying and worthy of all accep- 
tation that, while we were yet sinners, we were reconciled to God 
by the death of His Son. Where there is reconciliation, there is 
also remission of sins. For if, as the Scripture says, our sins sep- 
arate between us and God, there is no reconciliation while sin 
remains. In what, then, is remission of sins? This cup, He says, 
is the New Testament in My blood, which shall be shed for you for 
the remission of sins. Therefore, where there is reconciliation, 
there is remission of sins. And what is that but justification? 
Whether therefore we call it reconciliation, or remission of sins, or 
justification, or again redemption, or liberation from the chains of 
the devil, by whom we were taken captive at his will, at all events 
by the death of the Only-begotten we obtain that we have been 
justified freely by His blood, the forgiveness of sins, according to 
the riches of His grace.” 45) Again we read in one of his sermons: 
“Oh, truly blessed and indeed the only blessed one is he unto whom 
the Lord will not impute iniquity. For there is none without sin, 
no, not one; for all have sinned and come short of the glory of God. 
But who shall lay anything to the charge of God’s elect? It is suf- 
ficient for all righteousness to me to have Him upon my side 
against whom alone I have offended. Everything which He de- 
creed not to impute unto me is as though it had not been. Not to 
sin is the righteousness of God, but the forgiveness of God is the 
righteousness of man.” !6) Here Bernard clearly teaches an ob- 
jective justification, though, sorry to say, he, as an Augustinian, 
denied universal grace. 

Bernard also taught that the subjective justification was by 
faith alone. “The great fragrance of Thy righteousness is spread 
abroad upon every side, inasmuch as Thou art not only righteous, 
but also Righteousness itself, — yes, a Righteousness which renders 
righteous him who is unrighteous. And as powerful as Thou art 
to justify, so bountiful art Thou also to forgive. Wherefore let 
whosoever is touched with sincere sorrow for his sins, who hungers 
and thirsts after righteousness, believe without hesitation in Thee, 
who justifies the ungodly; and being justified by faith alone, he 
shall have peace with God.” 1”) 


14) Tract.de Err. Abael., VI, 15. 16) In Cant., serm. XXIII, 15. 
15) Ibid., VIII, 20. 17) In Cant., serm. XXII, 8. 
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Bernard could well have sung “Rock of Ages, cleft for me”; 
for in a similar vein he says: “Another writer has thus expounded 
this passage (Cant. 2,14), interpreting the clefts of the rocks as the 
wounds of Christ. And rightly so, for that rock was Christ. Pre- 
cious are those clefts to us; for they establish the faith of the resur- 
rection and the divinity of Christ. My Lord and my God, said the 
apostle. Whence came that assured conviction if not from the 
clefts of the Rock? In these the sparrow has found a house and 
the turtle a nest for herself where she may lay her young; in these 
the dove finds safety and regards without fear the hawk that flies 
around. ... And where, in truth, is there a firm and safe refuge 
for us who are weak except in the wounds of our Savior? There 
I dwell with safety so much the greater as He is so powerful to 
save. The world rages around me, the body weighs upon me, the 
devil lays snares for me; but I do not fall, for I am founded upon 
a firm Rock. Perhaps I have committed some great sin, my con- 
science is troubled; but I do not despair because I remember the 
wounds of my Lord; for He was wounded for our iniquities. What 
sin is there so deadly that it may not be remitted through the death 
of Christ? If, then, I keep in remembrance a remedy so powerful 
and efficacious, I cannot be terrified by any disease, however viru- 
lent it be.” 18) Christ’s merits are imputed to the sinner. “The 
pitying mercy of the Lord is, then, all my merit. I am not alto- 
gether destitute of merits as long as He deigns to have compassion 
upon me; and they will be increased just in proportion to the 
greatness of His mercy. What if I feel myself guilty of many 
offenses? Where sin abounded, grace did much more abound. 
And if the mercy of the Lord is from everlasting to everlasting, 
I also will sing of the mercies of the Lord forever. Shall it be my 
own righteousness that I celebrate? Nay, of the Lord. I will make 
mention of Thy righteousness, even of Thine only. For that is 
mine also, since Thou Thyself hast become my Righteousness. . . . 
Thy righteousness is eternal and so ample as amply to cover me 
equally with Thyself. In me it shall cover a multitude of sins; but 
in Thee, O Lord, what does it cover but the treasures of Thy loving- 
kindness, the riches of Thy goodness to us? These are the treasures 
which are laid up for me in the clefts of the Rock.” 19) 

Saving faith must be a personal faith. “If thou believest that 
thy sins cannot be abolished except by Him, against whom alone 
thou hast sinned and upon whom sin cannot fall, thou doest well; 
but add to it also that thou shalt believe this, that thy sins have 
been forgiven to thee through Him. This is the testimony which 


18) In Cant., serm. LXI, 3. 
19) In Cant., serm. LXI, 5. 
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the Holy Spirit utters in thy heart, saying: Thy sins are forgiven 
thee.” 20) 

Justification is to be followed by sanctification. “We may call 
faith the root of the vine; the various virtues, the branches; good 
works, the bunch, or cluster, of grapes which it bears; and devo- 
tion, the wine they yield. For as there can be no branch without 
the root, so without faith there is no virtue.” 2!) Such faith shows 
itself by works. “As long as faith lives in us, Christ lives in us. 
When faith dies, there is, as it were, a dead Christ in the soul. As 
we discern the life of the body in its movements, so the life of faith 
is shown by good works. As the soul is the life of the body, so love 
is the life of faith; and as the body dies when the soul leaves it, so 
faith expires when love grows cold.” 22) 

Bernard of Clairvaux at times reached truly evangelical 
heights, and his sermons clearly show that even in the darkest 
days of Popery there were still seven thousand who did not wor- 
ship Baal. How different is his theology from that of the great 
Thomas Aquinas, the “Prince of Scholastics,” who lived a century 
later. In Aquinas all emphasis is placed on what man must do in 
order to merit eternal life; in Bernard it is to know Christ, and 
Him crucified. Man must humbly confess his sin and trust solely 
in the mercy of God in Christ Jesus. Surely there can be no doubt 
that Bernard of Clairvaux was, on the whole, an evangelical 
Christian. 


Morrison, II. - Tueo. Dierks 
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Das BVerhailtnis der Sdhmalfaldijden UArtifel 
aur Angsbhurgijden Konjeffion 


Ws im Februar 1537 der Konvent von Sdmalfalden gujammen- 
trat, fah er fich vor die Wufgabe geftellt, den Rimlingen gegeniiber ein 
neue3 Glaubensbefenninis aufzujtellen. Yn Betracht fommen fonnten 
nur die Sabe Luthers, die er fiir den Ronvent gefdrieben hatte. Diefe 
Artifel gefielen ja dem RKurfiirjten Yohann Friedrich fo fehr, dak er 
unter allen Umjtanden ihre Annahme feitens de} RKonvent3 wiinfdte. 
Wher e3 fam nicht dagu. Urfadhe war Melandthons ablehnende Hal- 
tung. Ruther hatte feinen Saben die Schlubworte hingugefiigt: ,, Dies 
find die Urtifel, darauf ich jtehen mu und jtehen will bis in meinen 
Tod, ob Gott will, und wei darinne nichts gu andern noch nachgugeben; 
twill aber jemand etivas nachgeben, der tue e3 auf fein Gewwifjen.”“ Da- 
mit war auch da8 gemeint, was er iiber den Papft gefdrieben hatte. 
Melanchthon aber ftand anders. Er unterfdrieb die Sake Luthers mit 


20) In Annun. Mar., serm. I. _ 22) In Temp. Res., serm. II. 
21) In Cant., serm. XXX, 6. 
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dem BVorbehalt: ,Vom Papft aber halte ich, fo er das ECbangelium wollte 
gulaffen, dak ibm um Friedens und gemeiner Cinigfeit twillen . . . feine 
Superioritat iiber die Bifdsfe, die er fonft hat, iure humano aud von 
un8 gugulaffen fei.” Was Luther gu diefer abmweidenden Stellung Me- 
fandthons fagte, dariiber verlautet nits. Der Kurfiirft aber war fehr 
ungebalten dariiber, tie er Das auch in dDem Brief, den er am 7. Januar 
1537 an Luther ridtete, zum Wusdruc bracdte. Trobdem nahm er 
Melanchthon nad Schmalfalden mit in der Hoffnung, dah Luthers An- 
wwefenheit ifn abbalten wiirde, mit feiner Meinung herborgutreten. 
Melandthon aber war gefonnen, nicht guriicgubalten, ja feine Abficdt 
twar, die Annahbme der Lutherfden Gabe mit allen ifm gu Gebote 
ftehenden Mitteln gu hintertreiben. Aber in Schmalfalden angefom- 
men, mufte er fofort zu jeinem Yirger und Lcidwejen erfahren, dak er 
alleine ftand mit feiner Stellung begiiglich deS Papftes. Nidt cin 
Firjt, nit ein Theolog ftimmte ihm bei; der ganze Ronvent war jo 
dburdaus antipapiftifd eingeftellt, dak an ein Nacdgeben dem Papfttum 
gegeniiber nicdjt zu denfen mar. WMelancdhthon wagte infolgedeffen aud 
night, mit feiner Stellung vor den KRonvent zu treten. Auch dem Land- 
gtafen bon Seffen gegeniiber, den er fiir cine Art Bundesgenoffen Hielt, 
fdiwieg er ftille, da der Ronvent fich nie und nimmer gu feiner Stellung 
befennen twiirde. Mit einer andern Sache jedoch hatte er etwas mehr 
Gliid, wenigftens vorlaufig; denn fdjlieflich bedeutete Sdmalfalden fiir 
ibn eine vollftandige Niederlage. WS namlicd der Rangler Vriid in der 
erjten Sigung am 10. Februar die Lehrpunfte nambaft machte, fiber die 
auf dem Ronvent verhandelt werden follte, womit er gang flar und un- 
mipbverftanbdlid) auf die an Luther gefdriebenen Artifel abgielte, da 
nubte fofort Melandthon die Sadjlage aus. C3 war ihm namlid alles 
daran gelegen, dak die Vereinbarung mit den fiiddeutfden, gur refor- 
mierten Lehre hinneigenden Stadten, die im Yahre vorher in Wittenberg 
guftande gefommen twar, die fogenannte Wittenberger Ronfordie, nidt 
twieder geftirt miirde. Nun hatte man fic da beziiglid&) des Abendmabhls 
auf die Formel geeinigt, dak der Leib und das Blut de3 HErrn mit dem 
Brot und Wein gegeben werde. Luther aber hatte in feinen Gaben ge- 
fdrieben, dak Brot und Wein fei der Leib und das Blut de3 HErrn, 
und das tat er mit vollem Recht; denn wenn es fich in Wittenberg um 
ein borlaufiges ibereinfommen handelte, fo handelte e3 fich jest um ein 
Befenntnis den reformierten Gegnern gegeniiber. Wenn nun auch Me- 
fandthon an diefer Faffung nidts ausgzufeben hatte, fo fiirdtete er doch, 
die Siiddeutfden twiirden fie nid&t annehmen, und dann tare die Cinig- 
feit des RKonvents in Frage geftellt. Cr ftedte fich daber Hinter den 
Landgrafen von Heffen, und feinem Orangen nachgebend, verhandelte 
dDiefer mit den Vertretern der Stadte Ulm und Augsburg und getwann fie 
fiir Melandthons Anfidt, dak man von Luthers Saben ganz abjehen 
folle. Qn der gweiten Sibung, am 11. Februar, erflarten daber die 
Vertreter diefer Stadte, denen fid) nod) einige andere angefdloffen 
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fatten, dag fie fid) nur an die Auguftana und die Wittenberger Kon- 
fordie halten twitrden. Cin neues Gefenntnis fei nicht nodtig, und fie 
wiirden feine neuen Artifel unterfehreiben. Was fonnten nun die 
Stande, die Feuer und Flamme fiir Luther3 Artifel waren, anders tun, 
alg ficeh ind Unbermeidlicde gu fiigen? Luthers Gabe wurden demgu- 
folge beifeitegelegt und wurden bon den Standen nit angenommen. 
Die Fiirften befdloffen, fich einfach auf die Augsburgifche RKonfeffion gu 
berufen, Die ja von der gangen Lutherifden Rirde angenommen tworden 
fet und gu der auch fie fich befennen twollten. Gie gaben daber den an- 
wefenden Theologen die Weifung, die Augsburgijde Ronfefjion nod 
einmal gu beraten und fie durd) Herbeiziehung bon mehr Vibelfpriichen 
und BVeweifen aus den Vatern zu ertweitern und zu befraftigen und gang 
befonders noch einen Artifel itber die Macht und Oberherrlichfeit des 
PRapftes hingugufiigen, twas dem Raifer gu Gefallen in Augsburg unter- 
laffen worden fei. Die Theologen machten fic) mun daran, da3 Aug3- 
burger Befenntnis gu befpreden, fahen aber von der von den Fiirjten 
gelviinfaten Erweiterung ab, da man die notigen Bilder nidt gur 
Sand hatte. 

MZ man alle Gefchafte erledigt hatte, fdlug Bugenhagen vor, die 
Anwefenden mochten ihre volle hbereinftimmung mit Luthers Saben, 
die mittlerweile privatim die Runde gemadt Hatten und von allen ge- 
fefen toorden waren, durch ihre Namen3unterfdriften bezeugen. Der 
Vorjdlag wurde angenommen, und Luthers Artifel wurden von den nod 
iibrigen Theologen unterfdrieben; denn einige, Luthers Rollegen Me- 
fandthon, Sugenhagen, Yuftus Yonas, Cruciger, Amsdorf, Agricola 
und Spalatin, batten fdjon in Wittenberg und einige andere fie unter- 
tweg3 mit ihrer NamenSunterfdrift verfehen. Gm gangen waren e3 
ihrer dDreiundbiergig, die ihre volle Hbereinjtimmung mit Luther3 Gaben 
erflarten, ohne freilich gu abnen, dak ihre Unterfdrift dieje Gabe 
Luthers gu einer der Befenntnisfdhriften der lutherijden Rirde ftempeln 
twitrde. Schon vorher, al man nod iiber die Augsburgifde Ronfeffion 
beriet, fchrieb Melanchthon feinen Traftat iiber die ,,. Macht und Ober- 
eit de3 Papftes”. Er hatte allerdings den fchweren Verdadt auf fid 
geladen, dah er auch in diefem Punkte mit dem RKonvent nicht ftimme, 
und bon diefem BVerdacht mufte er fic) reinigen. lind der Rurfiirft 
meinte e8 gut mit ifm und trug ihm, dem allerfabigften Ropf in der 
gangen Berfammlung, im Namen der Theologen auf, den Traftat gu 
{Greiben. Und fiehe da, ganz unter dem Cinfluk der durdaus antipapft- 
liden Stimmung de3 Ronvent3 ftehend, ertwahnt er nidt mit einer 
Gilbe das menjfdlicje Recht des Papftes, fondern verurteilt ihn ebenfo 
{Harf, wie Luther e3 getan hatte. Yn gang vortrefflicer Weife entledigte 
et fic) feiner Aufgabe. Diefer Traftat fteht mit Quthers Saben in feinem 
Zufammenhang, tourde aber doch von dreiunddreifig Theologen unter- 
fhrieben und fpater als Anhang gu Luthers Saben mit in die Be- 
fenntni3fdriften der lutherifden Rirdhe aufgenommen. Daf nur drei- 
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unddreifig ihn unterfdricben, fam daber, dag eine Angahl jon abgereift 
twar und einige erflarten, dak fie nicht dazu autorifiert feien. 

Wir haben diefe hijtorifhen Tatjaden vorausgefdict, nicht nur, 
tweil fie einen vielleicjt willfommenen Cinblid in die Verhandlungen gu 
Schmalfalden gewahren, fondern auch bor allen Dingen destvegen, teil 
fie gum befjeren Berjtandnis unfers Themas etivas beitragen. Die 
wrage erhebt fich namlich jebt: Warum haben die Theologen Luthers 
Sage fo freudig unterfdhrieben, wo doch die Wugsburgifhe Konfeffion 
das eigentlide Befenninis der Rirdhe war? Wohl mag Melanchthons 
Gegnerfdaft etwas damit zu tun gehabt haben, aber die Haupturfade 
twar doch eine andere. Chen Hatten fic die Theologen mit der WAugs- 
burgifden RKonfeffion befdaftigt und fich aufs neue bon ihrer unum- 
ftiplidien gottlichen Wahrheit iibergeugt, und nun fanden fie in Luthers 
Sagen alles in ihr Enthaltene beftatigt. Sie wollten alfo dur Unter- 
geichnung der Sabe Luthers fich noch ecinmal zur WAugsburgijden Ron- 
feffion befennen. Sar und deutlicd) Hatten die Lutheraner vor fech3- 
einhalb Sabren ihre Stellung dem Papjttum gegeniiber fundgetan, und 
genau diefelbe Stellung nahm Luther cin. Klar und deutlich fatten 
fie auf Grund des unfehlbaren Wortes Gottes die Lehren der [utherifcjen 
Kirche dargelegt, und dasfelbe tat aud) Luther. Yn feinem Stiid mid 
Luther, der bon der Wahrheit der Wugsburgifden Konfefjion aufés tiefjte 
iibergeugt twar, bon ir ab. Wenn in Luthers Artifeln nur im gering- 
ften eine andere Lehrmeinung gutage getreten ware, fo waren fie. gewif 
bon den Theologen verivorfen worden. C8 Ddiirfte fich dDaher getwif 
fohnen, auf dad Verhaltnis aiwifdhen Luthers Saben und der Augs- 
burgifden Ronfeffjion naber ecingugehen. 

Zunadhit muk fejtgeftellt merden, dak Luther nicht alle in der 
Wugujtana beriihrten Lehren nambaft macht. Luthers Urtifel unter- 
fdeiden fic) aljo von der Auguftana, indem fie berfchiedenes bringen, 
twas in der Auguftana nicht enthalten ijt, und verfchiedenes meglaffen, 
twas Ddiefe, gutveilen in breiter Wusfiihrung, bringt. Go hat Luther im 
atveiten Teil feiner Arbeit — denn bom criten fehen wir ab — einen 
Pajjus itber den Papjt, bon dem in der Augujtana nichts gefagt ijt, da 
man den Rafer nicht bor den Kopf ftoken wollte. Wok! hatte man in 
lutherifden Kreifen dDamals fdon eine flare Cinfidt in dad Wefen de3 
Papfttums; man fcdiwieg aber, damit der irenifdhe Charafter des BVe- 
fenntniffes nicht geftirt wiirde, und irenifch, friedlich, ift die Wugs- 
burgijde Ronfeffion. Sorgfaltig biitete man fich, der fatholifden Rirde 
gegeniiber arte Worte gu gebrauchen, und nur die augerhalb der 
fatholifden und lutherifden Rirde ftehenden Srrlehrer werden hie und 
da ,berdammt”. Daher aud) nichts iiber den Papft, den man hatte 
fart angreifen miifjen. Wber als Luther feine Sake jchrieb, braudhte 
er auf den Kaifer feine Riicfficht gu nehmen, und mit fdhmerem Gefdiib 
geht er gegen den apft vor, ja fo derb, dak, als der faiferlide Bevoll- 
madhtigte auf dem Konvent eine nahere Erflarung in diefem Stiid ber- 
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langte, man fich nicht getraute, Quthers Wusfiihrungen mit ihren harten 
AWusdriicen dem Kaifer vorgulegen, fondern Melanchthen beauftragte, 
dic Sache tweiter ausgufiihren, obtwohl er e2 auch an foarfen Wusdriicen 
nicht feblen liej. — Godann bringt Luther in befonderen Artifeln das 
Gefeb, das Evangelium, die SGhliffel, den Bann, die 
Weihe und Vofation und die Menfmdenfabungen. Dafiir 
hat die Wugsburgifde Konfeffion bejondere Artifel itber das Predigt- 
amt, den neuen Gehorfam, die Rirdc, namlic&h dak ein- 
heitlidhe Beremonien nicht gum Wefen der Kirche gehorten und daf die 
Gaframente ihre Gitltigfeit hatten, wenn auch die Friejter nicht fromm 
waren; ferner itber den Gebraud der Gaframente, das 
Rirdhenregiment, dieRirdhenordnungen, ier Polizei 
und mweltlidhesS Regiment, ither die Wiederfunft 
Chrifti, den freien Willen, die Urfadhe der Giinde, 
den Glauben und gute Werke, den Dienft der Heiz 
ligen, ier beiderlei Geftalt im Gaframent, itber den 
Unterfdied der Speifen undiiber Der VBifhife Gewalt, 
wworiiber fich aud) Melanchthon ausgefproden hat. Weide, die Wugs- 
burgifde Ronfeffion und die Sake Luthers, fommen iiberein in der Lehre 
bon Gott, bon der Meffe, von der Giinde (Crbfiinde), von 
der Bue, von der Taufe, von dem Gaframent de 
Wltars, bon der Beidte, von der Priefterehe, von der 
Rirde, namic) dak fie fet die Gemeinde der Glaubigen, von der 
Nedhtfertiqung und bon den Kloftergelibden. 

Dap Luther nicht die ibrigen Artifel der Augujtana behandclte, 
fam einfach Daher, Dak ihm nur daran gelegen twar, die Haupt- 
punftte in der Lehre herborguheben, von denen man unter feinen 
Umftanden etwas ablafjen diirfe. Cr wollte nicht, dak die Kirchen- 
verjammlung fich mit unbejtrittenen Gachen befdaftigte. Deshalb hat 
er gleich gu Wnfang de3 atweiten Teils feiner Gabe die Lehre von der 
RedhtfFertigung gefebt und damit den 4., 6. und 20. Urtifel der 
Augsburgifdhen Konfejfion aufs deutlichjte bejtatigt. Was hier tweit- 
laufig Dargelegt wird, fakt Luther furg und treffend gufammen, namlid 
dag wir nur in dem VBlute SCfu Chrijti Vergebung der SGiinden haben 
und dDaB nur der Glaube gerecht macht; und genau diefelbe Lehre wie 
in der Wuguftana findet fich auch in feinen Gagen. — Xm 2. Artifel, der 
bon der Meffe handelt, geht Luther gegen diefe viel fcharfer vor als 
die Wugujtana. Cr nennt fie den groften, fdhreclicdhften Greuel, nennt 
fie einen Drachenfdwang, der ,bviel Ungesziefer und Gefdmeif, manz 
cherlei AWhgitterei gegeugt” habe, Wusdriicée, bor denen fich die Wuguftana 
gebiitet hat. Und doch jtimmen Luthers Gabe genau mit Ddiefer iiber- 
ein. Die Meffe fet, fagt Luther, bon Gott nicht geboten, fondern eitel 
Menjdhenwerf, fei eine greulice Verderbung de3 Saframents des Altars 
und ftreite gegen den Hauptartifel der driftlicen Lehre, dak Chrijtus 
mit einem Opfer fiir die Giinden der gangen Welt genuggetan, in- 
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dem man fie gu einem immer gu twiederholenden Opfer gur Vergebung 
der Giinden gemadt habe ujiv.; und genau dagfelbe lehrt der 18., 21. 
und 24. Urtifel der Uuguftana. Was aber die Auguftana nicht hat, 
find die greuliden Folgen der Meffe, die Luther aufgahlt: das Feg- 
feuer, Die Damonifden Erfdeinungen, da man betriigerijdertweife fagte, 
dap bofe Geifter als Menfcjenfeelen erfdienen feien, die mancderlei 
Mejjen und Vigilien, die Wallfahrten, die Briiderfdaften, die nur im 
Qnterefie der Meffe und der Werfgerechtigkeit gebildet feien, ferner den 
Reliquiendienft, den Ablak und die Heiligenanrufung — alles Dinge, 
Die Durdhiweg Zu berdDammen feien. Gtatt der Mejfe folle man dag 
heilige Abendmahl gebraucjen, rein und gewif. — Sm 3. Artifel, der 
von Stiften und Kloftern handelt, urteilt Luther itber diefe un- 
gefabr geradejo wie im 14. Urtifel des dritten Teil, wo er bon Kofter- 
geliibden redet, namlid dak eS ein lajterlider Gottesdienft fei, da man 
fage, dak das bon Menfdjen erdachte Klojterleben etwas Vefferes fei als 
der gemeine Chrijtenftand. Cr beftatigt damit den 27. Urtifel der 
Wugsburgifden RKonfeffion, bon dem nadbher weiter die Rede fein wird. 
— Der 4. Artifel handelt bom Fapft. Wir haben fdon auf diefen 
Artifel hingewiefen und finnen un3 damit begniigen, daB Luther den 
Papft, der fic alle Gewalt angemaft habe, der den Hauptartifel chrift- 
ficher Lehre, den Wrtifel von der Rechtfertigung, umgejtoken habe und 
die Geligfeit Der Menfdjen an feine Perfon binde, als den rechten Anti- 
chrijten begeidnet, der fich itber und wider Chriftum gefebt und erhiht 
habe, weil er die Chriften nicht wolle lajjen felig fein ohne feine Getwalt, 
die Doh nidts fei, von Gott nidt geordnet noch geboten. 

Ym dritten Teil feiner Arbeit behandelt Luther die weiteren Lehren 
deS HeilSwegs und jtellt fie in ihrem inneren Zufammenbhang dar. Ym 
1. Urtifel, bon der Erbfiinde, ftimmt er genau mit dem 2. Artifel 
der Auguftana iiberein, weift aber den pelagianijden Yrrtum ab, dem 
auch die rimifden Sdultheologen buldigten, dak nad Adams Fall des 
Menfden natiirlidhe Krafte unverderbt geblieben feien; dah der Menfd 
einen freien Willen habe, das Gute gu tun und das Vofe gu lajfen; dah 
der Menfch aus natiirlichen Kraften alle Gebote Gottes tun und halten 
fonne; dak, wenn der Menfdh tue, was er fonne, Gott ihm geiwiflid 
feine Gnade gebe. Das waren lauter heidnifde Lehren, die tir nidt 
leiden fonnen”. — Betreffs des 2. Artifels, der bom Gefes handelt 
und tworin Luther furg angibt, wozu uns das Gefeb gegeben ijt, fchtweigt 
die Auguftana. — Von der Bue, dem 3. Artifel in Luthers Sdrift, 
lehrt der 12. Urtifel der Auguftana gang furg, dak die redte, wabre 
Bue fet ,cigentlid Reue und Leid haben iiber die SGiinde und dod 
daneben glauben an Evangelium und Abfolution, dak die Siinde ver- 
geben und durch Chrijtum Gnade erworben fei, welder Glaube das 
Herg troftet und gufrieden madt“”. Dann twerden noch vertworfen, die 
da Tehren, dab diejenigen, die einft fromm twaren, nicht wieder fallen 
fonnten, und dak man nicht durd den Glauben Vergebung der Siinden 
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erlange, fondern durch) eigenes Genugtun. Luther hingegen, dem doch 
alles auf die wahre Bue anfommt, ergeht fich in meitlaufiger Dar- 
ftellung dSariiber und geht mit den Romlingen gang fiirdterlich ins 
Geridt. Nachdem er zu Anfang, genau wie die Wuguftana, gegeigt hat, 
was wahre Bue fei, wendet er fic) mit wuchtigen Worten gegen die 
falfdje Lehre der Papijten. Da diefe von der Erbfiinde falfeh lehrten, 
indem fie fagten, die natiirlicen Rrafte des Menfdjen feien gang und 
unbverderbt, fo erflarten fie, Dak man nur fiir die twirflicken Sinden 
Pufe gu tun habe. Und fiir diefe Bue Hatten fie gefebt die Reue, die 
Beidhte und die Genugiuung; wenn fich diefe drei Stiide bei einem 
Giinder fanden, jo hatte er damit Vergebung verdient. ber die Meue 
lehrten fie, dak, weil niemand twiffe, wie groB die Reue fein miifje, man 
wenigftens ftatt der contritio die attritio haben miijje, das heift, dah 
man mit der Reue den Anfang macjen miiffe; und wenn einer meinte, 
er finne feine rechte Reue empfinden, fo fagten fie, ob er nicht twiinfde, 
rete Reue gu haben; und wenn er ja fagte, fo hatten fie e8 fiir 
rete Reue genommen und ihm auf folch gut Werk die Siinde bergeben. 
Ferner, aus der Bue, fagt Luther, Hatten fie cine Marter gemacht, 
da fie verlangten, dak man alle feine Giinden beidte, und da niemand 
habe twifjen fonnen, wann er genug gebeidtet habe, fo fet des Beichtens 
fein Ende getwefen. Wetreffs der Genugtuung jfagt Luther, dak fie eitel 
Xammer und Not mit fich gebracht habe, da niemand habe wiffen fin- 
nen, ob er fiir feine Giinden genuggetan habe. Go fei der fcheukliche 
AblaB entitanden, da man fiir Geld feine Giinden Yo3guwerden ver- 
meinte. Go feien auch die Bigilien und Mejfen entftanden, um den 
Giinder eher aus dem Fegfeuer gu befreien. Go fet auch die Lehre von 
den iiberfliiffigen guten Werken der Heiligen entitanden, die denen gu- 
gute famen, die ihrer mangelten. Und bei alledem fet de3 HErrn 
Chrifti und des Glaubens nicht gedacht worden. Mit Haren Sdhrift- 
ftellen tweift Luther nach, dak dicfe papijftifden Lehren bon der Bufe, 
Die fic) auf eitel Menfdhenwerke griindeten, eine fchandlide, lajterlide 
Verdrehung der biblifden Lehre von der Bufe feien. Wer wirklich Suge 
tue, der bereue alle feine Giinden, ob fie erfannt oder unerfannt feien; 
der brauche aud feine Genugtuung; denn Cbhriftus habe durch fein 
Leiden und Sterben fiir alle feine Giinden genuggetan. Mit diejer 
Lehre bon der Bue, fagt Luther, ,,ftoRen wir Papft und alles, was auf 
unfer gut Werk gebaut ijt, gu Boden”. Seblieblich meift Luther nod 
den Yrrtum ab, dak alle, die einmal glaubig getworden feien, im Glau- 
ben blieben, wenn fie auch nachher wieder in Giinde fielen. Unfinnige 
Menfden nennt er die, die fo lehrten. — QYm 4., 5., 6., 7. und 
8. Rapitel fommt Luther auf die Mittel und Darreidjungsarten der gott- 
liden Gnade gu fprecjen, namlid) auf da8 Evangelium, die Taufe, das 
Gaframent des Altars, die Sdcliiffel und die Beidte. Yn all diefen 
Stiicen ift givifdjen feiner Darlegung und der der Augujtana fein linter- 
fdied, und der 5., 9., 10., 11. und 25. Artifel derfelben werden beftatigt. 
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Bei dem Artifel bom Whendmabh! fann aber Luther nicht umbin, fharf 
gegen dic RKReldentziehung und Transfubjtantiation 
borgugehen. Betreffs jener fagt er, dak wir in Gottes Namen die- 
jenigen berdammen und berfluden, fo ,,beide Geftalt nicht allein laffen 
anftehen” (omittunt), fondern fogar verbieten und berdammen, da dod 
ndie einige Geftalt”, da man blok das Brot auSteile, gegen die Cin- 
febung Cbhrifti fei, wie fie durch Chriftum gejtiftet und befohlen wor- 
den fet. Betreffs der Transfubjtantiation fagt Luther, dak e3 nigts 
weiter als fpibbiibifde Sophifteret fei, gu lehren, dag Brot und Wein 
ihr natiirlices Wefen verliren und nur die Geftalt und Farbe de3 
Brotes bleibe; und das betweift er mit Pauli Worten ,,.Das Brot, das 
twir breden” und ,,AUlfo effe er bon diefem Brot”. — Bei der Beidte 
fiigt Luther einen Pajfus gegen den Enthufiasmus ein, der ihm gang 
befonders gutwider ijt. Unter diefem verjteht er den gefabrlicen Jrr- 
tum, dak man fich rithme, ohne das Wort Gotte3 den Geijt gu haben 
und dDemgemap das Wort der Geiligen Schrift nach eigenem Gutdiinfen 
richten, Deuten und dehnen gu fonnen. Go fet der Papft ein Cnthufiaft, 
Da er fich rithme, in feinem Herzen feien alle heiligen Gedanfen, und 
twenn er ettas fage, fo fet das alles Geijt und Recht, wenn e3 aud 
noc fo jehr gegen die Sdhrift verftoke. Das fei aber eitel Teufelswerk 
und fiihre gu ftraffalligem Cigendiinfel, fet aller Reberei, auch de 
PRapfttums und Mohammeds, Urfache, Kraft und Macht. Darum, fo 
urteilt Quther, ,follen und mitfjen wir dDarauf beharren, dak Gott nicht 
will mit uns handeln denn durch fein auferlid) Wort und Saframent. 
Wes aber, was ohn’ fold Wort und Saframent geriihmt wird, das ijt 
deS Teufels”. — itber den Bann jfchweigt die Auguijtana. Luther 
aber geht im 9. Urtifel darauf ein und macht einen Unterfdied gwifden 
dem grogen und dem fleinen Bann. Der groke, da der Papjt Konige 
und Raifer, ja ganze Lander mit dem Bannfluc belegte, fei nichts weiter 
al3 eine weltliche Strafe. Die Seligfeit fomme dabei nicht in Vetradt. 
Anders aber fei der fleine, der chrijtlice Bann, da offenbarlide, hals- 
ftarrige Siinder nicht gum Saframent zugulajjen feien, bis fte fich befjer- 
ten und die Siinde mieden. Und diefen Bann folle man ja nicht mit 
Dem gropen berivedfeln, damit man nicht Weltlides und Geijtliches 
miteinander bermifde. — Wuch itber die Priejterweihe fdweigt 
die Auguftana. Luther aber geht auf fie ein und fagt im 10. Urtifel, 
Dab, wenn die Vifdhife ordentliche, tiichtige, gum Amt beredhtigte Pa- 
ftoren nicht ordinierten, fondern fie bverfolgten und verdammten, Die 
Kirche dDennoch nicht ohne Diener bleiben diirfe. Darum ,,twollen und 
follen wir felbjt ordinieren tiidtige Perfonen gu folchem Amt; und da3 
haben fie uns nicht gu berbieten noch gu nehmen, auch [nicht] nach ihrem 
eigenen Rechte”. — Vetreffs der Priefterehe ftimmt Artifel 11 der 
Gabe Luther$ genau mit dem 23. A°Artifel der Wuguftana iiberein, nur 
Dag diefe die Sache viel auSsfiihrlicher behandelt. — Auch betreffs der 
Nehre bon der Kirde jtimmt Luther im 12. Artifel genau mit dem 
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7. Urtifel der Wugujtana iiberein, indem beide erflaren, dak die Kirche 
die Gemeine aller Glaubigen fei, bet denen das Cvangelium rein ge- 
predigt und die Saframente nach Chrifti Cinfebung veriwaltet twiirden. 
Aber mahrend die Wuguftana auf die gleidfirmigen Beremonien gu 
fpredjen fommt, daf fie namlid nidt gur Cinigkeit der Kirche gehorten, 
fo geht Luther fdarf gegen den Papft vor, der da fage, er und der 
Rlerus allein feien die Kirde. Nein, fagt Luther, , wir geftehen e8 
ifmen nicht gu, dak fie die Rirde feien, und wollen’3 auch nicht horen, 
was fie unter Dem Namen der RKirdje gebieten und verbieten”. — 
Rod einmal fommt Luther im 13. Artikel auf die Redtfertigung 
guriid, indem er fie mit den guten Werken verbindet, und be- 
ftatigt Damit den 4. und 6. Urtifel der Wuguftana. Cr wiederholt, was 
er fcjon gefagt hat, dak die Rechtfertigung darin bejtehe, dak Gott um 
unfer3 Mittler3, des HErrn FEfu Chrijti, willen uns fiir gerecht und 
beilig halt, und fiigt dann bingu, dak ,,auf folden Glauben, Verneurung 
und Bergebung der Giinden gute Werke folgen”, die, wenn fie aud 
fiindlid) und mangelhaft find, doch dem Tieben Gott wobhlgefallen. Die 
Augujtana bringt jedoch im 20. Kapitel itber den Glauben und die guten 
Werke noch eine langere Darlegung, worin die Werflehre der Papiften 
berdammt wird. Die Papiften Hatten bisher nur Werklehre getrieben; 
jebt aber fagten fie, daR Glaube und Werke vor Gott gerecht madhten. 
Das aber, fagt Luther, fet durchaus vertwerflich und verdammilid, denn 
auf Werke bauen heige nichts weiter als Chrijtum veracdhten und einen 
eigenen Weg gu Gott nehmen. Die Lehre, dak der Glaube allein gerecht 
made, fet far in der Schrift geoffenbart, und fie allein gebe dem Ge- 
wiffen Rube und Frieden. Darum, weil man im Papfttum den Mten- 
fen diefen Troft vorenthalten habe, fet eS ndtig, diefe Lehre bom 
Glauben fleifig gu treiben. Diefer Glaube fei fein bloRes Wiffen, mie 
e3 auch die Teufel Hatten, fondern das fejte Vertrauen auf Gottes 
Gnade um Chrijtt willen, und nur ein mit Gott Verfshnter fenne Gott 
rect und fdnne ihm recht dienen. Und auf diefen Glauben folgten dann 
die Werke, aber nicht in Dem Ginne, dag man darauf vertraue, Gnade 
gu berdienen, fondern um Gotte3 willen und Gott gulieb. Wer diefen 
Glauben habe, dem mache der Geilige Geift das Herz gefdidt, gute 
Berke gu tun. Darum fei die Lehre bom Glauben nit gu fcelten, als 
ob fie gute Werke verbdte, fondern vielmehr gu riihmen, da fie lehre, 
gute Werke gu tun. — Ym 14. Urtifel fommmt Luther auf die KI o fter = 
geliibde gu fpreden und beftatigt, wenn aud nur gang furg, die lange 
Ausfibrung de3 27. Urtifels der Auguftana. Wahrend Luther einfach 
fagt, dak die Noftergeliibde ftrads wider den erften Hauptartifel ftritten, 
dah e8 Chriftum berleugnen beige, wenn man durd) da3 RKofterleben in 
den Simmel fommen twolle, und dak e3 eine Gotteslajterung fei, wenn 
man fage, bas Rlofterleben fet der Taufe gleich, fo fiihrt das die 
Auguftana weiter aus, indem fie das Vorgeben der Papiften an den 
Pranger ftellt, dak man durd) da8 Kojterleben Vergebung der Sinden 
49 
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und Redtfertiqung berdiene und tak man dadurd mebr eriwiirbe als mit 
allen andern bon Gott verordneten Standen. Mithin fei das Mojter- 
Teben durdaus verdammlid, gumal da eS gur Chelofigkeit verurteile; 
und twie e3 um die RKeufdheit der Menfden ftebe, wiffe man wohl. 
Gottes Ordnung und Gebot finne durd Koftergeliibde nicht aufgehoben 
werden. Aller Gottesdienjft, der von Menfdjen erdacht und erwahlt fei 
obne Gottes Befehl und Gebot, fei wider Gott; denn die Heilige 
Sdrift fage Matth. 15,9: Sie dienen mir vergebens mit ihren Men- 
fdengeboten. St. Paulus lehre iiberall flar und deutlid, dak man nur 
durd den Glauben bor Gott gerecht werde, und daber fei das Klofter- 
leben ein unrechter, falfder Gottesdienft, da die Monde lehrten, das 
Kilofterfeben tue genug fiir die Giinden. Cin gottlojes und wider 
Gottes Gebot getanes Geliibde fei unbiindig und nichtig, Chrifto twerde 
Damit feine Chre geraubt, der allein uns gerecht mache. Ferner wird 
der greulide Srrtum geftraft, dak man im RKlofterleben iiberfliiffig gute 
Werke tue, die man andern gugute fommen lafjen fonne, und dak man 
Die Leute iiberrede, in den erdicdteten geifiliden Ordcensjtanden gu leben, 
fet Hrijtlide Vollfommenkeit. So merde die Geredhtigkeit de3 Glaubens 
und der rechte, wahre Gottesdienft verdunfelt. Wenn das Vol€ hore, 
der [edige Stand im RKlofterleben fei allein heilig, tebe eS mit befdhiwertem 
Geivijjen im Chejtande. Wenn eS hire, die Vettler (im Klofterivefen) 
feien allein vollfommen, fo fonne e8 nicht wiffen, ob man mit gutem 
Gewijjen Giiter befiken diirfe. Und wenn nun gar etlide Weib und 
Kind verlaffen batten und ins Klojter gegangen feien, weil da3 Klofter- 
leben Gott bejjer gefalle als der andern Leben, fo fet gu fagen, dak e8 
ein gefabrlider Stand fei, der GotteS Gebot nicht fiir fich habe, bin- 
gegen ein guter und vollfommener Stand, der fid) auf Gottes Gebot 
gtiinde. Die Auguftana fakt fdlieblic&h alle gottlofen Metnungen und 
Srrtiimer, die an dem Klofterleben EHeben, gufammen und fagt: ,Die- 
weil denn foldjes alle3 falfd, eitel und erdidtet ijt, fo macht e3 aud 
die Mlojtergeliibde nidtig und unbiindig.” — Den Vefdjluk macht 
Luther im 15. Artifel mit den Menfadenfabungen, iiber die in 
der Augsburgifden Konfeffion fein befonderer Artifel enthalten ijt. 
Luther fagt: ,Dak die Papiften fagen, Menfdenfabungen dienen gur 
Vergebung der Sinden oder verdienen die Seligfcit, dad ift unchriftlid 
und berdammt.“ 

Wir fehen flar, Luther ftimmt in all den von ihm nambaft ge- 
madten Bunften genau mit der Augsburgifden RKonfeffion iiberein. 
Auch nidt die leifefte Whweichung von ihr findet fich in feinen Sagen. 
Daber ijt eS auch fclechterdings feine Frage, daB er e8 in den bon ihm 
nidt nambaft gemachten Stiiden der Lehre mit der Auguftana halt und 
ba er in den bon ihm behandelten Stiiden, bon denen in der Auguftana 
nicht die Rede ift, ihr nicht widerfpridt. Derfelbe Geijt und Ginn, der 
die Auguftana durdhiwebt, findet auch in feinen Gaben feinen Wusdrud. 
Beide ziehen alle drijtliden Lehren allein aus der Heiligen Gehrift, ohne 
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fich irgendwie bon menfdliden Meinungen beeinflufjen gu laffen, und 
daber ijt beiden das Papfttum der allerfdredlidfte Greuel, weil eS die 
Schrift beifeitelakt und die Geligkeit blok auf menfdlide Meinungen 
griindet. Yn beiden ijt das Papfttum geridtet, und das Urteil, das iiber 
pasjelbe gefallt ijt, wird beftehen bid ans Ende der Tage, two der Papft 
endlid) Dem lebten Gericht verfallt. 

Gott aber fet ewig Lob und Dank fiir diefe Cinhelligfeit in der 
Lehre! Sdlimm ware e3 gewefen, wenn Luther irgendwie bon der 
Auguftana abgetwiden ware. Wie hatten da die Feinde jubiliert! Go 
aber twar ihnen Ddiefe Freude nicht gegonnt, und beide, Luthers Sage 
und die AWugsburgifde Ronfeffion, ftehen in ihrer Cinigfeit da als 
Grundpfeiler de3 wahren, chriftliden Glauben3, die auch die Pforten 
der Holle nicht gu ftiirgen bermogen. 

Milwaukee, Wis. O. F. Hattftadt 


<4--> 
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Study on Heb. 4, 9—13 
Eisenach Epistle for Seventeenth Sunday after Trinity 


The author of the Letter to the Hebrews calls the attention 
of his readers to the message of the Son,1,2; the Prophet equal 
with God, 1,2—14, whose message deserves to be heard and 
accepted, 2,1.2, since it was confirmed by God Himself, 2,3. 4, 
and since it speaks of so sure and so marvelous a salvation, 
2,5—17. Therefore they ought to consider their Apostle and High 
Priest, Christ Jesus, greater than Moses, 3,1—6, and not harden 
their hearts in unbelief lest they, like unbelieving Israel of old, 
fail to obtain the promised rest, 3,7—-19. For unto us, like unto 
them, is promised a rest. When God promised a rest to His people, 
He thought not merely of the rest in Canaan; He had in mind 
another rest, that in heaven. Unbelieving Israel lost both Canaan 
and heaven, and even those who entered into the Promised Land 
had not thereby entered into the rest promised to God’s people; 
for if Joshua had brought them to rest, God would not afterward 
have spoken of another day, 4,1—8. The Epistle-lesson for the 
Seventeenth Sunday after Trinity, linking up with the standard 
Gospel-lesson for the day, pleads with all Christians to labor to 
enter into the rest remaining for the people of God and promised 
to them in His unfailing Word. 

“There remaineth therefore a rest to the people of God,” v. 9. 
Since God in His holy Word, Ps. 95, through His prophet pleads 
with the people, the Jews living in Canaan, i.e., the promised 
land of rest, not to harden their hearts against His invitation to 
enter into His rest, Joshua could not possibly have brought Israel 
to their final resting-place. There must therefore (otv, conse- 
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quently, draws the conclusion from the premises given vv. 4—8) 
be remaining another rest to the people of God. “The people of 
God” was the name given to Israel as a nation because this nation 
had been chosen by God Himself as His own, His peculiar people, 
to whom in a special manner He had revealed Himself, to whom 
He had granted privileges and rights granted in like measure to no 
other people, or nation, on earth. Cp. Rom. 3, 2; 9, 4.5; Ex. 19, 3—46; 
Deut. 7, 6—24; 5,32—40. Within this nation many refused to be- 
lieve the Word preached to them, Heb. 4, 2, and were therefore not 
accepted by God as His people, not given the rest promised to the 
people of God, the true believers among Israel. In the times of 
the New Testament the Israel of God, the people of God, are all 
believers, Jews and Gentiles, Gal. 6,16; Rom. 9,6—8. 24—26; 1 Pet. 
2,9.10. To this people of God in its entirety, to all the individual 
members of this people from Adam and Eve to the last member 
of the human race received through faith into membership with 
this peculiar people of God, there remaineth a rest. The very fact 
that they are members of God’s people warrants to them the ful- 
filment of their hopes and expectations, for God is true and His 
promises cannot fail, being the promises of Omnipotence and Grace, 
Rom. 15, 8.9; 2 Cor. 1, 20. 

The writer designates this rest as a cofPatiouss, the only time 
this word occurs in the New Testament. The rest remaining to 
the people of God is on the order of a sabbatical rest, such as was 
commanded to the people of the Old Testament, Ex. 20, 8 ff.; 35, 3; 
Num. 15, 32 ff.; Lev. 23,3 (assembly); Num. 28,9ff. (sacrifice). 
Israel was to rest from work so that God might have His work in 
them. Hymn 391, 4. This was the antitype of God’s sabbatical rest, 
Gen. 2, 2. 3, and, like the latter, a prototype of the New Testa- 
ment rest. Col. 2,16. 17. 

Therefore the writer continues: “For he that is entered into 
His rest, he also hath ceased from his own works, as Ged did from 
His.” v.10. “His rest” refers to the rest which God has prepared 
for His people. God Himself calls it My rest, 3,11; 4,3.5; the 
writer, His rest, 3,18. Every one who enters into God’s rest (and 
only he) shall himself also cease, rest, from his own works. That 
this rest is not an absolute rest, a dolce far niente, complete in- 
activity, is evident from the fact that the writer compares this 
cessation from labor to that of God’s rest from His works. This 
rest of God is explained and restricted by v.4, where the writer 
quotes Gen. 2,2. God rested from His works which He had pro- 
posed to do during the six days of creation. The activity of Him 
who needs no rest, Is. 40, 28, and does not rest, Ps. 121, 4; John 5, 17, 
did not cease; it assumed a different sphere. Creation having 
ceased, He rejoiced in His finished work, Gen. 1,31; Prov. 8,30. 31, 
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and henceforth preserves and governs all creatures, Is. 40, 26 ff.; 
44,24—28; Heb.1,4; Ps. 121. 

In like manner, Soneg, every one that has entered into His 
rest has also ceased, come to a rest (aorist), from his own works. 
Note the close correspondence of these words with those used 
of God’s rest. The rest of the people of God consists in ceasing 
from the works proposed for them, allotted to them, in this time 
and world. The good works which God had before ordained that 
His Christians should walk in them, Eph. 2,10, have been accom- 
plished. Now their activities take on a different form. As their 
bodies are now transformed into spiritual bodies, as they are no 
longer sinful, mortal, corruptible, imperfect, vile bodies but 
changed, fashioned like unto the glorified body of their Savior, 
so their activities are on a much higher plane, purely spiritual, 
perfectly holy and righteous. No longer will there be for them a 
sowing in hope, but the joy of harvesting and fruition. No longer 
will sorrow and sadness, their constant companions in this world, 
be at their side; for them that rest is forbidden ground. As Chris- 
tians enter into this rest, joy and gladness will take them at 
their hand, and sorrow and sighing shall flee away, Is. 35,10. 
There will be no more weariness in doing their daily task, no 
more disappointments and perplexities and self-reproaches. There 
is God’s rest. Into that rest shall their works follow them, glori- 
fied as they themselves are glorified, all sins washed away, all 
stains removed; all those imperfections which caused them so much 
heartache, are deleted from their works, yea, from their memory of 
these works, even as God remembers their iniquities no more. 
Jer. 31,34; Heb. 8,12. With joy and pleasure shall they behold the 
works of their hands which they wrought while still on the earth, 
just as God saw all things He had made and rejoiced, for they 
were very good. They will join in the chorus of angels and arch- 
angels, Rev. 5,12.13, and with all the heavenly host serve their 
God and Savior in that new earth wherein dwelleth righteousness, 
in all holy conversation and godliness, without spot and blameless. 
2 Pet.3,11—14. That is the sabbatical rest of God, prepared by 
Him for His own people. 

“Let us labor therefore to enter into that rest lest any man 
fall after the same example of unbelief,’ v.11. “Let us labor,” 
make haste, exert ourselves, give diligence, “to enter into that 
[éxetvnv] rest,” the glory of whose bliss exceeds all human under- 
standing, like which there is no other rest, “lest any man fall after,” 
fall in, i.e., fall into and remain lying in this state, “the same 
example” (ixéserypa properly what is shown by being placed under 
the eyes, a suggestive sign, an example). He had placed before 
the eyes of his readers the disobedience and unbelief of Israel as 
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a warning example. “Unbelief,” dxevteia, refusing to be persuaded, 
non-compliance, obstinacy, which is moved neither by the com- 
mand and the threats of the Law, hence disobedience, nor by the 
invitation and promise of the Gospel, hence unbelief. The life of 
these unbelieving Israelites, instead of being an ensample of faith 
and love and perseverance and loyalty, serves only to show the 
sad results of unbelief. What a tragedy! Shall we fall in like 
manner? Shall our life serve no other purpose than to be an 
example of warning to future generations? Perish the thought! 
Then let us hasten, use every diligence, to enter into that rest 
before the door is closed forever and we are too late. Our guilt , 
and consequent punishment would be the greater, since we are 
no longer living in the time of the Old Testament but are privileged 
to live in New Testament times, offering so many more advantages 
and blessings, which increase in like measure our obligation to 
give the more earnest heed to the things which we have heard, 
2,1—4; cp.1,1.2; 3,1—6, and since the power and efficacy of the 
Word remain unchanged. This is the next thought brought out in 
vv. 12.13, which are connected with the preceding edmonition by 
yée. The author adds another powerful reason for making haste 
to enter the rest promised in the Word of God. 


“For the Word of God is quick and powerful and sharper than 
any two-edged sword, piercing even to the dividing asunder of 
soul and spirit and of the joints and marrow and is a discerner 
of the thoughts and intents of the heart,’ v.12. The Word of God 
is the subject of this and the following verse. What does the 
author mean by this term? We may at once dismiss the opinion 
of a number of interpreters who refer this term to Jesus Christ, 
the Word of God. Christ is never so called in this epistle, and 
Meyer correctly states that “the expression was too unusual for 
it to be employed and understood without further indication in 
this special sense, where the connection did not even lead up to it.” 
The term “Word of God” is an all-comprehensive one, including 
every word, every utterance, of God, no matter at what time, in 
what place, in what manner, it was spoken — whether spoken by 
the Father, 1,5—14; by the Son, 2,12.13; by the Holy Ghost, 3, 7; 
whether spoken by angels, 2,2, or by men, 1,1; 2,3.4; whether 
by means of oral or of written speech, the word of God recorded 
in a book from which one may quote, to certain places of which 
one may refer, 2,6; 4,4.5; whether this Word is recorded in the 
Pentateuch, 4,4; 6,13—7, 28; 9—12, or in the historical books, 1, 5; 
11, 30 ff.; 13,5, or the Prophets, 2,13; 8,8—12; 10,15—17, or the 
Psalms, 1,5—14; 2,6.12; 3,7—11; 5,5.6. etc.; whether this Word 
is the Gospel, 4, 2, etc., or the Law, Moral, 10,30; Ceremonial, 9, 8. 
Note especially the manner in which the author throughout 
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the entire epistle speaks of the Old Testament in all its parts as 
of the Word of God, not only as containing the Word, not only 
with reference to certain utterances of God, not only in so far as 
it refers to Christ, is the “cradle of Christ”; no, the Old Testa- 
ment in its entirety is to him the Word of God; the mere fact 
that an utterance of God or any fact is recorded in the Bible is 
to him proof sufficient of the truth of this utterance or fact. (Cp. 
Dr. Engelder’s article on “What the Liberal Theologian Thinks of 
Verbal Inspiration” in the May and June issues of this periodical.) 
The author quotes a book as the Word of God. His religion is 
indeed, if anything, a book religion. Is it on that account a dead, 
a deadening religion, stifling all activity, leading us into obscur- 
antism and disaster? ‘The writer of Hebrews certainly did not 
think so. 

The Word of God is “quick,” tév, living, imbued with life. 
The present participle is timeless and durative. Though spoken 
and written hundreds, thousands, of years ago, it is by no means 
dead ballast, an outworn philosophy of life, of value to us only in 
a theoretical way, as a record of man’s efforts to search out God 
or of the religious experiences of past ages. No; it is as living and 
pulsating with life today as it was when it was first written. And 
it will ever remain alive; the passing years, yea, eons, cannot 
deprive it of its living power; it is the Word of God, which liveth 
and abideth forever, 1 Pet.1, 23. Since it is ever alive, it is always 
“powerful,” éveoyis, active, at work. Never for a moment does its 
activity cease, its dynamic energy stop. In no instance does it 
return void to its Author; always it accomplishes that which He 
pleases; unceasingly it prospers in the thing whereto He sent it, 
whether that be to serve as a savor of death unto death or as 
a savor of life unto life. For it is not man’s word; it is the Word 
of God, higher than man’s word as the heavens are higher than 
the earth. This live, active Word of God is “sharper than any two- 
edged sword.” When John on Patmos saw one like the Son of 
Man standing in the midst of His congregation, represented by 
seven golden candle-sticks, he saw coming out of His mouth a 
sharp two-edged sword, His Word, Rev.1,16. A two-edged sword 
is the better able to penetrate deep into the body and sever the 
more quickly and thoroughly the members of the body. The Word 
of God is sharper than any other sword. No man-made blade can 
equal, or even approach, in point of keenness this sharpest of all 
swords. Man-made swords may cut in two heavy bars of iron; 
Damascus blades have been known to be so keen as to cut through 
a soft feather pillow. The sword of the Word of God is sharper, 
keener than that. It pierces, it penetrates, “even to the dividing 
asunder of soul and spirit.” Again the present participle denotes 
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timeless and durative action. It is continually piercing, always 
keen, never dulled, no matter how long and how often it is active in 
piercing and dividing. Witness the power of the words spoken 
by God on the first days of creation. From the moment the word 
was spoken, alive, active, keen, piercing, it divided the light from 
the darkness, the waters from the waters, the dry land from the 
seas. And to this day by virtue of the word spoken six thousand 
years ago light is divided from darkness, waters from waters, dry 
land from the seas. So it will remain until God Himself will 
revoke His word, until He will speak that word whereby heavens 
and earth will pass away and make room for the new earth, the 
new heavens, and time will pass into eternity. Cp. also Gen. 8, 22. 

As the word on the first day penetrated primeval darkness and 
divided darkness and light, so the written Word of God pierces 
man, to whom it is addressed, penetrates into his inmost being, 
“even to the dividing asunder of soul and spirit and of the joints 
and marrow.” What is the meaning of these words? There are 
many different interpretations. In his Greek-English Lexicon, 
Thayer says: “Many take pegupds actively: ‘up to the dividing,’ 
i. e., so far as to cleave asunder or separate; but it is not easy to 
understand what the dividing of the ‘soul’ is. Hence it is more 
correct, I think, and more in accordance with the context, to take 
the word passively (just as other verbal substantives ending in pos 
are used, ...) and translate even to the division, etc., i. e., to that 
most hidden spot, the dividing line between soul and spirit, where 
the one passes into the other.” We cannot agree with Thayer. 
Neither the noun which occurs only once more, Heb. 2, 4, nor 
the verb denotes a separation of two objects previously united, 
but invariably the dividing of one object into various parts, Luke 
12,3. Such dividing may be done for the purpose of distribution, 
Mark 6,41, the noun being used in this sense Heb. 2,4; of im- 
parting, Rom.12,3; 1 Cor.7,17; 2 Cor.10,13; Heb.7,2. This 
dividing is quite frequently a disturbing one, a dividing that causes 
unrest, dissension, strife, 1 Cor.1,13; 7,34;* Matt. 12, 25. 26; 
Mark 3, 24—26. Moreover, the passive sense, advocated by Thayer, 
will not suit the second pair named by the writer, joints and mar- 
row; they do not “pass one into the other.” We therefore prefer 


* In 1 Cor. 7,34, where there are a number of variant readings, many 
interpreters and critics connect peyéguota with v.33 and translate: “And 
he is divided,” viz., in the matter of cares, some calling hirn in one direc- 
tion, some in the other. See Lenski, Interpretation of First and Second 
Corinthians, p.326f. Even if one connects it with v. 34, there is here not 
a separation of two things formerly connected, but a division of care, 
the one caring only for the Lord, the other dividing her cares between 
the Lord and her husband. 
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the interpretation according to which the four items named are the 
objects divided, each one for itself being cut into pieces. That is 
in full keeping with the general usage, with the context, and with 
Scriptural teaching. 

Briefly stated, the author means to say that the Word of God 
pierces, divides, judges, both the psychic and physical elements of 
man, both the inner life and the body in and through which this 
inner life operates and is manifested. The inner nature is described 
by three terms, wuxn, xveipa, and xagdia. It would only confuse 
the hearers if the pastor would try to explain the exact meaning 
of these words at great length. All denote life in one or the other 
form or manifestation. The best definition, in our opinion, is given 
by Lenski in his Commentary on Corinthians, p.729: “Man is 
composed of two parts, the one material, the other immaterial. 
The latter is designated in Greek by two terms, vy) and xveipa. 
By yx} is meant the immaterial part as it animates the material 
part or body, making it alive. By zvetya is meant the same im- 
material part, but as it is open to impressions from the supreme 
xvedua, the Spirit of God. Death separates the immaterial from 
the material part, but wvx7 and xvetya cannot be separated, being 
one entity; these two can only be distinguished as two sides of 
a unit.” The heart may be defined as the seat of life in its vari- 
ous manifestations, as physical, mental, moral, emotional, etc., life. 
“Joints and marrow” are usually interpreted in a figurative sense, 
as “the ligaments and marrow of the soul and spirit,” denoting 
“the innermost and hidden depth of the rational life of man.” 
Meyer. That seems rather far fetched, and the few examples from 
classical Greek adduced are not convincing, because there the 
expression is puehds wuxiis, while here two pair of words are placed 
side by side, and the te . . . xat does not connect the second pair 
with the former, but simply joins the two terms joints and marrow 
together closely. Cp. on this use of the double conjunction 
Luke 22,66; Acts 1,1; 8,12; 24,15; etc. ’Eviipnos denotes what 
is in, or produced by, the tuydéc, thoughts arrived at not by a 
process of calm, logical reasoning, but on the spur of the moment, 
motivated by some emotion or passion (cp. Matt.9,4; 12,25), 
while évvovx denotes what is in, or produced by, the vots, the under- 
standing, intelligence, reason. Both are ascribed to the heart, since 
the heart is in the Greek language the seat of intellect, emotion, 
will. Hence the meaning is that both inwardly and outwardly, 
both as to his soul, his spirit, his heart, and as to his body, man 
is affected, and affected deeply, stirred to the innermost depths 
of soul and body, by the living, active, sharp, penetrating, divid- 
ing power of the Word of God, be that Law or Gospel. On the 
soul-stirring power of the Law, piercing the heart of man, dividing 
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it against itself, causing strife, dissension, the thoughts accusing, 
excusing one another, read Smalcald Articles, II. Of the Law; 
Ill. Of Repentance (Trigl., p.479). The preaching of the Gospel 
has the same effect. Christ Himself assures us that the Holy 
Ghost through the preaching of the Gospel convicts man of sin, 
of righteousness, of judgment. His going to the Father to procure 
righteousness, His defeat of the devil, salvation to all that believe 
on Him, that is Gospel pure and unadulterated. And this word 
carries a certain conviction into the heart of the unbeliever. 
Christ tells us that the unbeliever, when hearing the Gospel will 
be convicted by the Holy Spirit of its truth. Their own conscience 
will tell them that there is no other righteousness than that pro- 
cured by Christ, that there is no other way to salvation than 
that pointed out to them in the Gospel. And so long as they refuse 
to accept this message of pardon and peace, their heart and soul 
and spirit will be divided against itself; they will be torn by con- 
flicting thoughts and emotions; they will be constantly kicking 
against the prick which the Word of God pressed deep into their 
soul, constantly fighting the sword piercing ever deeper, causing 
never-ceasing, ever-increasing despair and damnation. There is 
no peace, saith my God, to the wicked, Is.57,21. The Word of 
God — the Law, commanding peace with God and man, the Gospel, 
granting that peace to all that believe — will in all that reject it 
work peacelessness. 

This piercing, dividing power of the Word of God is not con- 
fined to the soul and spirit; it has the same effect on the joints 
and marrow of the body. Anything that influences the soul, or 
spirit, which dwells in, and operates through, the body and its 
members, naturally reacts on the body and its component parts. 
That is especially true of the soul-stirring, spirit-swaying power 
of the Word of God. When David refused to listen to the Word of 
God, so well known to him, so often coming to his mind after his 
sad fall, not only his soul but also his body suffered untold agony, 
Ps. 32, 3.4. That has been the experience, though not always in so 
high a degree, of untold thousands who steadfastly refused to obey 
the Word of God. 

Not only the unbelievers, also the believers, have experienced, 
and will experience throughout their lives, the power of the living 
word. To them it has become the savor of life unto life. In and 
through His Word God hath shined into their hearts, giving to them 
the knowledge of the glory of God in the face of Jesus Christ, 
2 Cor. 4,6. What a blessed division has taken place within their 
soul and spirit! No longer does Satan hold undisputed sway over 
them; Christ is now established on the throne of their hearts. 
No longer are they under the dominion of their sinful flesh; the 
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Holy Spirit is now their Lord. Rom. 6,11—23. No longer without 
Christ, without God, without hope, without peace in this world, 
but brethren of Jesus, children of God, filled with the blessed hope 
of eternal life, the peace of God passing understanding ruling in 
their hearts, heavenly joy and satisfaction the key-note of their 
lives. Rom.5,1ff. This Gospel with its message of forgiveness 
and hope and joy, of union and communion with God, gladdens 
not only the spirit, revives not only the soul, Is. 57,15—19; 61, 1—3; 
it heals the body, so that the bones broken by God’s hammer of 
the Law (Jer. 23, 29) again rejoice, again are made whole, Ps. 51, 8; 
6,2 (cp. vv. 8.9); Heb. 3,19 (cp. v. 16). 

This peace and joy of body and soul, however, is not un- 
disturbed. The Christian is not perfect. He still sins daily, hourly. 
And the Law of God, searching, probing the inmost heart and 
spirit, reproaches the Christian for his sin. There is in him a 
never ceasing division, dissension, the old fighting against the new, 
the spirit against the flesh. Paul describes this constant division 
which begins in the conversion of man and continues throughout 
his life in that chapter of remarkable depth and insight into the in- 
ner life of a Christian, Rom.7. That is a division which affects 
soul and body. The very fact that a Christian, the farther he 
advances in sanctification, sees the clearer his imperfection, his 
lack of fervent love toward his Creator, Savior, Comforter, causes 
him many a sorrowful hour, many a heartache, many a physical 
discomfort and anguish. Read penitent David’s prayer, Ps. 38, 1—8, 
and Luther’s masterly introduction to this psalm: “This is a psalm 
of prayer wherein he complains of his sins, which cause anxiety 
and sorrow to his conscience and permit him to see naught but 
the arrows of God, that is, wrath, threats, death, and hell. This 
sorrow consumes marrow, bones, strength, and vigor, distorts the 
face, the color, all senses, one’s whole bearing. For really to feel 
sin and the despair of an evil conscience is agony above all agony.” 
(Vol. XIV.) Cp. also Ps. 119,120; Hab.3,1.16; the agonized cry 
of Paul after having described the division within himself, Rom. 
7,24 (this body of death!). So the division continues throughout 
the life of a Christian, a life made up of battlings, dissension, 
groanings, while waiting for the consummation of that hope en- 
gendered in us by the Word of God, our final adoption, to wit, the 
redemption not only of our soul, but also of our body, Rom. 8, 23. 
But throughout this constant division the living, active Word of 
God not only keeps alive, constantly stirs up afresh this strife; the 
same Word, that same Gospel, gives strength to the new man to 
divide, to separate from that reborn heart the love of sin and 
fleshly lusts, to conquer the old man, to serve God in holiness and 
righteousness forever. 
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The apostle adds another clause, further describing the ac- 
tivity of the Word of God. It is “a discerner of the thoughts and 
intents of the heart.” We have brought out the distinction between 
thoughts and intents above. The word translated “discerner,” 
xgitixds, means one able to judge, skilled in separating, xgivewv, 
truth from falsehood, good from bad, in sifting all the evidence 
in a given case, and then, on the basis of such thorough investi- 
gation, to render his descision, his sentence of guilty or not guilty. 
This power to be the criticiser, the judge, of man is inherent in the 
Word of God. Man, vain fool that he is, proudly calls himself a 
critic of the Bible. Man dares to let his reason, his thoughts and 
intents, sit in judgment upon the Word of God, accept whatever he 
pleases, reject whatever does not seem in agreement with his prej- 
udices. The fact of the matter is that not man, but the Word is 
the critic, the judge of man’s actions, his words, his very thoughts 
and intents. Human judges can judge only what is open and 
manifest. The Word of God goes deeper; it penetrates to the 
very bottom of the matter; it goes down into the heart and sifts, 
separates, classifies, judges, the inmost emotions and -conclusions, 
the secret desires, the hidden well-springs of his words and ac- 
tions. And according to its findings it judges. He that believeth 
shall be saved, is declared righteous; he that believeth not shall 
be condemned. This sentence is pronounced upon man already in 
this world. We have heard that in and through the Word the 
Holy Spirit convicts the world of its unbelief, John 16,8.9. Simil- 
arly Christ says to the Jews: John 6, 45.46. Moses accuses them 
even while they are alive, not Moses in person but through his 
word written in the Bible. The Word proclaimed by man for- 
gives or retains sin, John 20,23; Matt.18,18. The Word gives 
life eternal already in this world, John 5, 24; 6, 63.68. The Word 
of Christ written in the Bible, 1 Pet.1,11, shall judge mankind in 
the Last Day, John 12,47—50. The Word of God is the judge of 
the world. 

The apostle has described the intensive power of the Word 
of God; now he brings out the thought that extensively, its power 
is no less marvelous. “Neither is there any creature that is not 
manifest in his sight, but all things are naked and opened to the 
eye of him with whom we have to do, v.13. We see no reason to 
assume a change of subject here from the Word of God to God 
Himself. Neither the context, as Lenski states, nor the expression 
“before his eyes,” as Meyer holds, requires such a change. The 
context as little demands that we understand a person here as 
the previous verse requires a person. The attribution of eyes to 
the Word of God is in keeping with its personification in v. 12 and 
no more unsuitable than the attribution of eyes to the wheels of 
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the chariot in Ezekiel’s vision, Ezek. 1, 18; 10,12, this chariot being 
a symbol of the glory of God revealed in the Gospel. (See this 
periodical, Vol. VII, p. 184.) In order to judge the thoughts of the 
hearts of all men, it must be able to look into the hearts of all men 
and hence to direct its “eyes” upon all men. The Word of God, just 
because it is God’s Word, fixes its gaze on humanity, and before 
its piercing, penetrating eyes all men are naked, “stripped of all 
natural or artificial covering” (Delitzsch). They present them- 
selves to the eyes of the Word as they really and truly are. The 
Word penetrates the robe of outward, often hypocritical virtue 
wherewith men succeed in cloaking their inward depravity before 
the eyes of their fellow-men. It penetrates through all the shallow 
excuses, the scientific objections, advanced by unbelievers. It sees 
them all, not one being hidden, invisible, before its eyes, and sees 
them all in their true state. All are sinners, Rom. 3, 10—12. 23; 
1,29—31. If there is to be a justification of mankind, it must be 
in the manner described in Rom. 3, 24—28. Another very signi- 
ficant expression is used by the apostle, the force of which is un- 
fortunately lost in the translation “opened.” Teaxniew means to 
seize by the throat and throw back the head. No matter what 
efforts man makes to escape the all-seeing, piercing Word of God, 
they are useless. Before this Word there is no escape; all are 
forced to face it, whether they will or no. The Word of God comes 
to man irrespective of his wishes, and it demands a decision; one 
must either accept it or reject it. There is no middle ground, no 
possibility of neutrality. We must face the issue proposed by the 
Word. That is the application, the solemn admonition, which the 
apostle makes at the conclusion of this majestic passage. “With 
whom we have to do,” xgd¢ dv jpiv 6 Adyocs, towards which for us 
the Word. Our word must be directed toward the Word of God. 
Note the emphatic position of jpiv. We, the apostle himself and 
every one of his readers, we all, must speak to this Word, must 
answer its demands, must give word in response to its word. 
What shall our word be? Shall it be: I believe, O Lord; help 
Thou mine unbelief? Shall it be: Away with this foolishness? 
Shall it be the answer which Felix gave? Acts 24,25. Shall it be 
Is. 6,8 or Ex. 4,13? Answer we must. Silence would in this case 
be speaking louder than words. For the Word of God is a dis- 
cerner of the thoughts and intents of the heart. We may seek 
to screen our disobedience with pious words; we may succeed 
in hiding our true state before our fellow-men; that will not help 
us. Here we have to do with the Word of God, the eternal God, a 
Word that is ever alive, ever active, ever judging, ever demanding 
an answer. It will not let man go. It fastens itself in his memory. 
Business, pleasure, may drown out its voice temporarily, but it will 
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always return, always convicting, condemning unbelief and the un- 
believer; always justifying, sanctifying, saving, whosoever accepts 
its good tidings of great joy. 

This general truth in vv. 12.13 serves the apostle as a powerful 
motivation for his urgent plea in v.11; hence the for, v.12. The 
Word of God offers to us the rest prepared by Him. The Word, 
living, active, powerful, is able to work faith in the hearts of man. 
The Word makes that rest our own. The Word, piercing, penetrat- 
ing, knows whether our profession of faith is sincere or hypocri- 
tical. The Word fills the saddened, weary heart and spirit of the 
believer with heaven-born joy and peace. The Word creates 
unrest, disquietude, in the heart of all who refuse to accept its 
invitation to enter into God’s rest. The Word will judge all men; 
they will have to give account for their attitude over against its 
pleas. The Word will reject all who rejected it. The Word will 
open the portals to eternal rest to all that believed its marvelous 
message. Lord, open Thou by Thy Word our hearts to hear, to 
accept, to preserve Thy holy Word. Hymn 2,1. 2. 


The rich contents of this passage may be presented to the con- 
gregation in various manners. We shall submit a few outlines 
covering the entire text: Let Us Labor to Enter into Our Rest. 
1. It is so precious a rest. 2. It is offered so freely in the living 
Word. 3. Rejection of this offer is so serious a matter. — The 
Tragedy of Unbelief. 1. It rejects the rest prepared for the people 
of God. 2. It violates the majesty of the Word of God. — We Have 
to Do with the Living Word of God. 1. Therefore beware of un- 
belief. 2. Therefore confidently accept its invitation.—On the 
basis of vv. 9—11, one may speak on the rest prepared by God, a 
rest like God’s, a rest for believers only. Vv.12.13 will give oc- 
casion to point out the power of God’s Word. Intensively, it 
pierces body and soul; extensively, no man can escape its pene- 
trating eye. ere THEO. LAETSCH 


<—cr 
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Nineteenth Sunday after Trinity 
Jas. 5, 13—20 

Through faith in Christ Jesus we Christians are members of 
the Church of our Savior, Eph. 2,19—22; 4,4—6. This is truly an 
unspeakably great gift of our God. 

All believers are members of the body of Christ together with 
us, Rom. 12, 4.5; 1Cor.12,12ff. This truth is not to be considered 
a mere theoretical proposition, but is to be put into practise, 1 Cor. 
12,26. Especially in our times and in the hustle and bustle of 
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city life the Christians often remain strangers to one another. 
This is not in accordance with God’s will. In the concluding verses 
of the epistle St. James, besides teaching other important lessons, 
admonishes us regarding 


A Christian’s Concern for His Fellow-Christians 


1. In bodily distress 2. In distress of conscience 
3. In defection from the truth 


1 

Our text addresses the individual Christian, urging upon him 
a Christian conduct in several situations of life. It also admonishes 
the Christians regarding their attitude and actions toward their 
fellow-Christians in these situations. We shall restrict ourselves 
to the latter. 

“Is any sick among you?” Sickness is one of the chief char- 
acteristics of this vale of tears, the source of great misery and 
distress. Practically every one of us has experienced this scourge 
either himself or in his family. There is real suffering. Surely, 
“whether one member suffer, all the members suffer with it,” 
1 Cor. 12, 26. 

The Christians are not to ignore this distress. The elders of 
the church are to visit him. A congregation obligates its pastor 
to minister to the sick and should not overburden him with so 
many matters as to make it difficult for him to perform this im- 
portant part of his official duties. 

He is to pray over him that is sick. This direction is no argu- 
ment in favor of Christian Science. The pastor is not to supplant 
the physician. Luke 5,31 surely applies here. In illness the Chris- 
tian is to use every God-given means to regain his health. But 
unless God biesses the efforts of the physician, no cure can be 
effected. Such prayer is naturally offered by the patient, but 
his fellow-Christians should join in prayer with him. This prayer 
is to be a confident prayer, v. 15, but is also to resemble the prayer 
of the Savior in Gethsemane. 

This is to serve as a guide also for all Christians in visiting 
their fellow-Christian in bodily illness. They have one powerful 
means of helping him—prayer. This is much better than the 
ordinary conversations at the sick-bed, which are often a torture 
to the patient. 

Besides, the elders are to anoint him with oil in the name of 
the Lord, v.14. These words do not institute extreme unction, 
but merely refer to a common custom of the Orient of easing and 
relieving pain by the use of oil. Thus the Christian pastor and 
the Christians are to follow the example of the good Samaritan; 
if need be, they should gladly sacrifice time to assist in caring for 
their fellow-Christian. Thus they show true sympathy. 
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Sin is the source of all trouble, also of illness. We should 
indeed be careful not to regard persons who must suffer much as 
specially great sinners, Luke 13,1—5. But in times of sickness 
the conscience is often aroused and reminded of sins, v. 15. 
An aroused conscience causes greater distress than physical illness. 
The sinner attempting to conceal his sins often endures agonies, 
Ps. 32, 3. 4. 

What can we do to help the Christian brother in his grief? 
V.16 we read: “Confess your faults one to another.” If the sinner 
is to unburden his heart to you, he must have confidence in you 
that you will not judge him unmercifully, that you will respect 
his confidence, that you will do all in your power to help him. 

“Pray one for another.” God alone can forgive sins, and He 
does forgive them. Therefore you can confidently pray with your 
distressed brother. It is self-evident that you will use the precious 
Gospel to assure him of forgiveness. Such believing prayer is 
not in vain, vv. 16 b—18. 5 


In the last part of our text St. James refers to the greatest 
danger. The fellow-Christian has erred from the truth. This 
does not mean a temporary doubt, with which we are often 
afflicted, but a fundamental error, which causes the loss of faith. 
Strictly speaking, such a one is no longer our brother, is no longer 
a Christian, and is facing eternal death. 

Let us not be satisfied with regretting the fact that such a one 
is lost, nor let us be deterred by the fear that it may be difficult to 
convince him of his error; let us neither be wearied by rebuffs. 
Rather let us seriously ponder v. 20, consider the great stake, and 
implore God’s help in this important undertaking. What a joy 
when the lost sheep returns to the fold! 

In doing this, we are following in the footsteps of our Savior, 
proving ourselves His true disciples. May God grant us grace to 
become more and more perfect in these good works to the glory 
of His holy name! Paut F. KorwNeKeE 


Twentieth Sunday after Trinity 
Rom. 14,1—9 
With the 11th chapter of his Epistle to the Romans St. Paul 
has concluded the doctrinal portion of his letter. In the remaining 
chapters he deduces practical lessons. Sum and substance of all 
these instructions may be given in a verse included in. this text: 
“Whether we live or die, we are the Lord’s.” This is the natural 
and inevitable conclusion: After the Lord has received. us as His 
own, we must live as. His own, follow His commandments. So the 
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apostle speaks of piety in general, the use of God’s gifts, the 
practise of various Christian virtues, our civil duties; finally, at 
the end of chap. 13, we find a special motive for using great earnest- 
ness in performing these moral duties: The end is near.— But 
there are phases of Christian life and activity which are not 
covered by a specific command; in our text the apostle exhorts to 


Let we ane Christian Toleration 


1. In what matters Christian toleration is to be exercised 
2. How it is to be exercised 


1 

St. Paul speaks of those who are “weak in the faith.” They 
are not faithless; they are true Christians, fully persuaded as to 
the essentials of Christian faith, all those points that are plainly 
stated in Scripture (“God hath received him,” v.3). But there are 
certain things in which they have not yet reached the full convic- 
tion which others have attained. What were these things? Vv. 2. 6. 
These words leave room for various explanations. Perhaps these 
persons were ascetically inclined; thought it best for their own 
spiritual life not to eat meat or drink wine, v. 21, and to set aside 
special days for devotion and Christian activities; not with a view 
of meriting favor or reward, but solely because they deemed it 
profitable. Or perhaps they were Jewish Christians, who still 
thought it best to adhere to the old distinctions between clean and 
unclean meats or (because it was difficult to ascertain whether the 
meat they bought was not part of a heathen sacrifice) not to eat 
meat at all; because wine was universally abused, it would be 
best to abstain from the drinking of it altogether; because they 
found the special holidays of the Old Covenant good for their own 
spiritual life, they continued to maintain the old custom. 

This, then, does not apply to matters that are definitely de- 
cided, by command or prohibition, in the divine Word. But there 
are many things not covered by divine instructions; beyond gen- 
eral principles God has given no command regarding meat and 
drink (only the abuse forbidden), clothing (only modesty enjoined, 
pomp and ostentation forbidden), holidays (only the command to 
hear God’s Word diligently), all the externals of divine services, 
the amount of our contributions for the Lord’s work, amusements 
(only sinful pleasures forbidden), etc. These, then, are matters 
in which Christian toleration is to be practised. — How? 


2 
Vv.1.3. Those who are strong enough to free themselves of 
such scruples must not despise the weak, as though they were 
better Christians, much less condemn them as unchristians; on 
50 
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the contrary, they must receive them as brethren. They may 
indeed try to relieve them of their unnecessary doubts, but finally 
must allow them to retain their own convictions. They should 
even be careful how they use their own Christian liberty, vy. 
20—22. 

The weak, on the other hand, must not condemn the others 
because they do things which they themselves feel constrained 
to avoid; must not give room to the thought that they are better, 
more conscientious Christians, thus drifting into pharisaic self- 
righteousness. Both must be on their guard lest they pass un- 
charitable judgments on others, their thoughts and motives; re- 
membering that in these things every one must feel his own 
responsibility to his Lord and act as he thinks right, without judg- 
ing the other, vv. 3. 4. 

There are conditions, however, under which such indifferent 
things cease to be indifferent. They must be done unto the 
Lord, v.6, to the honor of God; for all our life must be lived 
unto the Lord, v.8. As soon as something I do (or fail to do) 
conflicts with the obligation I owe to the Lord, it ceases to be an 
adiaphoron and becomes evil.— Furthermore, we must be fully 
persuaded that we are right in whatever action we take; when 
in doubt, don’t! — Or there may be accompanying circumstances 
which remove the act from the realm of indifference, e.g., if it 
leads us into temptation to sin.— There may even be cases where 
toleration becomes wrong, when people try to impose adiaphora 
on others as an obligation, Gal. 4, 9—11. 

The supreme law here, as in all things, is the law of love; 
love to our fellow-Christians, whose “keepers” we are, and love 
to our Lord, who has died and is risen for all of us, both weak 
and strong. Where that law is observed, there will be peace and 
harmony, each helping the other on the way to life. 

THEO. HoyER 


Twenty-First Sunday after Trinity 
Eph. 6, 5—8.* 

Through sin, work has become a burden and a drudgery, 
Gen. 3,19. In our thoughts, labor and sorrow usually go together, 
Ps. 90,10. This is true especially when we must work for others 
and under others, as employees in factories, shops, offices, homes, 
etc. As a result many regard labor as a necessary evil, perhaps 
even as acurse. The less of it, the better. 

But work is designed to be a blessing, not only physically and 
materially but also for the mind and the soul. It is to be an aid 
to happiness. 


* Entire Epistle-lesson, vv. 1—9. 
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How may a Christian Workman Find Satisfaction and Joy in His 
Daily Round of Labor? 


1. By cultivating a truly Christian attitude of mind 
2. By drawing constant inspiration from the dignity of his work 
3. By looking forward to the compensation that really matters 


1 


In order to find real satisfaction and joy in our work, even 
under adverse conditions, we must emancipate our minds from the 
current ideas and prejudices propagated by worldly-minded per- 
sons and strive to cultivate a truly Christian attitude of mind. 


A) Toward our employers. They are our “masters according 
to the flesh,” v.5. In everything which pertains to the work which 
they have engaged us to do, we are subject to them. This is both 
reasonable and Scriptural. Accordingly our attitude toward them 
is to be one of — 

a) Obedience. “Be obedient,” v.5. We are to carry out their 
commands in all things in which they have a right to make de- 
mands, Col. 3,22; Tit. 2,9; 1 Pet. 2,18, as long as we are in their 
employ. 

b) Good will. “With good will doing service,” v.7. Expos. 
Greek Test.: “Not simply with readiness but with the disposition 


that wishes one well.” The fact that a man is my employer does 
not remove him from the domain where I am to exercise my love. 
The very intimacy of our relationship makes the exercise of love 
all the more imperative. If Paul expected the Christian slaves 
of his day to render service with good will, how much more ought 
we to do this! 


Questions: Does your attitude toward your employer con- 
form to this Scriptural ideal? Are some of your unpleasant ex- 
periences perhaps the result of your failure in this respect? 


B) Toward our work, vv.5.6. At work it is often impossible 
to distinguish Christians from unbelievers. According to our text 
the true Christian attitude is characterized by the following “work- 
man’s virtues”: 

a) Conscientiousness. “With fear and trembling,” v.5. The 
Christian workman is to be filled with a solicitous zeal in the dis- 
charge of his duties. He is not afraid, in the first place, of being 
reprimanded or punished but of bungling his task. He is intent 
upon doing the best he can. 

b) Sincerity. “In singleness of your heart,” v.5, without any 
ulterior, dishonorable, selfish motives. He is open and above board 
in his dealings with his employer and in the discharge of his work. 
No scheming in the dark. No hypocrisy or shady subterfuges. 
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c) Honesty. “Not with eye-service, as men-pleasers,” v. 6. 
Expos. Greek Test.: “Eye-service is the service that is done only 
when one is under the master’s eye,— an obedience to save ap- 
pearances and gain undeserved favor, which is not rendered when 
the master is absent as it is when his scrutiny is on us.” How many 
workmen defraud their employers by “loafing on the job” or doing 
careless work. Not so the consistent Christian. He does the work 
for which he is being paid and does it as well as he can. 

d) Whole-heartedness. “From the heart,” v.6; Col. 3,23. Not 
mechanically, as an imposed task from which one cannot escape, 
but with personal interest, just as if the work were being done for 
one’s own self. “For the heart giveth grace unto every art.” 


Question: Is this your attitude toward your work? Examine 


yourself. 
2 


But if we would find satisfaction and joy in our work, we must 
also draw constant inspiration from the dignity with which God has 
invested it. St.Paul reminds us of the dignity of our daily work 
by pointing to two facts: 

A) By the faithful discharge of our duties in factory, shop, 
office, home, etc., we are “doing the will of God,” v.6. It is God’s 
commandments that we are carrying out. He is our Master in 
heaven, v.9. Faithfulness in our work is faithfulness toward Him. 
A glorious truth investing our humblest tasks and drabbest work- 
days with heavenly dignity and splendor. Here we have the di- 
vine glorification of the common tasks and drudgeries of life. 

B) In all our work, even in the most menial, we are “the 
servants of Christ,” v.6. Strictly speaking, we cannot divorce our 
daily work from our worship and religious service. Everything 
we do in faith is done “as unto Christ,” v.5, and “as to the Lord 
and not to men,” v.7. Thus our daily work is to be part and par- 
cel of our religious life, a sacrifice of mind and hand laid upon 
the altar of Christ. 

Questions: Are we conscious of doing the will of God when we 
work for our employers? Do we work as in the presence of God? 
Do we conduct ourselves as servants of Christ? 


3 


However, all this is very difficult. Under the stress and the 
discouragements of commercial and industrial life we often weaken 
and fall into the ways of the world. To revive our drooping 
spirits and to incite us to continued faithful service, St. Paul points 
us to the reward which God Himself holds out to us. In order 
to find satisfaction and joy in our work, we must look forward 
to this compensation, which alone matters in the end. 
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A) It will be a reward from the Lord Himself, v. 8, “the reward 
of inheritance,” Col.3,24. Since we have served Him, we shall 
receive our real reward from His hands. Compare our daily wages 
received from our employer with the reward bestowed by God. 

B) It will be an adequate reward. Nothing that we have done 
will be overlooked. ‘“Whatsoever good any man doeth,” etc., v. 8. 
Men may be unfair and stinting but not God. He is always just. 
In fact, His rewards far exceed our deserts. 

C) It will be bestowed without respect of persons, v. 9c. 
Among men family connections, a winsome personality, expe- 
diency, prestige, play an important part in the awarding of rewards, 
but not with God. He always judges impartially and justly. 

Conclusion. — Recapitulation, earnest exhortation to self-exam- 
ination and repentance. Christ’s perfection covers our imperfec- 
tions and makes satisfaction and joy in our daily work possible. 

E. J. FRIEDRICH 


Twenty-Second Sunday after Trinity 
Hes. 13, 1—9 
This long series of weighty admonitions is addressed to people 
who by the Law had been made to fear exceedingly and to quake, 
12, 18—21, but who had fled for refuge to the Gospel, to Jesus 12, 24; 
addressed to real Christians, members of God’s Zion, who receive 
an eternal kingdom which will survive the removal of heaven and 
earth. They are grateful, wish to serve God and be faithful, and 
needs must serve God and endure, 12, 25—29. They are told how. 


Instructions Christians Desire and Need 


1. How to serve God acceptably 2. How to persevere 


1 


V.1. With faith, God planted also brotherly love in the Chris- 
tians’ heart. To serve God acceptably, we must love those who are 
very dear to God, John 13,35; 1 John (entire epistle). No matter 
how much inconvenience, effort, time, money, it may cost, this 
vital, indispensable virtue of brotherly love may not be disregarded 
or skimped. 

Vv. 2.3. Manifestations of brotherly love. Persecuted Chris- 
tians rightly and wisely sought more healthful climates. Thus their 
brethren had opportunities to extend unselfish hospitality. Such 
opportunities come to us today. Take advantage of them. The 
strangers may not look very promising so far as rewarding or 
repaying you is concerned. Three men came to Abraham. He did 
not know them. Yet he entertained them most cheerfully and 
generously. They turned out to be angels and Jehovah Himself, 
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Gen. 18. May this consideration help to overcome any reluctance 
on your part. You never can tell what worthies you may have the 
privilege of entertaining in unpretentious strangers. 

V. 3. Believers being members together, should suffer and 
weep together, 1 Cor. 12, 25 f.; Rom.12,15. What would you desire 
if you were a prisoner? A letter, a call, a word of cheer, a word 
of intercession with some person in authority, above all with the 
Lord? Remember the prisoners and all shut-ins in just that way. 
The Philippians remembered Paul, Phil. 4,10. It may soon be your 
turn to suffer for His name’s sake. Today the brother, tomorrow 
you, —a realization which will deepen your sympathy and should 
move you to fortify yourself against a similar fiery trial. 

V.4. Unlike the wicked who forbid to marry and would sub- 
stitute free love for marriage, God holds the estate of matrimony 
in high regard. He Himself instituted it; Jesus honored it, John 2, 
1—11. It is the foundation of the family, the home, the church, 
the state, of human society, a source of purest happiness, an effec- 
tive means of curbing evil. You serve God by practising the vir- 
tues and works which reflect credit on this holy estate, by abhor- 
ring whatever would undermine, disrupt, desecrate it, such as 
defilement of the marriage bed, marital unfaithfulness, illicit sexual 
relations. The addition “But whoremongers,” etc., is added be- 
cause there was and is a tendency to condone sex offenses and 
aberrations as natural, to deceive with vain words, Eph. 5, 3—6. 
Hence v. 4b needs to be specifically stated. 

V.5. Your conversation, manner of life inclusive of disposition. 
1 Tim. 6,6—10. Here another reason: “I will never leave thee nor 
forsake thee.” To love and cleave to Mammon and to be discon- 
tented would be giving God the lie, saying in effect: “I can place 
no confidence on Thy promise. I have to look to Mammon to 
provide for me.” Do we know what we are doing when we allow 
love of money to stir, and even to dwell, in our hearts? Matt. 6, 24. 

How necessary just these admonitions pertaining to acceptable 
service of God are today! The author of Hebrews knows our times, 
puts his finger on the sore spots, and prescribes the remedies. 


2 


Vv. 6—9 are instructions as to how to persevere in the one and 
only saving faith. The precious promise v.5b should enable us to 
say: v.6b. The constancy of Christians is menaced by fear of what 
man can do to them. Instances of this are given vv. 2.3. From 
history, also current history (Russia), we may add, that man can 
torture Christians to death; from experience we know that man 
can ridicule and cause them grief in little mean ways too numerous 
to mention. But the Lord being our Helper, what, after all, can 
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man do that under God’s gracious government will not redound to 
our benefit and prove to be a blessing? Matt. 10,28. “Remember,” 
etc. V.7. Man did much evil to them, too. But believing the 
Lord’s promises, they continued to bear witness to the very last. 
Were they deceived? Fix your eyes on the end of their walk, not 
on their death so much as to what their death led, on the crown 
of righteousness, 2 Tim. 4, 8; of life, Rev. 2,10; of glory, 1 Pet. 5, 4. 
Such an end you surely desire. Therefore follow their faith. V. 8. 
Jesus Christ saved our fathers yesterday; He alone saves us today; 
and forever He is the Way to the Father, the only Way, John 14, 6. 
In Him alone was and is and will be salvation, Acts 4, 12. 

Also false doctrine imperils the perseverance of Christians. 
Matt. 7,15. Hence: v.9. The name of false doctrines, false re- 
ligions, is legion. Yet essentially they are one. The common de- 
nominator of them all is work-righteousness, denying altogether or 
minimizing man’s sinfulness and Christ’s merits, magnifying man’s 
natural ability, man’s glory. Therefore they are destructive of the 
Christian religion, a deadly poison. If you are carried about with 
these divers and strange doctrines, you will become unsettled and 
perverted in your faith. But you should seek that good thing, an 
established heart, which is the product of the Gospel of grace. The 
Law, too, is useful and necessary and must be ever retained. It 
reveals sin and God as a consuming fire to sinners. It is rule and 
norm of conduct. But only the Gospel reveals Christ, the Re- 
deemer, the grace of God. Only grace establishes the heart. 

Cling to the Law and the Gospel. Learn ever better to use 
and apply them properly. Concentrate on that, and you are spend- 
ing your time well, making real progress, 2 Pet. 3,18, attaining the 
goal, 1 Pet. 1, 9. G. BIRKMANN 


Twenty-Third Sunday after Trinity 
1 Tim. 4, 4—11 


The so-called Pastoral Letters of St.Paul are an invaluable 
manual for Christian ministers, 1 Tim. 3, 15. 

However, these letters are of vital interest to hearers also, 
imparting to them a better understanding and a deeper apprecia- 
tion of the holy ministry. It is for the good of the hearers that 
God instructs his ministers. Moreover, from God’s instructions to 
ministers, hearers are to learn much for their own lives. While 
ministers indeed are to be an example to believers, v.12, the same 
divine standards of godliness apply to both. (Well to point out 
this.) 

With this in mind, let us consider with deep interest what our 
text teaches concerning 
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“A Good Minister of Jesus Christ” 


1. He is nourished up in the words of faith and of good doctrine 
2. He refutes error 

3. He exercises himself unto godliness 

4, He commands and teaches 


1 


A) V.6. “Words of faith” are the divine Gospel-truths. 
“Good doctrine,” as opposed to error.— Timothy had long since 
been well instructed. 2 Tim.1,5; 2 Tim.3,15—17. Paul himself 
had instructed him. By the power of the Gospel, Timothy had 
attained the prime qualifications of a good minister, viz., a living 
faith in his Savior and holy consecration to His service. But as 
a good minister of Jesus Christ his inward life needed constant 
nurture and growth, and the means of such nurture and growth 
are the “words of faith and of good doctrine.” 2 Pet.1,5; 3,18; 
1 Pet. 2, 2. 

B) Apply this to all Christian ministers. The demands upon 
a modern pastor’s time are very exacting. But neither the pastor 
nor his congregation must ever lose sight of this need of nurture 
and growth by constant study of, and meditation upon, the “words 
of faith.” Undue curtailment of time for this certainly conflicts 
with the best interests of both the pastor and his hearers. Only 
by such nurture will the pastor remain and ever more become, 
“a good minister of Jesus Christ.” 


2 


Vv. 1—3 false doctrines and practises are mentioned which had 
arisen even in the days of the apostles. These Timothy was to 
refute, to “put the brethren in remembrance,” in mind, of the 
wickedness and danger of such teachings. Heresies are character- 
ized as “fables.” They are “mere abstract speculations without 
any connection with the historical realities and practical tendencies 
of Christianity” (Lange, Commentary). They are “profane,” un- 
spiritual (Luther), unholy, carnal. Their real origin, v.1. Finally, 
heresies are described as “old wives’ fables,” i. e., as silly, foolish. 
Cf.2 Tim. 2,16. All these Timothy was to reject and refute as 
opposed to the saving truth and endangering the very salvation of 
hearers. 

Application.— The Scriptures are replete with passages ear- 
nestly enjoining this very duty upon Christian ministers. In view 
of prevalent indifference with regard to doctrinal differences this 
duty becomes all the more imperative. Faithful performance of 
it may not make for popularity. Nevertheless it is a divine req- 
uisite of a good minister and faithful shepherd of the flock. 
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3 

A) “Godliness” is piety toward God, a complete, cheerful, 
happy conformity with, and submission to, the will of God in faith 
and love. 

B) “Exercise thyself.” As the Greek athletes put forth great 
effort in training to become physically fit to win in their ancient 
contests, so the good minister of Jesus Christ (and every Chris- 
tian) must strive for godliness, not only when this is a compara- 
tively easy, convenient matter but also when this requires real 
effort, self-denial, loss of popularity, etc., v. 10a. 

C) Godliness is worth this effort, v.8. Emphasize this over 
and against the false notion that godliness is a handicap for suc- 
cess in this life. Joseph, Daniel, modern examples. Above all, 
godliness has God’s promise of the life which is to come. That is 
paramount. Matt.16,26. Hence exercising unto godliness is far 
more important than any bodily exercise, which promotes merely 
physical well-being. 

D) Comfort in such striving, v.10. The living God can, and 
according to his promise will, give to the striving good minister the 
crown of life. As God is the Savior of all men, His gracious will 
is actually and fully achieved in them that believe and accept. 
John 3,16; 1 Tim. 2,4; Matt.10,22; 2 Tim. 4, 8. 


4 


A) The divine truths, which by personal faith he believes, 
the good minister of Jesus Christ must teach others in all truth 
and purity, v.11. By the Gospel-truths he must show his hearers 
the way to salvation. A good minister must never lose sight of 
his objective. 

B) The good minister must also “command.” As a good shep- 
herd he must lead his flock. The divine authority of the Word 
should be recognized by both pastor and hearers. 1 Tim. 6,17, 
“charge.” Heb. 13,17, “obey.” 

Conclusion. — V.16. What an inducement for both pastors 
and hearers! Aus. F. BERNTHAL 


Reformation Festival 
1 Cor. 3, 11—23 

The Church is a temple under construction. The Sanballats 
are plotting to hinder the progress of building. Thus it was at 
Corinth, likewise in the age of the Reformation, and thus it is 
today. The temple will be completed. In the building of this 
temple we are to be laborers together with God, 1 Cor.3,9. The 
apostle gives each of us indispensable directions on 
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Building the Temple 
He calls attention to 
1. The temple that is under construction 
2. The foundation on which the temple is erected 
3. The materials that are to be used 


1 

Some of the most magnificent buildings in the world are 
temples and cathedrals. Solomon’s Temple. The second Temple, 
as beautified by Herod, awed the disciples, Mark 13,1.2. Greek 
and Gothic architecture still awe us with their grandeur and 
beauty. “Ye are the temple of God,” v.16. The word employed 
by the apostle is not ieogdv, but vadc, “used of the Temple at 
Jerusalem, but only of the sacred edifice (or sanctuary) itself, 
consisting of the Holy Place and the Holy of Holies.” (Thayer.) 
Ye are the temple of God, vv.16.17. As the glory of the Lord 
filled the Tabernacle, Ex. 40,35, and Solomon’s Temple, 2 Chron. 
5,1. 2, so the Spirit of God dwells in you; cp. Eph. 2, 20ff.; 2 Cor. 
6,16. “Know ye not?” (Text.) This fact is to be understood 
and appreciated. False conception in Luther’s age of clergy and 
laity. The Church is not confined to the hierarchy, the Pope, 
priests, canonized saints, etc.; it is the communion of the saints, 
the whole number of believers. 

Being members of this communion, we are not standing on 
the side-line and admiring the beauty of the temple; we are 
essential parts, living stones, within this temple, 1 Pet. 2,5.9. What 
a great distinction! 

This temple is holy; sanctified, cleansed, by the blood of 
Christ, v.17; Eph.5,25—27. Over that temple the Lord Himself 
stands guard, Is. 27,3; Zech. 2,8; Ps. 46. God utters the terrible 
threat: v.17a. Let us not by envy and strife and divisions, v. 3, 
by insistence on our own views and opinions, by false doctrine, 
destroy the temple of God, the Church of Christ. Woe to the 
Sanballats! Neh. 6. 

2 

Another very important consideration in building a temple is 
the foundation. The cathedral often calls forth admiration, but 
the foundation, hid in the earth, is forgotten. A foolish man builds 
his house on sand, the wise man on a rock. Ead’s Bridge at 
St. Louis rests on solid masonry, sunk seventy feet below the river, 
and bed-rock. 

What is the foundation on which God’s temple is built? On 
what rock do you base your faith, your religion? On Peter? 
on human deeds and works of the Law? on the Golden Rule? 
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on the traditions, resolutions of councils and synods? That is the 
Corinthian mistake to base one’s religion on Peter, Paul, Apollos, 
or on human wisdom and Greek philosophy, v. 22 and 1 ff. 

V.11: “Other foundation can no man lay .. . Christ.” The 
question of foundation is settled once and for all time. Jesus, the 
God-man, the Savior, our Prophet, Priest, and King, with His 
Word and His merit, is the one and only Foundation. Appeal to 
build faith on Jesus only and to follow the pattern of this founda- 
tion in holiness of life, Is. 28,16; Matt.7,24; 16, 16—18. 


3 


The material that we use in building God’s temple should be 
carefully selected, v.12 ff. Two kinds of building material are 
mentioned, the one: “gold, silver, precious stones”; the other: 
“wood, hay, stubble.” The material must be most durable and 
substantial since the building will be put to a severe test. There 
will come a “day” of testing, of revealing, v.13. That day will 
not dawn like a spring morning, with budding blossoms and songs 
of birds. The horizon on that day of trial will be ablaze with fire. 
It is not the fire of an imaginary purgatory, but Judgment Day 
fire, 2 Thess.1,8; 2Pet.3,7.10.12. On that day the wood, hay, 
and stubble will be burned, and the temple into whose construc- 
tion such material has gone will be in danger of collapsing. 

The Corinthians were in danger of mixing the wood, hay, and 
stubble of Greek wisdom, party spirit, admiration of men, a loose 
morality, etc., in building the temple, v.18ff. The Christians of 
Luther’s day were offered the perishable material of tradition, 
resolution of councils, worship of saints, indulgences, work- 
righteousness. Today the combustible stubble and religious 
rubbish of gaudy hypotheses, the blatant heresies of Modernism 
and of religious cranks is being dumped on our building site. 
Beware! Heaven and earth shall pass away, and all the preten- 
sions, fallacies, and heresies will be exposed as such. The Word 
of God alone will abide forever. The solid, imperishable Word 
of the living God is the only material we should and must employ. 
That is the material the “wise master builder,” v.10, St. Paul, 
used. Luther. 

You have the high prerogative of being God’s coworker in 
building His temple, His holy Church. Use, then, the right ma- 
terial, the living Word of God.—Close with an admonition to 
oppose false doctrine in every form, because error never builds, 
but always destroys, the Church. Remain loyal to God’s Word 
and Luther’s doctrine pure. H. W. BarrTets 
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I. Amerika 


Gtwas iiber die alten Yuterfynodalen Verhandlungen; auch iiber das 
intuitu fidei.— Der Nefrolog D. ©. ©. Heins, der in der Sulinummer der 
»dheologifden OQuartalfdrift” erfdjienen ift, ertahnt diefe beiden Gegen- 
ftande; veranlagt un3, diefen Nadhruf hier abgudruden: ,.... €3 war be- 
fonder3 ein iibelftand der Kirde, der dem CEntfdjlafenen gu Gergen ging und 
an Ddefjen Sebung er mit Aufbietung aller feiner Krafte arbeitete. Das ift 
die Zerriffenheit und Zerjplitterung gumal der Lutherifden Rirde in unjerm 
Lande. Dabei twwar D. Gein allem Unionismus feind, der, wie er fich aus- 
Driidte, eine Cinigfeit vorfpiegelt, too doch feine befteht. Wuf den Verjamm- 
lungen de8 Snterfynodalen Komitee3, das gur Verodffentlidjung der fogenann- 
ten Chicagoer Thejen fiihrte, war e8 gerade D. Hein, der oft vor alizu 
fdneller Annahme irgendeiner der vorgelegten Thefen twarnte, weil fie 
moglidjeriweife trok anfdeinender Ubereinjtimmung dod) vielleicht nidt von 
allen Komiteegliedern in gleidhem Ginne verftanden twerde. €3 tar D. Sein, 
der auf dem agtvciten Lutherifden Welt¥onvent die unpopulare Lehre von der 
Verbalinfpiration vortrug. Wiederum twar e3 D. Hein, der die Bildung der 
Umerifanifd-Lutherifden Kirche, an deren Zuftandefommen ihm doch febr 
biel lag, nad) Kraften vbergdgern Half und nicht eher in den Bujammenfdlup 
feiner Gynode, der friiheren Ohiofynode, mit den Synoden von Buffalo und 
Yotwa eintwilligte, bid die auftaudjende linflarheit in eben der Ynfpirations- 
Iehre behoben war. Wiederum war e3 D. Sein, der, von feiner Gynode zur 
Begriihung der Vereinigten Lutherifden Kirde Amerifas nach Savannah ge- 
fandt, fich nidt fcjeute, in freundlicjer, aber doch unmifbverftandlider Weife 
der GB. L. K. A. ihre unlutherifde Praxis in wefentlicden Stiiden als SHaupt- 
Bindernis der erjtrebten Cinigung vorgubalten. Dies mu anerfannt wer- 
den, wenn man aud die Tatface, dak er fic) gum Gang nad Gabvbannah 
bereit fand, al einen Febhlfdritt bedauern mag. Gein ZBeugni3 ware fraf- 
tiger getvefen, tvenn er e3 nidjt nur in Worten abgelegt, fondern auch durd 
die Tat des Fernbleibens unterftricjen hatte. . 

»Radhirag. Borftehendem fiigen wir nocd einen Paffus aus dem in- 
awifdjen in der ,Rirchliden Beitfdrift‘ (Suni 1937) erfdienenen Nachruf 
D. Reus Hingu: ,n dem Pradeftinationsftreit hatte fich die Obiofynode mit 
andern — auch Sowa — gu einfeitig auf die praedestinatio intuitu fidei 
feftgelegt. Wer die dDamalige Situation fennt, verjteht das und fann e3 fon- 
ftatieren, ohne damit iiber die dDamals leitenden Manner ein unfreundliches 
Urteil abgeben gu wollen. C8 war die Theorie der Dogmatifer de3 17. Rahr- 
bundert3 getwefen, und die wollte man nidjt ohne weiteres als unlutherifd ge- 
brandmark fehen. Jd weih nidt, wann D. Gein gu der Erfenntnis durd)- 
drang, da die AWnnahme einer praedestinatio intuitu fidei nidjt Schriftlehre, 
fondern menjdlicje Ronjtruftion ift; aber e3 mar erfreulich, gu feben, tie 
er in den interfynodalen Verhandlungen wohl dafiir eintrat, in tweldh einem 
Ginn allein das intuitu fidei nicht fchriftwidrig ift, dann aber entfdieden be- 
tonte, dak da, was Schrift und Vefenntnis Erwablung oder Pradeftination 
nennen, nidtS mit dem intuitu fidei gu tun hat.‘ Diefe Erflarung, in der 
offenfichtlich jedeS Wort fehr forgfam abgetwogen ijt, verdient allgemeine Be- 
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adgtung. Die hier deabvouierte Yntuituslehre war e8, die feinergeit die 
Gynodalfonfereng fpaltete. Die Veranttwortung fiir den unb§eilvollen Rif 
in der lutherifdjen Kirche Umerifas trifft demnad nicht die Befampfer diefer 
von Menfdjen fonftruierten Lehre. Gie traten fiir die Wahrheit der 
Sdrift ein. De.“ &. 

Reporting on the Meeting of the Augustana Synod in Omaha, June 
14—20, the Journal of the American Lutheran Conference, August, 1937, 
p.60, says: “Far-reaching in its effect upon the Augustana Synod’s rela- 
tions with other Lutheran church-bodies was the recommendation re- 
garding unionism and the Galesburg Rule — ‘Lutheran pulpits for Lu- 
theran pastors only and Lutheran altars for Lutheran communicants 
only’—now known as the ‘Minneapolis Theses.’ ‘Some of the pastors 
and churches of the Augustana Synod have given offense and have com- 
promised their synod in the eyes of fellow-Lutherans by their loose prac- 
tises in regard to secretism or unionism,’ reported Dr. Bersell. Approval 
was given the ‘Minneapolis Theses’ when the synod resolved that . . . ‘we 
are distressed to learn of the disregard by some pastors of the so-called 
Minneapolis Theses and urge our pastors not to compromise this 
covenant.’ ” E. 

Episcopalian Confusion Concerning Marriage.— That one extreme 
begets another is confirmed by the present attitude of a number of 
Episcopalians who, horrified by the looseness and laxity which is in 
vogue concerning divorces, are discussing the question whether it is ever 
right for the Church to sanction the marriage of people that have been 
divorced. Fifteen clergymen have drawn up, and signed, a statement 
which they on April 17 mailed to the “160 bishops and 6,200 priests” of 
their Church. The statement reads as follows: 

“(1) We firmly believe that for Christian people marriage after 
divorce is contrary to the law of our Lord Jesus Christ as declared in 
the gospels and revealed by guidance of the Holy Ghost during the long 
life of the Church. We recognize that some scholars think that this 
prohibition does not apply to the innocent party in a divorce secured on 
grounds of adultery, and, this matter being doubtful, we admit that there 
may be a legitimate question about the right of the Church to bless re- 
marriage in such cases, but in no others. 

“(2) We deny that any authority in the Anglican communion has 
power to change, by canon law or otherwise, the teaching on this matter 
as given by the Lord for the governance of Christians. 

“(3) We are sure that the passage of canons which in any way modify 
for Christians the divine law in respect to marriage after divorce will 
result in the raising of grave doubt, in the minds of many, about the 
faithfulness of the Anglican communion to its divine Master, and this to 
the grave injury of the cause of Christ. 

“(4) We request that concerning the solemnization of marriage after 
divorce only such action be taken as will insure strict obedience, by all 
who share communion in our Church, to the standard laid down by 
Jesus Christ Himself.” 

Commenting on this statement, the Living Church says: “The An- 
glican Church, in the providence of God, has so far maintained the 
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highest standard of any religious body in regard to Christian marriage. 
In some parts of the Anglican Church remarriage after divorce is not 
permitted for any reason. Our own Church recognizes the exceptive 
clause and permits remarriage to the innocent party after a divorce 
for adultery, though it does not require its clergy to solemnize such a 
marriage. Moreover, legitimate grounds for annulment are recognized, 
and the proper discretion is given to a bishop or ecclesiastical court in 
such cases. Finally, strict justice is tempered by mercy in the provision 
that ‘any persons who have been married by civil authority or other- 
wise than as this Church provides may apply to the bishop or to the 
ecclesiastical court of their domicile for the recognition of communicant 
status or for the right to apply for Holy Baptism or confirmation.’ The 
marriage law of our Church is not ideal, but it does maintain the Chris- 
tian marriage standard. If it needs any amendment at all, it is in the 
direction of greater strictness rather than greater laxity in upholding 
that standard. Christian marriage is the lifelong, indissoluble union of 
a baptized man and of a baptized woman. Once consummated, that union 
cannot be severed except by death. In ‘hard cases’ it may be necessary 
for husband and wife to live separately, and in extreme cases Christians 
may properly apply to the civil courts for divorce. Nevertheless, even 
after divorce they are still, in the eyes of God and the teaching of the 
Church, man and wife. No amount of civil or ecclesiastical legislation 
can change that simple fact.” 

Here truth and error are thoroughly mixed. There is no doubt that 
Christ spoke the exceptive clauses in question. There is no doubt further- 
more that the innocent party involved in a divorce on account of adultery 
may remarry. Finally, there is no doubt that the Bible acknowledges 
malicious desertion as a just cause for divorce. A. 


Child Labor Amendment.— As we all know, strenuous efforts are 
being made at present to secure the approval of sufficient State Legis- 
latures to incorporate the so-called Child Labor Amendment in the 
Constitution of the United States. From the Presbyterian Guardian, 
which published a long article on this subject, we take over the state- 
ments that appear most significant to us: — 


“That amendment has often been called the Child Labor Amendment, 
and its advocacy has sometimes been carried on under the guise of 
humanitarianism, as though the amendment were just intended to pre- 
vent sweat-shop conditions or the like. As a matter of fact, it is just 
about as heartless a measure as anything that could possibly be con- 
ceived. It provides that ‘the Congress shall have power to limit, regu- 
late, and prohibit the labor of persons under eighteen years of age.” 
“Some people have a sort of notion that the amendment merely refers 
to gainful employment, but that is not at all the case. The word ‘labor’ 
was expressly insisted on in the wording of the amendment as over 
against the word ‘employment.’ A large number of other changes in- 
tended to reduce the powers given to Congress to some sort of rational 
limits are also voted down according to the wishes of the radical elements 
that determined the wording. The amendment gives to any officials 
whom Congress may choose to appoint power to enter into the homes 





Theological Observer — Rirdhlid=Jeitgefdhicdtlides 791 


of the people and to regulate or prevent altogether those home activities 
of children and youth without which there can be no normal develop- 
ment of family life. 

“The amendment does not merely give to Congress powers now pos- 
sessed by State Legislatures. If indeed it did merely do that, it would 
certainly be bad enough. It would even then be the most extreme in- 
stance yet observed of that centralization of power which is such a men- 
ace to the life of our country; but as a matter of fact it does far more 
than that. No State Legislature, it is safe to say, now possesses, under 
the Constitution of the State (to say nothing of the Fourteenth Amend- 
ment to the Constitution of the United States), power to prohibit alto- 
gether the labor of persons under eighteen years of age. Yet that is 
exactly the power that this amendment gives to Congress. ... And it 
may well be held to have the effect of repealing any guarantees of liberty 
now in the Constitution which will conflict with it. That being so, this 
movement will practically wipe out the rights of the forty-five million 
persons under eighteen years of age in this country and the rights of 
their parents, so far as those persons are concerned. It will place those 
forty-five million persons under the despotic control of Government 
officials. 

“Some people say that Congress can be trusted not to make unwise 
use of those powers. But we are really amazed when people advance 
any such argument as that. In the first place, the reposing of such im- 
plicit trust in the legislative branch of our Government is contrary to 
the heart and core of our Constitution. Our Constitution seeks to safe- 
guard liberty by a system of careful checks and balances between the 
legislative, executive, and judicial branches. That balance is completely 
destroyed by this amendment. In the second place, Congress plainly 
cannot be trusted not to make unwise use of powers like those which 
are given today by this amendment. The events of recent years have 
shown that only too clearly. Just let a time of depression come, and 
just let casual majorities in Congress be unchecked by constitutional in- 
hibitions, and just let the enemies of our free institutions fish in troubled 
waters, as they have done with such success during the present depres- 
sion, and we shall see very soon how much Congress can be trusted. ... 

“As for the bearing of all this upon Christian education in the home 
as well as in the school, surely not many words are needed to point that 
out. Anything that attacks the family, as this amendment does, attacks 
the Christian religion. Small likelihood will there be, if this amend- 
ment is ratified, that the advocates of Christian education in this country 
will very long remain unmolested. The step is not a very long one 
from the ratification of this amendment to the compulsory youth move- 
ment of Hitler or the comprehensive slavery of the Soviet system.” 

The writer in the Guardian relates the history of the amendment, 
pointing out that it was approved by Congress and sent to the States in 
1924. Since discussions showed that the measure was of a radical nature, 
up to 1931 only six States had ratified it, while thirty-eight Legislatures, 
after consideration in either one or both houses, had rejected it. In the 
period of the depression its proponents again became very active, and at 
the time when the Guardian article was written, twenty-four States had 
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given their approval. Twelve more were then needed for adoption into 
the Constitution. 

From the Presbyterian we reprint parts of a letter which appeared 
in the New York Times against the amendment. The writer of the letter, 
James Emery Brooks of Glen Ridge, N.J., says: “Dr. Nicholas Murray 
Butler has written a splendid letter to the governors of the nineteen 
States where legislatures are in session, opposing the proposed Child 
Labor Amendment. Instead of realizing the convincing force of Dr. But- 
ler’s statements, some of those favoring the amendment rushed into print 
to abuse Dr. Butler.... If this amendment should be ratified, the women 
of this country will be to blame for it.... They fail to see the sinister 
nature of the remedy they are favoring. They would not part with one 
thousand dollars for a piece of real estate without having the title 
examined, but they are willing to part with the rights, liberties, and hap- 
piness of forty-two million young people in this country without paying 
any attention to the opinions of the ablest members of the American Bar 
Association, who have examined the title of this amendment and have 
found it defective. They should be at least as careful of their children 
as they are of their money. ... If adopted, this amendment would 
create a condition far worse than now exists, or ever did exist, in the 
days when child labor really was a problem. Very few of the people 
who favor the amendment are actuated by an ulterior motive. Most of 
them believe they are doing right. May they open their eyes and their 
ears before it is too late!” 

The Presbyterian then gives the resolution of the American Bar As- 
sociation, adopted at its annual meeting August 30, 1933, with respect to 
this measure: “Resolved by the American Bar Association that the pro- 
posed Child Labor Amendment to the Constitution of the United States 
should be actively opposed as an unwarranted invasion by the Federal 
Government of a field in which the rights of the individual States and of 
the family are and should remain paramount. It should also be based 
on the ground that the Constitution should not be encumbered by pro- 
hibitory legislation. We maintain that notwithstanding difficulties en- 
countered in the control of child-labor products in interstate commerce, 
the cure for the admitted evil must be sought through State legislation, 
in connection with which the attention of the public should be drawn to 
the uniform Child Labor Act approved by this association in 1930.” 

We ought to add that in the “Open Letters Column” of the Lutheran 
a vigorous rejoinder to the article printed in the Presbyterian Guardian 
appeared, in which the many organizations that favor the Child Labor 
Amendment are enumerated. The writer of the letter holds that the 
wording of the amendment is proof that the fears voiced in the Presby- 
terian Guardian are unfounded. A. 


Brief Items. — At the Southern Baptist convention, held in New Or- 
leans in May, the president of the organization, reelected to head it 
again, Dr. John R. Sampey of the Louisville Theological Seminary, issued 
a warning against participation in union movements, which, he averred, 
are embarrassing to Baptists because of their aversion to “proxy religion,” 
that is, the violation of the principle of “the competency of the individual 
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to do business with God through Christ alone.” Nevertheless he urged 
that the Baptists be represented in Oxford and Edinburgh this summer. 
This branch of the Baptist Church reports that in its foreign service it 
has 415 missionaries, 944 ordained native and 1,437 unordained native 
workers. It no longer appoints as missionaries people who are not grad- 
uates of a standard college and seminary. 

What marvelous depths Roman Catholic theological argumentation 
can reach may be seen from this paragraph cited by the Presbyterian 
from a Belgium paper: “We believers ought to listen when the animals 
speak to us in the name of God. When cocks crow and the hens cackle, 
when the sheep bleat and the cows low, when the birds sing, they are 
simply calling out to us, who are created for eternity, ‘Do not eat me 
on Fridays! Do not eat me on other fast-days!’ Do we understand their 
language?” 

The cause of unionism was furnished much water for its mill by the 
action of the Archbishop of Canterbury, spoken of thus by Canon Anson 
Phelps Stokes of the Washington Cathedral, Washington, D.C.: “I am 
convinced that the spirit of the Oxford Conference, which had its climax 
in the final Communion service, in which, with the approval of the Arch- 
bishop of Canterbury, all baptized communicants were invited, repre- 
sented the essential unity of Christian churches in a most impressive 
way.” The Presbyterian finds a fly in the ointment because no “non- 
episcopally ordained delegate” was asked by the archbishop to assist him 
in this Communion service. Thinking of the course of the archbishop who 
communes with non-Anglicans but refuses to let one of their pastors as- 
sist him, one is reminded of the “blind guides which strain at a gnat and 
swallow a camel.” 

A writer in the Presbyterian says: “Professor Virgilius Ferm, Pro- 
fessor of Philosophy in the College of Wooster, O., has recently issued 
a book entitled First Chapters in Religious Philosophy. The book has 
been reviewed by Joseph D. Ryan in the columns of the Prebyterian and 
by Prof. D. M. Allan, Ph. D., in the Union Seminary Review, Rich- 
mond, Va. Both reviewers agree that the author is an extreme Liberal. 
One reviewer does not recommend it to the general or evangelical reader. 
The other concludes that the author’s theism is substantial, but his Chris- 
tianity tenuous. The subjects treated are: God, Values, Good and Evil, 
Soul and Body, Human Freedom, Prayer, and Immortality. The evolu- 
tionary science and modern critical scholarship are accepted as verities 
not needing present proof.” Not having read the book of Dr. Ferm, we 
are not in a position to say whether the above unfavorable judgment is 
justified or not. Since Dr. Ferm, according to the Lutheran World Al- 
manac of 1933, is a ministerial member of the Augustana Synod, the 
allegations of the critic quoted take on special significance and should 
be investigated by the proper authorities. 

When, as an exchange relates, the Unitarian congregation Church of 
Our Father in Portland asked to be admitted to membership in the Port- 
land Council of Churches, many Christian people saw in this a challenge 
and vigorously opposed the granting of the request. Some of them stated 
that, if the Unitarians were admitted, seventy-five per cent. of the other 
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churches would withdraw from the Council. The Unitarians then re- 
solved to revoke their application. But now the liberal elements in the 
churches are bestirring themselves and demand the Unitarians should 
be invited to become members. A struggle between the would-be Bible 
Christians and the Liberals lies ahead, which, if it comes, may be the 
very best thing that could happen to the Portland Council of Churches. 

How Dr. Bersell of the Augustana Synod thinks some of the difficul- 
ties of church-work should be removed he expressed in the following 
paragraph of his address to his synod: 

“These points are important in my judgment: 1. That the matter of 
recommending ministerial candidates to a vacant congregation be left 
exclusively to duly constituted synodical or conference officers or boards; 
2. that authority be vested in some official or group of officials of synod 
or conference to adjust ‘maladjustments’ in the relationship of pastors and 
congregations; 3. that it be made easier for older pastors to get a call 
to a church by means of the option of an automatic termination to the 
permanent call at a satisfactory retirement age.” If all congregations 
voluntarily accept such an arrangement and abide by it, very well. It 
cannot be imposed on them iure divino. 


In Albany, N. Y., where for the last twelve years schoolchildren had 
been released one hour every week for religious instruction, objection 
has suddenly been raised to this plan. The State Commissioner of Edu- 
cation has ruled that only one half hour a week can be granted. The 
trouble was caused by the inability of Roman Catholics and Protestants 
to agree on the particular hour which was to be set aside for this purpose. 


The mother of Joseph Stalin, Russian dictator, attended church last 
Easter. In commenting on this action Stalin explained that she had been 
brought up in an age when the church seemed a necessity, but she would 
not be permitted to do so again. Furthermore, she would not be per- 
mitted to use the name Stalin again. Her name should be that of her 
husband, Schugaschwilli. A short time later, on June 4, she died. 

N.L.C.B. 

Speaking to a class in Godlessness at Leningrad, Professor Schu- 
kowski declared that in the event of a European war the Russian com- 
munistic youth would march out in a war against Christianity, and the 
red flag of Communism should be hoisted over the cathedrals of St. Peter 
in Rome, Notre Dame in Paris, and Westminster Abbey in London. These 
great buildings would then be turned into atheistic museums like the old 
cathedral at Leningrad. — N. L.C. B. 

The Religious Telescope tells of 433 higher-ranking students of an 
unusually superior high school near Philadelphia who were recently 
without warning asked to write out the Lord’s Prayer, which has for 
many years been repeated every morning in that school. Forty-eight 
per cent. wrote it correctly. The other fifty-two per cent. produced 
‘amazing versions and variations, such as: “I will be done.” “God will be 
done.” “Give us no trespasses.” “Deliver us from salvation.” “Forgive 
us this day our daily bread.” —N.L.C.B. 

A pastor whose congregation banned church suppers and who in the 

Christian Century describes the immense progress which his church 
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made when it began to rely entirely on direct contributions, says that 
the committee which had been appointed to study the situation the 
church was in prior to adoption of the new course found “that only 
thirty per cent. of the members of this church were recognizing the 
obligations of their membership. We soon learned that this is a universal 
situation. What of the other seventy per cent.? What has the church 
been doing about them? What should the church do about them? 
What is possible for the church to do about them?” Following the 
recommendation of the committee, the congregation decided to get in 
touch with all the church-members for pledges. “At no time since 
the plan was adopted has there been less than eighty per cent. of the 
budget pledged nor less than seventy-five per cent. of the members 
pledging.” 

Southern Presbyterians, in convention assembled at Montreat, N.C., 
in May, heard a committee propose that these words of the Confession 
of Faith (Westminster) be omitted: “By the decree of God, for the 
manifestation of His glory, some men and angels are predestinated unto 
everlasting life and others foreordained to everlasting death. These 
angels and men, thus predestinated or foreordained, are particularly and 
unchangeably designed; and their number is so certain and definite that 
it cannot be either increased or diminished.” The various presbyteries 
will have to vote on the question whether this motion is to prevail or not. 


To our surprise Prof. W. Harvey-Jellie of the Presbyterian College at 
Montreal, Canada, maintains, in a series of articles on Calvin, that the 
doctrine of a double election was not taught by Calvin himself, but by 
overzealous disciples. He says, after having sketched the spread of Cal- 
vinism: “But meantime the attitude of the lay public became less sym- 
pathetic towards the stern aspects of the doctrine of predestination and 
divine election. Hyper-Calvinism, with its specious claim to be the 
logical result of the Genevan doctrine, was rendering the teaching of 
Calvin repellent to the simple believer by supplementing the reformer’s 
statement of an election to salvation by the stern doctrine of a com- 
plementary election to damnation. The bald presentation of such a tenet 
almost.inevitably awakened a popular revulsion, and there arose an ex- 
treme repugnance to a theological system which could generate so dark 
a proposition. It must no doubt be admitted that we have here reached 
a mystery which defies the mind of man to penetrate. It is the ancient 
dilemma of the relation between free will and determinism, which neither 
philosophy nor theology is capable of illuminating.” That Calvin taught 
the doctrine here rejected can be seen from the quotations submitted in 
Fischer’s History of Doctrine, in particular when he points to Inst. II, 21, 7. 

In an argument, a few years ago, over the New Testament a news- 
paper reporter advised a young Jewish lawyer, Hyman Appelman, to 
learn more about that book before he tried to discuss it. Appelman took 
the advice, and as a result became a Christian. Already well educated, 
he is now approaching graduation from a Baptist seminary. 

The Presbyterian 

A report on Presbyterian mission-work in Korea says: “Presbyte- 

rians North and South do a major share of the Christian work in that 
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country, and much of their work has been educational. A truly great 
system of schools has been in operation for some years, but most of that 
system will disappear now because schools are being required to attend 
the shrines, and rather than bow at a heathen shrine we will simply 
close our schools.” It will be remembered that Korea is under the 
dominion of Japan. 

“The divinity school, especially if it is associated with a university, 
is confronted with a very practical question. Does it want its professors 
to maintain an attitude of academic calm and scientific disinterestedness 
under all conditions, so that their respectability in the eyes of their uni- 
versity colleagues may not be compromised? Or does it want them to 
be deeply concerned about remedying the conditions which their profes- 
sional studies find to be wrong? Is the main object of a divinity school 
the advancement of pure scholarship in the fields of the theological 
sciences? Or is it the education of men who will both understand the 
nature of religion and be energized by a strong determination to make it 
effective for the salvation of individuals and society?” So writes the 
editor of the Christian Century, criticizing the dismissal of Prof. Jerome 
Davis in the divinity school of Yale because of insufficient scholarship. 
It is interesting to note that unwittingly Dr. Morrison champions the Lu- 
theran view of theology as a habitus practicus. A. 

Deaths.— The U.L.C. A. lost one of its prominent leaders when 
Dr. John A. W. Haas, president emeritus of Muhlenberg College in Allen- 
town, Pa., died, Thursday, July 22, seventy-four years old. Dr. Haas, 
author of a number of books and pamphlets, was a conservative theo- 
logian. With respect to the Scriptures, however, he, too, was unwilling 
to defend the absolute inerrancy of the Bible. 

In Germany Dr. Wilhelm Zoellner, who from 1935 till last January 
served as chairman of the Reich Church Commission, died July 17, sev- 
enty-seven years old. For twenty years he had been general superinten- 
dent of the Protestant District of Westphalia. 

On July 8 Dr.C. J. Bengston, who for almost twenty years served as 
editor of the Lutheran Companion (Augustana Synod), departed this life. 

A. 

National Lutheran Radio Week. — “Preach the Gospel to every crea- 
ture,” Mark 16,15. In harmony with this majestic command, given the 
Church by the risen Christ, the Synodical Radio Committee last year 
called into being National Lutheran Radio Week, a very successful ven- 
ture. The Reformation Week, October 31 to November 6, has been desig- 
nated as N.L.R.W. for 1937. The purpose? The inauguration of Lu- 
theran broadcasts in every locality where a radio station is available, 
daily, or as often as possible, during this one week, preferably throughout 
the year. Inasmuch as station managers generally make their plans early, 
contacts with them and preparations for the programs should be made 
as soon as possible. 

Through the instrumentality of the American Lutheran Publicity 
Bureau negotiations are pending with the National Broadcasting Com- 
pany, the Columbia Broadcasting System, and the Mutual Broadcasting 
System to secure time on the major chains for Lutheran Week. 
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Rev. G. Christian Barth, Cincinnati, O.. member of Synod’s Board of 
Directors, will sponsor a globe-encircling sacred Lutheran DX (distance) 
program over WLW, 700 k.c., 500,000 watts, namely, during the night of 
Thursday, November 4, and the morning of Friday, November 5, 2—2.30 
a.m., E.S.T.; 1—1.30 a.m., C.S.T.; 12—12.30 a.m., M.S. T.; 11—11.30 p. m., 
P.S.T. The speaker will be Dr. J. W. Behnken, President of the Missouri 
Synod. The program will also be broadcast over WLW’s short-wave sta- 
tion W8XAL. Tune in; tell others; and write Pastor Barth, c/o WLW, 
Cincinnati, O., U.S. A., after the program. 

“Their line is gone out through all the earth and their words to the 
end of the world.” Ps. 19, 4. Herman H. Houenstern 

Secretary of Synodical Radio Committee 


II. Ausland 


Das Hebraifde an den hiheren Lehranftalten in Sayern. Wie aus einer 
Mitteilung in der ,Wgemeinen Cvangelifd-Lutherifden Kirdengeitung” 
bervorgebt, hat lebten Winter das Staat8minifterium die Aufhebung de3 
hebraifeen WabhlunterriGhts an den Hoheren Lehranftalten in Bayern vers 
fiigt. Daraufhin hat der dortige evangelifd-lutherifhe Landestirdenrat, 
deffen Vorfiber Vifchof Meijer ift, eine Bitte an das Staatsminifterium fiir 
Unterricht und Kultus gerichtet, toraus wir einige Gabe hier abdructen: 

»Durd diefe Maknahme wird die wiffenfdhaftlide Ausbildung de3 Pfar- 
rernadjiwudhfes, auf die auch der Staat bisher groken Wert gelegt hat, gang 
auferordentlic) erfdjwert. Die Rirde fann nicht darauf vergidjten, von 
ibren Dienern eine griindlide, aud) wiffenfdaftlid-fpradlide, KRenntni3 de3 
Wten Teftament& gu fordern. Denn fie ift die Verkiinderin einer ge- 
fhidgtliden Religion. Der HErr der Kirche ift alS Glied eines bez 
ftimmten BVolfe3 in die Welt eingetreten. ... Daraus ergibt fich auch, dak 
die fiinftigen Diener der Kirche imftande fein miijfen, das Wlte Teftament 
fprachlich richtig gu erfaffen. Die Criwerbung der Hiergu notigen Kenntniffe 
fann aber nicht ohne grofen Sdaden erft der Univerfitat gugetwiefen terden. 
Die Beit de3 Theologiejtudiums ijt durch die Notwendigkeiten de3 WArbeit3- 
Dienftes, Der Wehrpflicdt an der nationalpolitijden Erziehung ohnehin fdon 
viel jtarfer al8 friiher befdrantt, wahrend der Umfang deSfelben gang er-z 
heblich getwachjen ift. Kann der Theolog tiinftig erft auf der Univerfitat mit 
dem Hebraifdjen beginnen, fo geht ihm notwendigfte foftbare Beit fiirs Stu- 
dium berloren. Cr ift auch erft nach ein paar Qabren fo weit, dak er fish 
wiffenfchaftlich mit dem Alten Teftament befdaftigen fann. Die deutfdje 
evangelifde Theologie hatte — nicht gulebt durch ihre griindliche fpracdlide 
Sdhulung — bis heute die fiihrende Stellung im Weltproteftanti8mu3. Diefe 
Sihrerftellung wird bedroht, wenn der deutfde Theolog fiinftig nicht mehr die 
Beit hat, dem Studium der Theologie griimdlic) obguliegen. €8 twiirde aud 
im ebangelifdjen Uusland gtweifellos fehr Wuffehen erregen, wenn die Anz 
forderungen an die fprachlide Uusbildung der deutfdjen Theologen, die den 
Ruhm der deutfdhen Theologie mit begriindet haben, von der Kirche bedeu- 
tend herabgefebt werden miigften. Unfere hiheren Gchulen haben bon jeer 
ihre Ehre darein gefebt, dem fiinftigen Gtudenten neben der allgemeinen 
Bildung auch nod befondere, fiir fein Cingelftudium notwendige RKenntniffe 
auf dem Wege de3 Wabhlunterridfts gu vermitieln. Wie fiir das Studium 
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in andern Fafultaten, gefdieht das aud feit alter3 fiir da8 Studium der 
Theologie durch den Hebraifden Wablunterridt der Hoheren Schulen. €3 
ware eine Wusnahme, die febr bittere Empfindungen tween twilrde, wenn 
jebt in Bayern nur den fiinftigen Theologen diefe Moglichfeit der Vorberei- 
tung aufs Sodfdulftudium genommen tviirde.“ &, 

The Oxford Conference.—It will be difficult fully to evaluate the 
discussions and resolutions of the Oxford meeting held in July this year, 
which was supposed to be ecumenical, till complete reports of the pro- 
ceedings have been published. From an interesting account sent the 
Christian Century by Charles Clayton Morrison, its editor, attending the 
Conference, we take over some items that appear enlightening. Five sub- 
jects, so he says, were made the foci of the deliberations: “Church 
Unity”; “Church and State”; “Church and Ecumenical Order”; “Church, 
Community, and State in Relation to Education”; “The Ecumenical 
Church and the World of Nations.” Reading these titles one does not 
feel surprised to hear Dr. Morrison say that at the conference there was 
agreement on the thesis that the Church must accept responsibility for 
the creation of a Christian civilization. While Prof. Emil Brunner, rated 
as a Barthian, spoke for the “withdrawal of the Church from the field 
of social action and its concentration upon the saving of souls by the 
preaching of an individualistic Gospel,” Dean W. R. Matthews of St. Paul’s, 
London, immediately followed him with a message of the opposite tenor, 
and Barthian influence did not thereafter become evident. While Dr. Mor- 
rison was a member of the section that had to do with the relation of 
the Church to the community, he writes: “I am also drawn by my pecu- 
liar interests to the section dealing with education, for it is my belief 
that the modern Church must assume far greater responsibilities for the 
education of its children than in the past. It was a blunder of magnificent 
proportions when the Protestant churches complacently committed to the 
State the education of their children.” With reference to the discussions 
pertaining to “Church and State” he writes: “The Church must find for 
itself a new apologetic which will both affirm its social responsibility and 
avoid any dependence upon the State or upon temporal instrumentalities 
for the discharge of this responsibility. This is the basic problem of the 
Oxford Conference. It is being solved by an analysis of the relation in 
which Church, State, and community stand to one another and by affirm- 
ing at one and the same time the complete independence and autonomy 
of the Church and its responsilibity for the salvation of man throughout 
the whole fabric of his social relationships. It thus avoids Calvin’s error 
of claiming superiority for the Church over the State by affirming the 
sovereignty of God over the State. And it avoids Luther’s error of divid- 
ing the common life of man into two domains, the inner and the outer 
(which resulted in the granting of absolute supremacy to the State in the 
political and social order), by affirming the unity of the inner and the 
outer life of man and the sovereignty of God over both.” It could easily 
be demonstrated that Morrison does not understand Luther, who by no 
means wished to make Christianity a plant which was to be segregated in 
a hot-house, never to be taken into the street and market-place. Witness 
his plea for Christian schools so that the nation might obtain Christian 
judges, magistrates, lawyers, teachers, and citizens. 
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Did the Conference propose to put the quietus on the preaching of 
the social gospel? Apparently not. Dr. Morrison writes: “How the 
Church is to discharge its responsibility to gain for God the sovereignty 
which is His alone has received many practical answers in the discussions 
and the formal reports of the sections. But the chief answer which is 
heard as a kind of refrain, recurring again and again, is: By being 
a Church. If the Church may not retire quietistically into the subjective 
region of individual piety, neither may it become a kind of state or a 
political party or any other sort of secular agency, using the instruments 
of the temporal order for spiritual ends. Its witness is to be borne by the 
realization of the divine community in its own life and by the carrying 
of this witness into the social order through the activities of its members, 
singly and in groups, in the multifarious relationships in which they 
stand — in the family, the school, the economic order, and the State. But 
this does not absolve the Church from the obligation to give guidance to 
its members and directly to the social community in respect of the con- 
crete issues which arise. The Church cannot ‘be a Church’ in a vacuum. 
Its very being necessarily involves it in the common life of the com- 
munity. Moreover, its own community is no other-worldly community, 
but the revelation of the true community of humanity. It is a sacra- 
mental [?] anticipation of the community which God lays for all man- 
kind. The Church’s ethics, both for itself and for its members as in- 
dividuals, springs from this revelation of the divine will. Therefore the 
Church is responsible evermore to interpret its revelation of the will of 
God for the reordering of society at those points where the organized 
system under which men live shows any injustice and to strive for a bet- 
ter social order.” If we understand Dr. Morrison correctly, he and the 
Oxford Conference want the Church to address itself not only to its 
members, but to the community in general by preaching morality to the 
unconverted to bring about better conditions. That, of course, is the 
social gospel. 

On the question of pacifism the Conference was and remained di- 
vided, some members holding that war never may be participated in by 
Christians (their spokesman being Canon Charles E. Raven), while others, 
led by the Archbishop of York, contended that there is “such a thing as 
a just war and that loyalty to the Christian faith is not violated by a 
Christian citizen’s participation in it.” 

The Conference seems to have almost unanimously taken the posi- 
tion that “the Church is fully independent of the State, that it must not 
accept a privileged position at the hands of the State, and cannot yield 
to the State’s dictation.” 

Whether the doctrine of the vicarious atonement of Christ was -ac- 
knowledged as being the center of all Christian teaching such reports 
as have reached us do not say. 

All of us see at once, of course, that the Conference was an exponent 
of unionism, which fact was emphasized in the joint Communion service 
held at the conclusion. 

The state churches of Germany were not officially represented, their 
government having refused them permission to attend. The Conference 
sent them a letter which expressed sympathy with them in their present 
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struggles and voiced the thought that, after all, the Church is one and 
that, if one member suffers, the others suffer also. Since in this com- 
munication the Roman Catholic Church in Germany is alluded to as 
being subjected to persecution as well as the Protestants, it has been 
criticized quite freely by German Protestant spokesmen. Besides, there 
are oiher features of the Conference which failed to receive the endorse- 
ment of some church leaders in Germany. The Allgemeine Ev.-Luth. 
Kirchenzeitung has published an article on the Conference which de- 
serves careful reading. We append here the last part of it. 

“Ein Urteil ueber das Gesamtergebnis ist erst moeglich, wenn saemt- 
liche Akten vorliegen. Nur soviel koennen wir schon heute sagen, dass 
cs doch ein grosses Ereignis war, wenn hier das Weltweite des Christen- 
tums und des Evangeliums in Erscheinung trat, wenn ferne Brueder sich 
die Haende reichten und in einer Welt des Unglaubens die Welt des 
Glaubens einen sichtbaren Ausdruck fand. ‘Dass sie alle eins seien’, 
dieses Gebet Christi leuchtete durch diese Weltkirchenkonferenz hin- 
durch. Freilich auch das andere, das wir von Stockholm her kennen, 
blieb nicht im Hintergrund, das Bestreben und die Hoffnung, die Welt 
Christus zu unterwerfen. Man muss immer bedenken, dass der Geist des 
angelsaechsischen Christentums das Wort fuehrte. Es waren doch nicht 
bloss geistliche Toene, sondern auch irgendwie politische Toene, die da 
und dort aufklangen. Man moechte die Kirche zu einer Macht bringen, 
zu einer Weltmacht gegenueber den Maechten der Welt; in diese Linie 
gehoert auch der Drang nach Organisationen, einer die Welt umfassen- 
den Organisation, durch Einrichtung eines ‘Oekumenischen Rates der 
Kirchen’. Werden sich alle Kirchen von diesem Rat beraten lassen? 
Wird es nicht zu Schwierigkeiten mit dem Staat fuehren, wenn eine 
uebernationale ‘Organisation’ in das Leben der Kirche dareinredet? Hat 
nicht bereits die ‘Botschaft’ gezeigt, wie angelsaechsisches Denken sich 
nicht ueberall mit deutschem Denken deckt? Schon Landesbischof 
Dr. Ihmels warnte in Stockholm, die Kirche auf das Geleise weltlicher 
Machtansprueche zu fuehren; er betonte stark: ‘Mein Reich ist nicht von 
dieser Welt.’ Und dies Reich wird nicht auf dem Wege menschlicher 
Organisationen gebaut. So sehr wir es begruessen, wenn die Christen in 
aller Welt Fuehlung zueinander nehmen, einander staerken, mit ihren 
Gaben einander dienen, so wuenschen wir doch, dass man sich der 
Schranken bewusst bleibe, die das Wort Gottes aufzeigt. Die Einheit der 
Kirche ist Sache des Glaubens, nicht des Schauens; und ihr Bau waechst 
empor im schlichten Gehorsam gegen das Wort, in Verkuendigung des 
Evangeliums und im Tragen des Kreuzes. Die Kirche wird nie ecclesia 
gloriae in dieser Welt werden; ecclesia crucis, das ist ihr Ruhm, das ist 
ihre Verheissung.” 

There is no doubt in our mind that much of what is stated in the 
above excerpt is true. That the writer, the editor of the Allgemeine Ev.- 
Luth. Kirchenzeitung, Dr. Laible, does not see the unionism involved in 
the Conference and that he seems to hold that being an Anglo-Saxon 
necessarily implies doing church-work after the method of the Reformed, 
if church-work is engaged in at all, instead of merely pointing out that 
in Anglo-Saxon countries Reformed theology is predominant, are points 
we note with regret. A. 
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The Bible Guide Book. A Companion to Bible Study for Young People 
and Their Teachers. Arranged by Mary Entwistle. Cokesbury 
Press, Nashville, Tenn. 236 pages, 544834. Price, $2.50. 

If we could eliminate approximately twenty pages from this book, we 
should be able to recommend it almost without reservation. For the 
discussion of the Land of the Bible (peoples, climate and weather, moun- 
tains and hills, lakes and rivers, trees and flowers, animal life, wells and 
springs, cities and villages, roads and travel routes), Life in Palestine 
in Bible Times (dwellings, occupations, dress, food, games and play, 
musical instruments, writing-materials, education, etc.), Times and Sea- 
sons (springtime, harvests, feasts), Rulers (in the Old Testament, between 
the Old and the New Testament, in the New Testament, in the Christian 
era), are, on the whole, very well done, and the illustrations are valuable. 
But the section on Religion and Religious Leaders must be discounted 
almost one hundred per cent. because the author is evidently under the 
domination of evolutionistic, modernistic ideas. The chronological list 
on page 221 must also be corrected, especially since it places the Pastoral 
Letters and Second Peter at the end of the century and in 150 A.D, 
respectively. It is too bad that an otherwise valuable book is spoiled by 
such aberrations. P. E. KREtzMANN 


Trends of Christian Thinking. By Charles S. Macfarland, General Secre- 
tary Emeritus of the Federal Council of the Churches of Christ in 
America. Fleming H. Revell Co., New York. 1937. 207 pages, 
544X734. Price, $1.50. 


A Faith for Today. By Harris Franklin Rall, Professor of Systematic 
Theology, Garrett Biblical Institute, Evanston, Ill. The Abingdon 
Press. 284 pages, 534X8%. Price, $2.00. 

The title of the first book is much too narrow. Dr. Macfarland is 
examining all sorts of religious or allegedly religious thinking, and being 
an avowed Liberal (pp. 31.190), he feels at liberty to designate the un- 
scriptural teachings of the Modernists and the purely naturalistic cogita- 
tions of the theologizing philosophers as “Christian” thinking. He dis- 
cusses these cogitations with much respect and reverence. “Prof. B. E. 
Meland summarizes worship as living in vital relationship with the best 
of our environment and that ‘which religious language terms God’ (note 
the absence of divine personality, in which he follows H.N.Wieman).” 
And “happily Meland is both deep and constructive” (pp. 133.193). His 
and Wieman’s philosophies of religion are “well worthy of the time and 
thought of every preacher” (p.9). Prof.Georgia Harkness believes that 
“the religious consciousness lays three high demands upon men .. .: 
(1) belief in a God or gods giving man cosmic support, (2) acceptance 
of moral obligation in human relations as divinely enjoyed, (3) the 
impulse to worship” (p.160). “And,” says the secretary emeritus of the 
Federal Council, “it is heartening these days to find professors of phi- 
losophy in our colleges giving sympathetic study to religion” (p. 159). 
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Dr. Macfarland, himself a Modernist, thinks highly of the theology 
of the Liberals within the Christian Church, the Modernists. Discussing 
Professor Rall’s A Faith for Today, he states: “This volume is wholesome, 
sane, readable. ... We need just now more teachers who maintain 
perspective and poise” (p. 165). What, then, does Dr. Rall think of 
Christ? He accords Christ high praise. He is ready to call Him Lord. 
He subscribes to the statement that “Jesus stands forth as the supreme 
discoverer of the laws of power” (p.196). But he is careful to refrain 
from calling Him God. What does this leader of the Methodist Church 
think of the Bible? He rejects as “impossible the old theory of a book 
verbally inspired and infallible.” “You cannot accept the supremacy 
of Christ and hold to the infallibility of the Bible.” “Strictly speaking, 
not the writings were inspired but the writers.” “We cannot say of every 
word in the Bible that it is the word of God.” And so the Bible is 
“not the final authority for our faith” (chap. XVI). What is the way of 
salvation according to Dr. Rall’s thinking? “Man is made over in that 
he comes up to a certain standard. This is not a matter of rules to be 
followed; it is our higher self waiting to be achieved.” And how is this 
achieved? “Follow the example of Jesus: get outside of yourself, share 
your life with others, find your life in others.” “For the Christian, God 
is Person speaking to person, love and truth claiming the understanding 
and free loyalty of man” (pp. 159.183—199). (Modernism, it will be 
seen, is full-blown Arminianism.) Dr. Rall, like H.E. Fosdick and the 
others, likes to ridicule the old Christian way of thinking. He will not 
have God made “a doting grandfather, feeding lollypops to each hungry 
child, removing stones from its path,” nor a “magnified nurse-maid, 
keeping mankind in perpetual infancy” (pp.118.125). The Atonement 
must not be made “a courtroom affair, a plan by which a debt can be 
paid or a penalty remitted.” “The old preaching was otherworldly. It 
was narrow, absorbed in some ‘scheme’ of atonement or plan of salvation 
by which a man could be forgiven and get to heaven” (pp. 167.188). If 
the sola gratia is maintained, “salvation will have to be a one-way affair, 
every step of which is determined by God, and God alone.” “Man 
becomes a helpless pawn in the game that God plays” (pp. 151.185). And 
in the estimate of Dr. Macfarland this is “wholesome and sane” thinking, 
maintaining the Christian perspective and poise. (The Lutheran of 
April 7, by the way, finds it “useful as a way of clearly outlined entrance 
to the deep things of God.”) 

To get back to Macfarland’s book. Most of the writings discussed 
there as indicating the trend of Christian thinking are written by Liberals 
and ultra-Liberals. Biblical theology is scantily treated. Our volume 
therefore is representative only of that part of the external Church which 
is represented by the Federal Council of the Churches of Christ in 
America. And it will serve the purpose of showing the state of mind 
obtaining in the circles dominated or influenced by the liberal theology. 
These circles are discussing the need of a “new reformation,” a “new 
theology” (pp. 125. 137.191). The old theology has been discarded. “Of 
over three hundred contemporary volumes that have been read or have 
passed under my eyes during the past year there is a conspicuous absence 
of the subjects of the earlier day, at least in terminology. They are: 
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the Trinity, the Atonement, Christology, the Incarnation, Miracle, Biblical 
Inspiration, Eschatology” (p.197). And this new theology concerns itself, 
says “Ivan Lee Holt, former president of the Federal Council, with the 
great ideals of a warless world, a Christian social order, and a united 
Christendom” (p.136). The Church, declares Macfarland, “must find 
its way to unity or be submerged” (p.146), to a unity, declares John 
R. Mott, which does “not sink differences,” but pools “vital merits” 
(p.157). As to the social gospel, many declare that “it has been an 
illusion and a delusion” (p.197); but “the champions of social Chris- 
tianity refuse to abandon the field” (p.72). Others are looking for help 
to the theology of Barth (concerning whose book God in Action Mac- 
farland says that “it is not ordered thinking,” p. 27), to the Oxford Group 
Movement, the liturgical movement, and other helpers. Macfarland pins 
his hope on the philosopher. “Perhaps the main trend revealed is the 
awakening of theology and its need of the philosophic background” 
(p.191). “American Philosophies of Religion, by Wieman and Meland, 
which makes clear the ‘present need for philosophy of religion,’ is well 
worthy of the time and thought of every preacher” (p.9). 
TH. ENGELDER 


Communism. A Deadly Foe to the Christian Faith, Assuming the Guise 
of Christianity. By John Horsch. Bible Institute Colportage Asso- 
ciation, Chicago, Ill. 28 pages, 544x734. Price, 15 cts. Order from 
Concordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 


We are more than glad that Mr. Horsch, an outstanding antagonist 
of Modernism and similar destructive trends of our time, has given us 
this new pamphlet, showing the prevalence and viciousness of Com- 
munism as it seeks to inveigle itself into the favor of American church- 
members under the guise of Christianity. Also this brochure exhibits 
the excellent graces of Horsch’s controversial writings: a clear, en- 
trancing style, careful and accurate thinking, moderation in attacking the 
opponent, and, above all, constant backing up of all statements by de- 
pendable source-proof. If that which John Horsch here writes is true 
(and there is no reason to assume that it is untrue), then it is high 
time for us to study more generally also this new insidious snare of 
Satan now threatening millions in our country in order that we may 
rightly warn those entrusted to our care. We heartily recommend 
this new booklet on Communism for careful perusal both to our pastors 
and our laymen. J. THEODORE MUELLER 


Adolf von Harnad. Von Agnes von BZahn-Harnad. Han8-Bott-Verlag, Berlin- 
Tempelhof. 1936. 579 Seiten 544X8Y%. Preis, fartoniert: RM. 6.50. 


Die vorliegende, giemlidjeS UWuffehen erregende Biographie de3 befannten und 
vielgenannten Gelehrten — er war am 7. Mai 1851 geboren und ift am 10. Suni 
1930 geftorben — hat mid aus mebr alS einem Grunbde fo intereffiert, dak id 
fie vollftindig und forgfaltig trog ihreS nidt geringen Umfangs gelefen babe; und 
doch habe ich fchlieblich das Buch mit tiefem Bedauern aus der Hand gelegt. Bwei- 
mal habe id) Gelegenbeit gehabt, Harnad perfinlid gu hiren und turg gu fpreden: 
da8 erfte Mal, al8 ich in Berlin einer firchengefdhidtliden Vorlefung von ihm ihber 
da8 Mittelalter beitwohnte, das andere Mal, als er mit Troltfeh, Pfleiderer und 
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anbdern bervorragenden Mannern der Neugeit bei der St. Louifer Weltausftetlung 
im Jahre 1904 auf dem RKongreh fiir Kiinfte und Wiffenfcaften einen feffelnden 
Vortrag hielt iiber die Cingliederung der RKirchengefdhicte in die allgemeine Welt: 
gefchidjte. Der Eindrud, den man von ihm perfinlid) und durch da8 Lefen feiner 
Schriften getwann, wird durd) diefe Darjftellung feineS LebenS und Wirkens ver: 
ftartt. Er ift ohne allen Brweifel ein hocbegabter, gang bedeutender Mann ge: 
wwefen, und wenn man feine langjaibrige, vielfeitige Tatigteit iberblidt, fo tann 
man fid) nur wundern, wie er alles hat bewiltigen tinnen. Die Gefchichte der 
Theologie und gum Teil auch der Welt in den vergangenen fiinfzig Jahren sieht 
wie im Fluge an den Augen des LeferS voriiber: feine Lehrtitigheit an den 
Univerfititen Leipzig, Giegen, Marburg und vierzig Jahre in Berlin, der Streit 
um da8 Apoftolifdhe Symbolum, der Babel-Bibelftreit ikber die angeblide Whhin- 
gigteit deS Ulten TeftamentS von Babel, das ,Wefen de8 Chriftentums”, das 
Harnad felbft fiir fein beftes Werk ertlirte, gegen das unter andern aud) unfer 
D. Pieper im Jahre 1902 feine fchinen, im Synodalberidt und dann befonders 
gedrudten Vortrage unter demfelben Titel richtete, die jegt aud bon D. Miiller 
unter Dem Litel What Is Christianity? in8 Englifce iiberfegt find, Sarnads 
Titigkeit in der Berliner Wfademie der Wiffenfchaften, einer der befanntefter 
gelehrten BVereinigungen der Welt, feine Titigfeit alS Direftor der groken Ber: 
liner Bibliothef, al8 Griinder und Borfiger der MKaifer-Wilhelm-Gefellfchaft, als 
Glied deS ReidhStags, der Weltfrieg und feine Folgen und anderes. Der Lefer 
verfolgt mit Jntereffe die Entftehung der vielgenannten Harnadfchen Werke: der 
Dogmengefdicte, in der er die Theologie der Kirche alS ein Werk deS griechifchen 
Geiftes auf dem Boden de8 Evangelium hinftellt, der Chronologie de8 apofto- 
lifehen ZeitalterS, in der er aus wiffenfchaftliden Griinden oft gu fonferdativen 
Refultaten fommt, der Urbeiten iiber die Qulasfdhriften, die er, wieder aus wwiffen- 
fchaftliden Griinden, im ganjen als echte und guverliffige verteidigte, itber den 
Crgfeger Marcion, fiir den er eine befondere Borliebe hatte, den er al8 den 
rechten, eigentliden Theologen deS gweiten Jahrhunderts bezeichnete, ikber die 
Mijfion und Ausbreitung de8 Chriftentums, wo er die Urfpriinglicfeit de8 Tauf- 
befehlS in Whrede ftellte, und andere mehr. Im fo tiefer ift e8 gu beflagen, dak 
ein fold) reicjbegabter, unermiidlic) titiger und einflubreicher Mann nicht der 
Theologie und der Kirche beffer und wirklich gedient hat. Aber auch da8 Leben 
und Wirfen folder Perfonen gehirt gur Gefdhidte, und wer die Gefdhichte de3 
legten halben Sahrhunderts recht verftehen will und fich tiberhaupt fiir theologifce 
Fragen intereffiert, mu fic) damit auSeinanderfegen. Sch habe mir viele Notizen 
aus dem Werke gemacht: iiber Harnads Vater Theodofius Harnad, den tiidhtigen 
Vertreter der prattijdhen Theologie in Dorpat und Erlangen, den BVerfaffer de8 
treffliden WerkeS ,Luthers Theologie” (vgl. die Befprechung in ,Lehre und 
Wehre”, 74, 373); itber feine geiftig hodbedeutende Mutter, ber fein Studium; 
liber feine Freunde und Sdjiiler, gu denen Leute wie Gregory, Mommfen, Wila: 
mowik-Mollendorff, Rade, Loofs, Holl, Barth und andere befannte Gelehrte der 
MNeuzeit gehiren; iiber feine Rollegen, wie Sdiirer, Stade, Kattenbufd) und an- 
dere; itber feine theologifde Ubhingigteit bon Wlbrecht Ritfdl und die Trauer, 
die Den frommen Vater wegen der Whweidung deS Sohnes von Sehrift und Be- 
fenntni8 befiel; iiber fein hervorragendes Lehrgefdid, fo dak feine Schitler fir 
ihn begeiftert tourden; iiber feine Bielfeitigteit, fo dak er in Berlin auf allen 
Gebieten weitreihenden Einfluk ausiibte und in den RKreifen der Minifter und bei 
dem Raifer felbft gropes Unfehen geno; ikber fein Familienleben mit feiner 
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begabten Gattin Amalie, geb. Thierfd, die, wenn er einmal wegen Krantheit eine 
Porlefung im Haufe abbielt, hinter der Tite gwifehen ,Staubwifden und Brat- 
wurftbraten” gubdrte; iiber feine Tatigheit auf fogialem Gebiet; aber dann aud 
fiber feine ganze moderne Theologie. Cr wollte zwar nidtS von Religions: 
ae{hidte wiffen und erflarte felbft, dab er fein Philofoph fet und fein wwolle; 
aber et Teugnete die Sungfrauengeburt und die Auferftehung deS Fleifces, be- 
siveifelte Das YobanneSevangelium und den Epheferbrief, verwarf tatfadlich da8 
Alte Teftament, leugnete die Gottheit Chrifti, beftritt namentlic) die Sweinaturen- 
lehre, glaubte feinen perfinlichen Teufel, fekte die Hauptface der Verfiindigung 
%Efu in Gotteserfenntnis und Moral. Dies alles lieft man in diefem Werke; 
aber dabei bringt e8 fo viele intereffante Cingelheiten, dab e& wirklich) ein Beitrag 
gur neucren Rircengefdhidte ift, freilid) vom Harnadfcen Standpuntt aus. Bm- 
mer ftieg in mir der Wunfdh auf, dak ic) doch beftimmte Wndeutungen finden 
midte, dab feine liberale Theologie nicht die Theologie feineS Herzen8, fondern 
nur feineS BVerftandes gewejen fei. Er hielt HauSandachten; an feinem Geburt8- 
tag tedete er tiber dDaS BafobSwort »Sch) bin gu geringe aller Barmberzighkeit und 
aller Treue, die Du an deinem RKnedhte getan Haft”; am Tage feiner goldenen 
Hoseit ber das Sdhriftwort ,C8 ift nicht gut, dah ber Menfd) allein feiv. Wm 
Grabe feineS RKindeS fpracd er in Gegenwart feiner andern Kinder den Bers 
,OGreibh meinen Nam’n aufs befte ins Buch de8 LebenS ein”. Er liebte vor 
anbdern die Lieder Paul Gerhardts, namentlic) ,Warum follt’ id) mid denn 
grimen?” ebenfo auch, gang befonder8 in feinem UWlter, ,Berufalem, du hodgebaute 
Stadt"; aber e8 lapt fid) auch erfennen, dah er den Bnbhalt diefeS Viedes gang 
nach feiner Theologte verftand und dak er die Unfterblicdteit der Seele und die 
fFortbauer nad dem Lode nidt auf die Schrift, fondern auf Vernunftfdliiffe 
qriindete. Bon einem Troftfprucdh aus Gottes Wort auf feinem Sterbelager — 
et war in feinem bohen Alter nod) gu einer Verfammlung nad Heidelberg gereift 
und erfranfte bort — wird nicht erwabnt. Seine Leiche wurde eingedjdert. — 
Garnad war auc in unferm Qande befannt. Prafident €.W. Eliot von der 
Harvard-Univerfitét hat ihm wwiederholt cine Profeffur an diefer Unftalt ange- 
tragen, namentlid) al8 er durd den Apoftolifumftreit beriihmt getworden war. 
Bei feiner Amerifareife im Yahre 1904 hielt er Vortrage an befannten Univer- 
fititen unfer$ Lande8; er verfehrte brieflid) mit Franci$ Peabody und andern 
amerifantfden Gelehrten. Er hatte auch cin Wuge fiir die gewaltige wiffenfcaft- 
lide und induftrielle Entwidlung UWmerifas, die durd) Rodefeller, Carnegie und 
andere fo ftarf in die Wege geleitet wurde, und firderte dDeShalb an feinem Teile 
in der RKaifer-Wilhelm-Gefellfchaft den Wuffehwung namentlid) der fitr die Bn- 
dbuftrie bedeutfamen Wiffenfchaften. Gogar der deutfde Gefandtfchaftspoften in 
Wafhington wurde ihm angetragen. Bei der Cinweihung de Harnad-Haufes, 
dem Zentrum der Kaifer-Wilhelm-Gefellfdaft, hielt der befannte damalige ameri- 
fanifehe Botfchafter in Berlin Jacob Gould Schurman eine Mede, in der er 
ePatho$ und Humor in uniibertrefflider Weife gu verbinden” verftand. — Nod 
ein Wort iiber die Verfafferin der Biographie, Harnad eigene Todhter, die mit 
Gtofer Sadienntni und warmer Pietit das Leben und Wirfen ihres Vaters 
oefhildert und namentlich auferordentlid) viele Wussitge aus feinen Briefen und 
Reden, die fonft nidt gugdnglicd) find, gemacht hat. Wir hatten wieder gerade 
bet dem Lefen diefer Biographie den Cindrud, dak, wenn man wirflicd einen 
Mann und feine Zeit genauer fennenlernen will, man befonders auch in’ feine 
Briefe. bliden mus. Das gilt von Luther, und das gilt aud von Walther. — 
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Harnads Zeit und fein Cinflug find voritbergegangen. Er mufte 8 felbft erleben, 
dak der Hiftorismus, die rein gefhichtlide Betrachtungsweife — die Gefdhichts- 
wiffenfdaft war fein eigentlides Gebiet, mit der er auch die Fragen de8 Chriften- 
tum8 und der Kirche verband — abgetan tourde und dah einer feiner eigenen 
Schiiler, Karl Barth, eine neue Epoche in der Theologie begriindet hat. Wie tiej 
er in den Rampfen feines LebenS und bei dem allmablicen Sehwinden feines 
Ginfluffes bisweilen getroffen war, zeigt eine handfdriftlidhe Bemerfung in feiner 
Bibel, als er itber Jef. 40, 27—29 die Hausandacht hielt: 3h weik vor grofer 
Traurigteit nidt, wo ih mich hintwende.” Ritfehl ift vorbei, Harnad ift vorbei, 
Barth wird voriibergeben, einer nach dem anbdern, eine Theorie nad) der andern; 
aber die Theologie, die fic) feft auf den FelS im Meere, GotteS Wort, grilndet, 
bleibt. Q. F. 


Marriage in the Lutheran Church. A Historical Investigation. By Ger- 
hard E. Lenski, Ph. D., Pastor of Grace Lutheran Church, Wash- 
ington, D.C. The Lutheran Book Concern, Columbus, O. 377 pages, 
5X7%. Price, $2.50. Order from Concordia Publishing House, 3558 
S. Jefferson Ave., St. Louis, Mo. 


This book at once makes a favorable impression because it is care- 
fully written and printed in large, inviting type. The description of 
the work placed on the title-page, “A Historical Investigation,” is borne 
out by the contents. In dwelling on the Lutheran position with respect 
to marriage, the author expatiates particularly on Luther’s attitude and 
on that of the Lutheran Church in America. The volume will be found 
interesting and informing, and on account of its excellent documentation 
and bibliography it possesses a high value for all who wish to engage 
in independent studies in this field. 

In his doctrinal views, which naturally come to the surface, the 
author will on the whole have the approval of conservative Lutherans. 
Statements which I have queried are the following: “Whether the 
so-called innocent party is free to marry is not made clear,” namely, in 
the words of Jesus pertaining to divorce (p.35); “Luther stands for 
ending an unsatisfactory marriage rather than for the patient endurance 
of a wrong” (p.108), a too sweeping statement; the apparent criticism 
of Luther (p.109) for looking upon impotence as a reason for divorce, 
a criticism which ought first to have investigated whether the impotence 
which Luther has in mind existed before, or was contracted after, 
marriage; the questioning of the correctness of the position which de- 
clares secret engagements invalid (p. 290); the lament that in the 
Lutheran Church of America there has not been developed “a social 
philosophy acceptable to, and influential in, the present order” (p.319), 
a lament which, appearing at other places, too, comes dangerously near 
to being the author’s Leitmotif. That the Lutheran Church of America, 
in the sphere of matters pertaining to marriage, has not been the power 
for good that it should have been is very true; but the same charge 
can be raised with regard to every other sphere, for instance, the evan- 
gelization of the unchurched masses, The reason is not to be sought in 
the lack of a proper message, but in our human imperfections and 
weaknesses. W. ARNDT 





Book Review — Citeratur 807 


Fourth Lutheran Hour. By Walter A. Maier, Ph.D. Concordia Publish- 
ing House, St. Louis, Mo. 355 pages, 544734. Price, $1.50. 


The Lutheran Hour, on a nation-wide hook-up, is by this time an 
established radio feature. The 90,000 letters received during the fourth 
Lutheran Hour broadcast are sufficient evidence not only for the fact 
that the Lutheran Hour has registered with the people of our country, 
but that many are being blessed by the Gospel-messages which they 
heard. The Lord, our Savior, does not hold us responsible for converting 
the world or even one single soul, — that is His own prerogative, — but 
He has commanded us to preach the Gospel. The evident good results 
of preaching the Gospel by means of the Lutheran Hour puts all those 
to shame who have little faith in the power of the Gospel. And this 
very Gospel is so much needed in our day. In one of his addresses of 
the last series Dr. Maier said: “Before it is too late and Liberalism 
seizes control of more American pulpits, we should have a determined 
counter-movement among all conservative Christian groups. Instead of 
supporting efforts to unite superficially entire church-bodies saturated 
with this unbelief, Scripturally-minded Christians should consider ways 
and means of breaking away from denominations where the deity of 
Christ and His sacrificial redemption are discarded. History shows that, 
the longer orthodox Christians remain affiliated with Christ-denying 
groups, the weaker and less effective their protest becomes. The time 
is here fora new alinement of Christian forces in America.” In another 
address of the last series he said: “Jesus Christ, the same self-giving 
Savior yesterday, the same loving Redeemer today, the same sin- 
removing Atonement tomorrow— yes, forever! Can you think of a greater 
God and a deeper love than our heavenly Father and His holy com- 
passion in giving His own Son, the Sinless for the sin-stained, the 
Ever-living for the justly damned? Can you picture a more glorious 
Savior than the Christ who thanked His Father for the privilege of 
redeeming the world and who in His unchanged love still intercedes 
for the sinner, the Christ for every man and every day and every 
place; the Christ for the sick-bed and the death-bed, yet the Christ 
for the health and strength of life; the Redeemer of the deserted and 
destitute, yet the Ransom for the applauded and acclaimed? Can you— 
or any one else —construct a better faith than the changeless Gospel, 
that has never put a price on its promises or demanded payment for 
its blessings?” No doubt many who have heard the addresses of the 
fourth Lutheran Hour will be glad to have them in print. And many 
others who could not or did not hear them will, we take it, welcome the 
opportunity of receiving the blessings of these messages. A map of the 
United States, found on the inside covers of the book, shows the stations 
that carried the Lutheran Hour. 

A few of the subjects treated are herewith given: “Rest for a Rest- 
less Age,” “The Word — Forever Unbroken,” “Building a Better Nation,” 
“Grace without a Question-mark,” “Christ Solves the Mystery of Sor- 
row,” “The Changeless Christ for a Changing World,” “The Glorious 
Christ in Every Home,” “Power through Prayer,” “Christ’s Youth Pro- 
gram,” “The Resurrection Reality.” J.H. C. Farrz 





808 Book Review — Qiteratur 


My Redeemer Liveth.— Ye Shall Be Witnesses.— Streams of Living 
Water.— Perfect in Every Good Work. Concordia Publishing 
House. Price: Single copy, 5 cts., postpaid; dozen copies, 48 cts., 
and postage; 100 copies, $3.00, and postage. 

Booklets of 64 pages each, in attractive covers, containing medita- 
tions for daily devotions, consisting of a passage to be read from the 
Bible, a meditation of one page on a topic suggested by the Bible-reading, 
ending with a question for meditation. Each booklet contains weekly 
prayers. The period covered by the four booklets extends from Easter 
Monday to October 9; the authors are the Revs. O. P. Kretzmann, G. Chr. 
Barth, Walter E. Hohenstein, and Richard R.Caemmerer.—A practical 
tone prevails in the meditations, the topics presenting the application of 
the divine Word to the daily life of the Christian. There could be no 
better way of stimulating the private devotional life of Christians as 
well as of encouraging the practise of family devotion than to do what 
many congregations are doing: ordering these booklets for every home 
in the parish. THEO. HOYER 

BOOKS RECEIVED 

From the Stockton Press, 516 N.Charles St., Baltimore, Md.: 

Snappy Sketches for the Church Blackboard. By Rev. Paul E. Hold- 

S.T.D. 60 pages, 6x9. 


From the Westminster Press, Philadelphia, Pa.: 
Toward a Vital Christian Experience. By John A. McAfee. 158 
pages, 5X7}. 





TO OUR READERS 


The Editorial Committee has decided not to publish sermon outlines 
during the coming year. The sermon studies on the Eisenach Epistle 
selections will be continued, and a number of outlines for occasional 
sermons will be published as space permits. The Committee takes liberty 
to call the attention of the brethren to the Thomasius Gospel Selections 
recently put on the market by Concordia Publishing House and suggests 
that the brethren choose this splendid selection for the year’s preaching 
and in their preparation make use of the material offered by our Pub- 
lishing House in its recent publication. 








NOTICE TO OUR SUBSCRIBERS 


In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the ——— on a parcel or periodical which is undeliverable because no 
forwarding address is available or because there has been a change of address. 

ae insignificant, but in view of the fact that we have subscribers 
getting ee or more of our periodicals and considering our large aggregate 
sul ption list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual periodical. 
Our subscribers can help us by notifying us — one notification (postal card, costing 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 

Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Oct 37” on the label means that 
_ subscription has expired. Please pay your agent or the Publisher promptly 

order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of adaress is requested). 


Concorpra Pusiisuine House, St. Louis, Mo. 





